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A waterfall outside my window

Jan Martin Bang

What surprises life has in stare for us! A year ago | would not have dreamt that | should be sitting here
in Norway, writing this. What a year of changes!

Last February an old friend of mine from Norway turned up in Israel, he lives in a small Camphill
village near Oslo, and iold us about a new venture they were starting, a school to teach environmental
design and ecological building. Both the village and the school were looking for new people.

Ruth and | were already unhappy about the direction that Kibbutz Gezer was taking, about the
changes going on there. Our dining room had been closed, our economy was being privatised with
most members changing to a wage system, while one by one our communal services were ceasing to
function. Gezer was no longer the kibbutz we had come to 16 years ago, and was no longer
expressing our ideals of community, solidarity and an alternative way of life. When nearly every family

acquired a satellite dish we realised that Gezer's culture had changed radically from the deliberate
search for aitematives that originally had been so attractive. ’ :

It was not an easy spring for us, torn as we were between living in Israel, our commitment to kibbutz,
and the offer of community and work in Norway. In May Ruth and | flew here for a few days to see for
ourselves, and were made to feel welcome at Solborg Camphill Village. Yes, they wanted us to come!
They were starting a new seminar centre teaching ecological design and village life, where | could
work. For Ruth they needed someone to take responsibility for the health of the village, and were
happy to give her time to carry on with her homeopathic studies. For our children there was a Steiner
school right here in the village. My father lived an hour away, and there were other family and friends
within a reasonable distance. The view from the village was magnificent, and behind us the hills
stretched up into a wilderness of forests, lakes and streams. Hard not to say yes!

Aiter much discussion, heart searching, and not a few tears, we decided to leave the home we had
built up for 16 years, our fellow members of Gezer, and Israel. On Wednesday 23" August we flew to
Turkey with tents, sleeping bags, camping gear and a belt full of dollars. We were on our way to
Norway, the adventure had begun! From Antalya - which direction Oslo? We travelled north through

Europe, hiring cars in each country, and taking boats from Turkey to Greece and from Greece to italy.
We covered over 7000 kilometres, and spent 120 hours driving!

Several reports were written on this overland trip. They represent encounters with Ecovillage and
Permaculture projects, and had we had more time, energy and money, there would have been many
more. What struck us most strongly was the proliferation of initiatives which we found along the way,
and how the Global Ecovillage Network has been developed and expanded over the last few years.

Our first port of call was the Harman Institute in Hasandede, in Turkey, on the Anatolian Plateau east
of Ankara. Everyone was busy with food processing, mainly drying and preserving. A wine making
building was being reconditioned, and while we were there we helped to lay the pipe and prepare an
irrigated area from the waste water. In the future, fruit bearing trees can be planted there. Contracts
were being signed for sale of produce, and courses were being prepared for. The Harman Institute will
carry on coordinating Permaculture and Ecovillage developments in Turkey, and is very interested in
networking and cooperating with similar networks in the Eastern Mediterranean.

Hundreds of kilometres west, on the Aegean coast near lzmir, we met Hakan Barcan of the Focha
Ecovillage group. The site consists of about 800 dunums (80 hectares) a few miles inland from Focha
resort. It is gently sloping towards the west, and is currently agricultural land, used for grazing and with
a well established olive orchard. The site is currently owned by Tunche Bokesoy and he has

established a group of 7 — 8 people interested in developing the site as an ecovillage, though there is
noone currently living there.
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Phokies Ecovillage lies on the island of Evya (Euboea) just east of mainland Greece. |t is two
kilometres from the village of Akieo, on a north facing shore on the southern part of the island. It’s < W
actually an abandoned village, unoccupied for at least twenty years, a couple of hundred metres

above a rocky shore, on a very steep slope, and is composed of a few small terraces, with siream
beds cutting through it. There are many areas of ferns, interspersed with fruit and olive trees, many of

which were extremely old. In between were old structures, paths, steps, terraces, foundations, and
buildings in disrepair. :
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Ownership is shared between Tina Agiorgiti and Harald Jordan. Building is still a major part of life, with
constant activity. Next to the property there are land and buildings owned by other members of the
founder group. Land seemed to be more or less available for sale in the area, and there was a hope
that the community would grow with supporters buying up land and settling there.

My impression was a community on a good path, committed to both inner and outer work on change in
order fo create a more harmonious world. There was a need to expand the productive gardens, and to
improve the management of the waste water. A lot of wild fruit could be collected and stored.

N

Bhole Baba near Brindisi in southern ltaly became an Ashram in 1979, the first in the country, and is
(\ \/ now the centre of a network of ashrams and individuals throughout ltaly which.recognise Babaiji, the
\/ -/ Mahavatar of the Himalayas, as their inspiration. Thousands of people have been to visit over the lasi
thirty years, and have experienced a small community with a strong commitment to environmental

' } living. The land was cultivated bio-dynamically, with two cows giving mitk and milk products. The diet is
G\ completely vegetarian, with orchards providing fruit and olives for oil.
/

Bh‘ole: Baba has room for exira residents, and ample land for cultivation. Anyone who wanted fo till the
sail, live off its produce, follow a simple lifestyle and a spiritual path, would be well rewarded here.

We now live in a large house, with a waterfall right outside our window. We are 10 - 15 people around

the dining table every day, five of our household have special needs, and life here keeps us pretty .
busy. Our community consists of several large households, and when we all get together for our G |
village meetings we are often as many as 45 people in a large circle. We are pari of an intemational

network of Camphill villages, with over 100 communities in 20 countries. We welcome visitors and ;\
indeed thrive from & constant stream of people from all over the world. \/

| teach Permaculture, Ecovillage Design and Straw Bale House Building at the newly established ﬁ

Bridge Building School. The School is open to all who wish to learn about ecology in practice and be N4

pari of a holistic initiative. In 2001 we offer a series of short courses in Permaculture Design and \/
Camphill living, in addition to our main five month course which is based on a practical project offering

an opportunity to work on an ecological building in a Camphill Village in Russia. In the summer we will

also offer a course in Permaculture and Ecovillage Design in English for international participants.

\We look forward 1o seeing you!

Jan Bang
BROBYGGERSKOLEN
Sclborg
3520 Jevnaker
Norway

Tel: =47 32132480
Fax: =47 32132020
Email: brobygg@start.no
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House at our SOLBORG village



WHAT IS & COMMUNE ?

Trying to define the nature and meaning of a COMMUNE (originating mostly in
the left protest movement), we have to admit, that there is no generally valid concep-
tion of all existing communities. In Germany, they surely have a common basis, are
similar in essential characteristics, but are different in structure, realization and final
goals, because each is built on the requirements and wishes of their members.

Many people imagine a "COMMUNE"
as the remains of the'®8 students' revolt
and tend to present them as places of
chaos, drugs and group-sex, whereas such
communities represent an alternative to
common life, a quest for the realization
of a socialist society, the need for a
better economic and ecological way of
life and work; by and large - a more
meaningful life.

In the COMMUNE, life is organized
like a big family. All members take part
in decision-making, in order to avoid any
kind of hierarchy. The goal is common
consent: majorities have no say over
minorities, a final decision has to be
taken by consensus of all members.

Common economy means - in its ideal
form - that everyone brings in his/her
entire capital and current income, making
it the possession of the community. The
abolition of material disparity is one of
the most important goals of the
COMMUNE. Even if some belongings
remain personal property - and not all
communities are strict in expropriating
their members - in all cases the soil,
buildings and means of production are
held as common property. In a true

COMMUNE everything is shared:
responsibility, decisions, income and
expenses, housing  conditions, the

children's education and husbandry.

Consideration and tolerance are an
absolute must for the dynamics of the
group, and so is the constant mutual
exchange of ideas. The liberty of one
member ends where it begins to limit the
liberty of his/her comrade. Solidarity
represents the foundation of the group

and is absolutely necessary for a "better
life", which is after all the ultimate goal
of the community

Life in a COMMUNE presents a
chance of liberation from social restraint,
more material and individual security for
each member, and the ongoing experience
of different norms and values.

DIE FRAUEN VOM -«
OLGASHOF

[
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SUCHEN VERSTARKUNG

The COMMUNES have been founded by
people who share the same views and
aims, live together in a narrow space,
strive for justice and for a common
economy, common resolutions and a
common framework of everyday life. In
this way they wish to abolish the gap
between people which is the outcome of
individual characteristics, particularly
gender and national origin.

Isi Ruge & Sina Wiehagen
KOMMUNJSA (Olgashof, Jan. 2001)

Translation: Rachel Israel
Kibbuz Kfar Menahem



FROM

Sol Etzioni
THE [.C.D. Secretary
%ﬁ@%ﬁ“ Kibbutz Tzorah
?@RYWS D.N.Shimshon
' 99803 ISRAEL
DESK

selrene@tzora.org.il

When Call editor, Yoel Darom, reminded me that the time had come to

“report” to you, I thought to myself that there isn’t much to write about.
And this is the result!

- The first of a series of four 32-page booklets in Hebrew, under the title
Communal Living Around The World in the Year 2000, has recently been
published. Interestingly written and attractively set out by kibbutznik
Eliyahu Regev (Tzetze), it brings to life 20 individual communitics and
surveys 7 communal organizations in the Americas. It has been very
favorably reviewed in the kibbutz press. The single booklet is priced at $53
and the complete series at $20 (including airmail postage).

- Our English/Hebrew website is still being worked on, but should be
complete by the time you read this. The address is www.communa.org.il .
Comments and suggestions will be welcome.

- Personal contact with overseas communities has, unfortunately, been
very limited these past months. A delegation of the Noar Oved V’lomed
(Working and Student Youth) Movement spent several fascinating days
at the Niederkaufungen commune in Germany. The report given to the
Desk by Tel Aviv commune member, David Stavrou, was most
enlightening. (See p. 27)

- Live contact came in the form of a dozen young and old members of the
German Catholic communal movement, the Integrierte Gemeinde. One
day of the Passover, they participated, together with 3¢ kibbutzniks, in a
gathering of the Urfeld Circle at their new center near Jerusalem, Bet
Shalmon, named after the late Shlomo Shalmon. Two texts from the Old
Testament were reviewed, from the differing viewpoints of the two
groups, and then actively discussed. Also on the agenda were the changes
taking place in communal living in both movements. Would that there
were more such get-togethers of members of different communities.




Despite the political-security problems in Israel and the changes in the
kibbutz movement, there are interesting developments on the communal
scene. New forms of community living seem to be slowly cropping up
throughout the country.

- A third urban kibbutz is being established in Jerusalem, by graduates of
the Zionist youth movement, Habonim, from English-speaking countries.
Its members worlc in formal and informal education and intend to
contribute to the welfare of society in various ways. (Details from
hitp://www kvutsatyovel.com/.)

- The idea of graduates of the Israeli youth movements living together in
urban communes after their military service, in order to continue their
educational activities, seems to be catching on. It began in the Noar Oved
V’lomed over five years ago, and in each of the other youth movements
there are stirrings in this direction. We in the Desk are attemptmg to assist
this welcome development.

- Every so often, we get to hear about yet another intentional community
in Israel. The latest is an active group of established architects, who are

planning to set up an ecologically minded community. We are naturally
trying to encourage these initiatives.

Ecology is not a new fad; the Hebrew Bible contains quite a number of
precepts concerning the preservation of the environment. Most kibbutzim
are doing something positive ecologically, but five kibbutzim in [srael’s
far south have banded together and are working actively to preserve their
desert environment. (For details try www.kibbutzlotan.com .) Recently,
the foundations have been laid for a country-wide kibbutz organization
for the same purpose. The Desk has contacted these two like-minded

groups, in the hope that working together will help this v1ta1 activity to
catch on throughout the whole kibbutz movement. ’

And I thought to myself that there wasn’t much to write about!

Let’s hear from you!
Sol Etzioni,




A conference about Sex and Spirit? When we first publichy
announced our conference for October 2001 we gor an
enthusiastic response. Many acknowledged just how important
this theme had been in their lives. “Exciting,” “about time, 100,”
were the comments, and “I'll be there.” Bur there were also a few
others, who were concerned about what the neighbours might
think and afraid for the repuation of our communizy.

Both the positve response and also the unease thar sull
prevails when we speak about sex — and perbaps even more so
when we speak abour sex in connection with spirit ~ have
confirmed to me, once again, how important it is to explore this
theme in more depth. In conversations with friends and in my
pracrice as a psychotherapist I have come across a lot of sexual
dilemmas. TFeelings of guilt and shame, communicartion
problems, pressure to perform or conform, the physical inability
o let go of coatrol or a loss of sexual feelings when the heart
cngages, are just some typical examples. The resulting
unhappiness in our lives and relationships is painful for the
individuals concerned, bur | believe that this goes far bevond
individual problems. We experience this pain and confusion
abour our sexualitv collectively, and so
whar better way to address this also,
than as a collective.

Some of the roots of this
predicament can easily be traced back
to the formarive periods of our main
religions and the turning towards
patriarchal values. In the last three
thousand vears or so much has been
said and done t divide body and
spirit, clevate one and condemn the
other. Women, nature and sexuality
have been devalued, exploited and
oppressed in the name of God. We
may be aware of this, but how do we
deal with this split in our psyche? How
do we reconnect our heart and soul
with our senses and our genitals? How
do we set our bodies and minds free
and begin o explore what sexuality
really is about for us?

Liberation is one thing (and. I
am very grateful for the 1960s) but in
its own way it can keep body and soul
just as separate by emphasising the
physical side of sex and promoting the

“having fun” aspect as its ulimare
goal and potental. Mavbe we
could take another step and see
what happens when we bring
body and spirit together and view
one as an expression of the other.

For vears 1 have been
puzzled about a mysterious
experience in my  own life.
Sometimes when | make love 1
feel as if I am transported into
another world for a2 moment, a

world of such deep and intense
love that my heart aches with a
strange mixture of gratitude, intense longing and sweet sadness.
When this happens | often find myself in tears, intensely moved,
intensely happy and with a sense of having found whart [ once
knew indmately. In those moments all T want is to be a drop
falling back into the ocean. These moments have become my
deepest connection to the source of existence.

I don’t know whar this all means. |
am deeply intrigued.

A long time ago, in the times when
God was a Goddess, sexuality was
regarded as sacred, and sex as a means
to achieve spiritual union with the
divine. Sexual ecstasy was highly
valued as a gift from spirit. Do we
need to retrieve some wisdom there?
Are sexual energy and spiritual energy
at their core the same?

So these are some of the questions
and issues that [ feel inspired by and
that will be addressed in our
conference next year. Geoffrey, my
co-focaliser, has his own rtake on it
and you can read about his thoughrts
and feelings in the next issue of
Network News.

Elle Heyer

To find out more about the Sex and
Spirit Conference please turn to page
2J in our latest Guest Programmes
brochure or visit our web page
www,findhorn.org/sexspirit



Dear Sol, Our community - The Wolery - was founded in December, 1976. It is located on 61
hegtares of a previous dairy farm, although two thirds of the land is uncleared eucalyptus forest
whlqh we are retaining. We have 13 houses arranged as a village around a communi ty centre.
Minimum spacing between the homesteads is 49 metres. We are in the process of building a
duplex homestead which will be fully equipped for aged people. When the building is finished,
two older families will sell their present homesteads to new members and then move in. They
will buy the new accommodation.

Thus, we are a group of people sharing the land and its maintenance but we live in separate

homefsjceads. Thqt is, we elected to live privately and consciously come together for communal
activities - of which there are many.

s A

r

Wolbabes - 5 children born in the one yea

Wwe are small compared with a kibbutz, there being only 24 adult members at the moment.
This will increase to 28 when our two last "retirement"dwellings are built. A few of our older
children come to meetings occasionally and are encouraged to participate in all except
constitutional or membership matters.
There is very little communal generation of income, only from the annual sale of some cattle.
Fach family is self supporting financially with some going out to work (teacher, nurse, school
bursar, etc) and others working at home (draftsman, environmental scientists). Each family has its
own vegie garden and orchard e get together for meetings, frequent
shared meals (everyone brings food), parties, table tennis, music, etc. One of our members runs a
school in the Centre four days a week and, on Wednesday evenings, yoga classes are held.

Each household pays rates to the Denmark Shire Council and also pays annual fees to the Wolery
Community for management, maintenance of roads and water supply, etc.

As a group, we own and maintain the community centre, the bulk food cooperative and shop, a
tractor and implements, a large trailer and a well-equipped wood workshop. In sub-groups we
share lawnmowers, brushcutters, chain saws and washing machines.

The name Wolery is lifted from AA Milne's Winnie the Pooh. When we were trying to choose a
name some children came up with "The Wolery", that being the name of the house of the
character, Owl, who, although wise, couldn't spell! So, considering ourselves to be somewhat
wise and also somewhat foolish, we adopted that name.

Our life on the Wolery is great. We are like an extended family and, like a family, no one can be
expelled, there being no expulsion clause in our constitution.

Ian Conochie,
RMB 1050, Denmark, Western Australia, 6333, Australia.

<conochie@denmarkwa.net.au>
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The Communliarian Scene from all Over and Under

Complied and (partly transiated) by Jeel Dorkam

When Daniel Gavron subtitled his brilliant account of present-day
Kibbutzim "Awakening from Utopia” (see CALL 17), he somehow implied
that the pioneer founders of the movement had dreamt up an idea which
could/would not stand up to reality, particularly not at the onset of the
materialistic, individualistic, hedonistic 21st century.

But Utopia ("Any ideal place or state; zny visionary system of
political or social perfection” - Webster) wasn't ever meant to be fully
implemented in real life, but rather to fulfill the ever-returning longings of
human beings for a better, more righteous way of life. You cannot just
"awaken" from Utlopia, because actually only wide-awake, far-sighted
people can envision it. And similar to the Horizon-line, Utopia keeps
gﬁudéng all those who keep trying to reach it, even after long, exerting
journeys.

Consequently, for my poor, disappointed, dispirited fellow-Utopian
Kibbutzniks, what we have to do is to reset our sighis toward new
horizons of communal life, perhaps taking into account the pitfalis of what
we like to call (but never really defined): Human Nature.

SVEN BORSTELMANN of
NIEDERKAUFUNGEN

{one of the most
successtul secular
communities in Germany)
writes in  “"Rundbrief”
No.16 of August 2000:

"Individuality" and "Collectivity-
"Individuality" and "Collectivity" as principles are neither good nor bad.

The constructed antagonism between "Bad Individuality” (because of

competition, loss of group identity, stiffening of differences) versus "Good

Collectivity® (because it is social, non-egoistic, community-orientated) - |
consider as not only clumsy-demagogic, but above all as erroneous as its
socially accepted inversion. | can well understand the nostalgic wish to classify
the world nicely into "Good" and "Bad", but this doesn't even remotely conform
with my reality and my personal experience of over 13 years at the Kommune.

varied individual interests -
purpose of strengthening

Considered dialectically, Collectivity
(in the sense of "Group-orientation®)

with the
"Group

can evolve only on the base of self-
developing individuals, including their
respective preferences, competences,
hangups etc. Not the pure condition "l
am part of a collective” but rather the
voluntary process of dealing with

Welfare" and satisfying its participants
- expresses "Collectivity" and leads to
it (if it succeeds, which unfortunately
is often not the case...). Inversely,
“Individuality" can only evolve on the

T



bas.s of inclusion into group A feliow-

connections. Considered from that member of

point of view, we all need "Group" to SVEN's

foster our development, as we Kommune

depend on feedback, criticism and displays = . )

stimulation. different Economics and
Individuality should not be approzch Self-realization

confounded with egoism. Whoever

wishes the first without accepting the Wherever Economics makes its

second, will eventually be left empty- entrance. the fun is over! Engagement.

handed. This we can conclude from concentration and self-discipline

observing the big K-groups ("€nly the

~ . repress the playful components
great whole counts, the individual is

unimportant and expendable”) as well Responsibility .bends the back and
as the Yuppies ("what | want is plows furrows into the bI:OW.‘ Or not?
money/fun/power, all the rest doesn't And what about self-realization? Any
interest me"). They both lack, wish you.grant yourself , precisely whatde
besides other qgualities, the decisive you want? Or not?

mediating factor: Relating Capacity. I alWays had a hard time with the

concept of self-realization and came to

: the conclusion: There is a distinction
between Ego and Self. The Ego stands
for what I want, the Self for what I
need. Another way to put it: You can't
always get what you want, but if you
try a few times - you ,get what you

need.
PIETER DUHM of the CSE N
ZEGG keommune writes - in ;ﬁA\\;\‘}@
their "Rundbrief” of Winter V=i

2001, zbout what he calls

The Three Revolutions: Ecological, Spiritual-Religious and Social

We need a new cultural blueprint for the world, a new basic pattern
for life on earth, for the love of the genders, for cooperation with nature,
for the building of communities, for all everyday matters...

The third revolution takes place in relation to the community. We are
still rather unprepared to experience Community in common thought and
action, which are no longer directed against something buft, for example,
toward common celebrations for the Creation and common action for

peace. That is social revolution, and we need it to make the ofher ones
possible.

We have to emerge from our private biography, our personal needs,
and enter info a communitarian way of thought, through which common
life with others becomes self-evident and also a way of service, mutual

support and help. We need, too, a basically different approach to
Sexuality and Love.



BRIGITTE MUSKULA,
also from ZEGG,
tells us about =

Since last year, there have been several changes in the Children's. House.

The most important one is probably that the children, who used to live with their
fathers and mothers, are back in the children House. Gradually, they made that

move by themselves.

In  addition to their many
activities - including school - they are
setting up more and more communal
rooms amongst themselves. Totally
regular is the daily joint supper and
once a week: Children's Meeting.

The children ought to get more
‘space where they can explore social

situations without unnecessary inter-
vention of adults. Nonetheless. they
receive from their parents and atten-
dants a clear an unmistakable message
of support. An essential task for adults
working with children is to assist them

in becoming social beings, participating

in a responsible manner in the world.

GWILYM GIBBONSE, who grew

nothing about fresh winds.
declare: "To believe

up .in
On the contrary,
that & group of families

various communes, knows
she feels compelled to
can live together

harmoniously, proves that you
and think they were zlt lying te themselves™.

rew up in ‘‘intentional’’
-Y‘%’ %ommugntles throughout
Britain — for the unenlight-
ened, that means I lived in
Jarge houses with lots of people who
pretended they all thought the same
way. My experience of communes
taught me that the so-called utopian
dream of living an environmentally
friendly;-” love-and-peace lifestyle
turned into a nightmare as soon as 30
adults™ living together fried to
achieve a consensus on domestic
matters such as who should wash up.

]

The worst thing about commune
life was the total lack of recognition
of the internal power struggles that
are inherent in any group. This led to
the effective creation of a hierarchy
governed by fear and violence. At
the top were the men, who knew lit-
tle of the chores of communal living
but instead chose to pretend they
were fixing old tractors by spending
hours in the workshop in oil-stained
overalls where they dfank tea and
smoked roll-ups. The women were
the workhorses and the-only people
who showed some sénse of care for

the kids. -y .
Most conflict
:was:rooted .in .petty. domestic argu-
sments:—:who. left the: saucepans
dirty, why ‘wasa dirty; towel left in

the bathroom?;But the basic prob-
lem,-as we:all-know, iwas, that-we
don’t all: get along with; ea.ch other.
Also, communes.;:tend:fo - attract
peoplmwho findiit hard 1o-fit:into

mainstream society; which made the
complexity "and dynamics of the
groups very volatile. :

. 1 feel I:suffered because of my
mother’s . ideological dreams. :To
believe — as she and the other par-
ents did — that a group of families
can live together in one house and
share all their resources harmo-
niously is to be blind to basic human
traits. .

are blind to basic human traiis.

| look bback

And she goes on to say:

7=} ontrary to popular. belief,
communes are not full of
radical, liberated women,

2.t but. rather drudges.who
carry the buiden of the :mmen’s lazi-
ness, bear their children and clean up

-after them — no great feminist

revolution there. The only'women
with any clout were matriarchal
characters who terrified everyone.

© We all néed to,:be ‘individually
loved; we all.need to know-and.feel
cared for. Having lived through it; I
believe there'is no truth in-the com-
muge belief that we can all love éach
othérin some.sort of;oversized fam-
ily ‘group...Collective.icaréjisijust.an
excuse for people whio. cannot erwﬂl
notform meamngful Jnzlat:tons'hlps
Asvaf,child,! felt:;shared respon-
sibility fmeant " thatgmohody itook:
responmbﬂﬂyJor ane::When:l:
nine, I-was-told. not . o: call“my
mother..“Mum’’ ‘because that-would
summon other mums and deny my
mother her individual identity.s:

That seemingly simple act made
me realise that if it had not been for
my brother-and twin sister, I would
have been on my own. I felt a great
sense of loss. So much for. the
commune.

Gwilvm Gibbons

'was'



STEINBERG:

brand tuna fish sandwich on an El
- Al flight, consider this: It was
made at the sole Subway factory world-
wide, in Kibbutz Be'erot Yitzhak, just
off Road 40 near Ben-Gurion Airport.
Having a Subway factory was a major
change for the 35-year-old sandwich
giant, with 14,880 franchised stores in 76
countries worldwide. But it was an even
bigger shift for the 66-year-old kibbutz,
which was looking for ways to augment
its annual $1.3 million in revenue from a
pipe-coating factory and spice warehouse.
When El Al was looking for a fran-
chise to supply sandwiches on fights,
Be'erot Yitzhak jumped at the opportuni-
ty.
Now the kibbutz is making more than
thirty types of sandwiches for El Al, the
[srael Defense Forces, schools and com-
munity centers. It's a profitable business,
as witnessed by the state-of-the-art, $1m.
tacility the kibbuiz recently built to autc-

ﬁ%‘\he next time you unwrap a Subway

On the other hand, we exiract the following comments about =

s

Beerot Yitzchak, from
written by JESSICA

different sort of commune - the religious Kibbutz
the March 15th 2001 daily

maiically siather, spread and plastic-
wrag more than !3.000 submarize-
shaped snacks a &z

But for Be'erot Yirzhak, it's just anoth-
er route to ensuring that this religious
kibbutz with 170 members remains intact
as Israel’s 266 kibbutzim undergo
sweeping social and economic changes.

The utopian fields of the socialist kib-
butz movement have been largely
bypassed by the materialistic wave engulf-
ing Israel. Bicycles and tractors, not sports
utility vehicles, are the standard means of
conveyance, and members eat schnitzel in
the communal dining hall rather hamburg-
ers at the local mall. However, most of the
second-generation, baby-boomer-age kib-
butzniks are watching their children opt
for hi-tech jobs in the city rather than
milking cows in the dairy.

As a result, many of these farming
cooperatives have been actively seeking
ways to ensure their financial security
and communal way of life with decided-
ly non-agrarian business. It's a process

“Jerusalem Post”,

that began back in the 1960s and 1970s,
when water for crop irrigation became
too expensive and kibbutzim paved over
their corn and cotton fields with industri-
al factories.

And now we are in for a surprise: a Kibbuiz-style ecovillage in
INDIA, named AUROVILLE, established 33 years ago by Mira Alpassa,
a French-Jewish lady of Egyptian origin. MART! MUELLER reporis in

"Ecovillage

Auroville is an ecovillage of about 1500 people in Tamil
Nadu, India. It is based upon the visions of The Mother
(philosopher and partner of Sri Aurobindo). Over the past
three decades, Aurovilians have twrned 2,500 acres of
barren land into a lush green area. Here, they research and
implement water and soil conservation, organic farming,
ecological building, alternative health care and renewable
energy systems. One of the areas of activity is educaiion,
which takes place through outreach programs, practical
training in the fleld and in schools with both traditional
and innovative educational systems.

In Auroville, the emphasis on educational values is strong

and continues to evolve. The Auroville Charter speaks of

the principle of “unending education”, meaning that our
entire life process should be a continual path of learning
and deepening our relationship with the universe and each
other.

Living™ (of spring 2001)
methods and aisc on a special breed of so-calied

on experimental

Ed

learning

One of Auroville s research topics within education is the subject
of “Indigo Children” or children with a highly developed
intuition, and wisdom which seems beyond their years.

Children are being born who have a startling awareness that
they are part of a new consciousness. These children, referred to
as “Indigo children” by some, or “new kids” by others, have a
keen sense of self-identity. They respond to the heart rather than
the mind. They demand honesty and do not conform to what
does not nourish their souls.

While these new kids may not be any more intelligent than
those who came before, they have layers of highly developed
infuition, and wisdom beyond their years. It is as if they draw
from some ancient source of wisdom. This does not mean
that Indigo children are easy kids, perfect kids, or confident
kids. On the contrary, they often have problems getting along
in today’s world, and respond quite negatively to disrespect,
neglect and over-parenting. They are often ill-equipped to deal
with the dysfunctional and competitive society in which they
live. They have to be acknowledged for what they are.

[ntentional communities can
provide a lifestyle that gives these children real creative choices,
welcoming thern into a new and more conscious world.

Marti &fueller  ma-ti@auroville.se.in



Cur friends at LA POUDRIERE
with & characteristically optimistic statement 2bout

Acting Right

There are many reasons for staying confident in our desfiny:

* A need for ethics is being‘expressed more and more openly and clearly;

* The search for "Acting Right", according to strong values, is stated and
lived by increasing numbers of people in the everyday of personal,
professional and social relationships. Commitments place the human
being as a whole at the center of attention. They appear in multiple
realization for a solidaric economy, for ongoing human development,

humanitarian actions for peace...

COMIMUIMAUTE BT LA POUDRIERE
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QAN] BELUL of Community Service reports on a Japanese fasrm commu-
ne, somehow sounding like the good, old-fashioned but disappearing
Kibbutz of Israel:

Empty Pockets Open Doors: A Japanese Farm Commune

By Qant BELuL

Qani Belul, a member of Comimnunity Service, Inc. has lived in Japan for three years and has written a
number of articles about his experiences there with regard to sustainability, some of which have been
published in Community Service Newslerter.

Reprinted from the July and September issues of “Nagoya Avenues”

We must accept our reality as vastly as we possibly can: everyihing, even the unprecedented, must be possible within it.
- Ranier Maria Rilke

into a store to borrow clothes, furniture, a car, a

| gishiist dream. Picture a moneyless world, a bicycle, to keep as long as you need.
1L_world where people own nothing and share

everything, Imagine an international society

where all people work together not for pay but

Emagine for a moment, if you will, the Yama-

[imagine a world without greed, without anger,
without war. This is the vision of Yamagishi-

as a means for themselves and others to eat
well, to enjoy decent shelter and health care, to
be secure in the knowledge that old age will not
bring with it financial ruin.

Imagine going into a restaurant and eating your
fill, then leaving without having to pay, going

kai, a large farm commune based in Japan.

Since money’s inception, people have debated
whether it is inherently bad. The Bible states,
“The love of money is the root of all evil,”
while George Bernard Shaw said almost the
opposite: “Lack of money is the root of all evil.”



For her part, LUCE PETERSON from a yet unnamed Kommune at
Hamburg, publishes the following exciting appeal in KOMMUJA of 2/2001:

We - a nameless, siteless Commune group from Northern Germany - want to
present ourselves to the concerned public. We - that is seven adults 2 women, 5
men (and 2 dogs), who have been meeting once a month for weekends during the
last year and a half, would like to grow to about 15 adults and ?? children, with
an equal number of both genders. So we are looking predominantly for women
who feel like joining us. Our age ranges from 22 to 36 years (without the dogs)...

Our aim is to organize our everyday life to counteract against the Solitarity

- which we are exposed to in our present way of living and working. This should be
achieved, amongst other means, by a common acceunt... In short, we could
describe our concept of common life with the following catchwords: Anarchism,
Feminism, Anti-Patriarchalism, Anti-Racism, Collectivism - and extremely full of

g’%«: —-:_,;:\_._ a aqgac?%%gj%Q—%)oadaao%%%é% 2 o
Question: [f we could shrink the earth's population to a village of

How would it precisely 100 people, with all the existing human ratios remaining

look if the the same,

whole  worid it would look something like the following:

would shrink There would be: .

into a popula- 57 Asians

tion of exactly 21 Europeans

one hundred
people, with
all the existing
human ratios e _
remaining the 6 people would possess 59% of the entire
same world's wealth and all 6 from the United States.
30 would be Christian
70 would be non-Christian
89 would be heterosexual
11 would be homosexual
\Q Iy . . .
/&;Kf’ - 80 would live in substandard housing
PATE A
’ 70 would be unable to read

/\ 50 would suffer from malnutrition '
- g 1 would be near death; | would be near birth .
V=

l (yes, only 1) would have a

14 from the Western Hemisphere, both Horth and South
8 Africans

70 would be non-white 30 would be white

college education | would own a computer,

When one considers our world from

such a compressed perspective, the need for acceptance,
understanding and

education becomes glaringly apparent.




Let us conclude with

RIEMER of Kibbutz URIM

a nice little story, coniributed by YEHUDA
- about Cosmetics and the Afterlife:

So much *?m' now!l

SHALOWM

A middle-aged woman had a heart attack and was taken to the hospital.
While on the operating table, she had a near-death experience. Seeing
God, she asked, "Is my time up?" God said, "No, you have another 43
years, 2 months, and 8 days to live."
Upon recovery, the woman decided to stay in the hospital and have a
face-lift, liposuction, and tummy tuck. She even had someone come and
change the color of her hair. Since she had so much time to live, she
figured she might as well make the most of if.
After her last operation, she was released from the hospital. While
crassing the street on her way home, she was killed by an ambulance.
Arriving in front of God, she demanded, "I thought you said I had another
40+ years? Why didn't you pull me from the path of the ambulance?"
God replied, "I didn't recognize you!"

Yoel Dorkam

s

Piaggia (Italy), April 2001

Dear Sol,

Thank you for your long and
warm hearted letter. You are absolutely
right that we should keep in contact
regularly, because until today [ can
remember every moment we spent at
your place at Kibbutz Tzorah (and at
Yoel Darom's Kibbutz Kfar
Menachem)..

Things here at PIAGGIA didn't
change a lot. We are still missing new
members, although often people pass
and appreciate out form of life as a
rural community. Maybe younger
people today don't have enough courage
to change their life completely. We
asked for contributions for some new
buildings, that should help us to
establish a regional ecological center...

The main problem we face this year
is our 250 years old huge main building
which was damaged by ihe earthquakes
three years ago. The roof has to be
redone, and if you send u: some
Kibbutzniks, it would be a gre~: help.

()
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In May and June we host some
groups from England, Italy and
Germany which will do tai-chi,

meditation and whatever they want.
That makes daily life more interesting,
even if it's a hell of a lot of work...

Thank you for your CALL - I
attached it to our "news wall".

Love and best
from Beatrix ( Beatrix@tin.it )

wishes

e

ln’rernahonal Workshop
in our group-room af Piaggia

S




Many things at Springtree make us feel special: sharing the solar
shower and a check book for the past 30 vyears; getting our work
done without clocking in or counting hours; cooking our meals from
scratch and eating them together (whenever possible!). Among the

things we cherish is the special nature of Scottsville, our small
town.

It’s four miles away, past farms and fields and a winding stretch
of the James River; it’s not even in our county. But it helps give
us identity, it’s the center where we do our banking, have our
library cards, buy our chicken feed--and anything else we can.
Political re-organization and commercial renaissance are coming
late to Scottsville, but its two streets now offer restaurants,
grocery stores, gift shops, vintage clothes, a florist, and the
all-important car mechanics, that let us know we’re home.

What’s fun about Scottsville is precisely its smallness. Folks in
cars never signal, but always wave to you. They slow down for jay-
walkers, and block traffic to motion your car out onto the highway.
There is no stop light in town, or in our entire county.

When we recently needed a new part for our cherry pitter, and

the trees were bending down with ripe fruit, a clerk at one store
where we inquired lent us her own pitter while we sent away for
what was not otherwise available in town. The UPS man leaves our
packages at the library, where he knows we’ll find them--and be
glad he’s not barrelling down our gravel driveway. The mechanic
will take a car to be inspected elsewhere--or work on Sunday--or do
about anything we need. Merchants will arrange to have dry
cleaning done or run other errands for customers in
Charlottesville. They open their stores, make up prescriptions,
put in special orders whenever we ask.

We don’t need faxes or the internet to access these folks. They’re
there. And small town is not one-horse-town: we have theater,
music, cuisine, culture. This autumn a local man produced "Town on
the River," a show based on the history of Scottsville, for which
he wrote the words and music of 15 wonderful songs—--and we all got
to see it for any donation we cared to make to the Scottsville Arts
Council. Until a recent, and lamented, corporate change, our
favorite hardware store clerk took whatever time was necessary to
school us in the intricacies of house maintenance. Librarians
routinely pass on phone messages to patrons: "When my husband comes
in, tell him to get two loaves of bread at the store." We park in
front of a restaurant that serves hand-built cannelloni and baby
field greens salad with walnuts and balsamic vinegar; when we
enter, they know that we are Springtree.




Many kibbuizim
orovide geriatric care
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ost kibbutzim do not accept anyone over the
age of 40.

But at Sde Nahum, in the Beit She’an
| Valley, almost all the newcomers are in their
7 =23..70s and 80s.

They re not members, but this is their home. They want to
live out the rest of their days in the tranquil, green grounds
of this kibbutz — and they’re willing to pay for that privilege.

Hundreds of pensioners have gravitated to Sde Nahum
over the last decade, since the kibbutz opened its nursing
home to the public in what is becoming an increasingly
popular trend among kibbutzim all over the country.

Forced to set up skilled nursing units to tend to their own
aging population, many kibbutzim have concluded that the
only way to offset the high cost of geriatric care is to take in
outsiders as well.

According to a study conducted recently by the kibbuiz
movement, at least 150 kibbutzim (out of a total of about 260)
have nursing homes; 80 of them are licensed by the Health
Ministry, meaning they are entitled to take in outsiders. Most
do so, at least on a small scale. And some 20 kibbutzim have
at least 10 non-members residing in their nursing units whxch
on average, range in size from 17 to 36 beds.

For some, like Sde Nahum, taking in outsiders is more
than just a cost-cutting measure; it's become a flourishing
industry, the backbone of the kibbutz's economy.

“Most - kibbutzim are either expanding or considering
expanding their nursing homes,” says Ronit Dinur, who con-
ducted the study for the kibbutz movement, and until recent-
ly served as the movement’s coordinator of welfare for the
elderly:

And the public is happy to come.

When Kibbutz Givat Brenner opened its nursing home to
the public four years ago, the 11 beds allocated to non-mem-
bers were filled within months.

Today, the kibbutz, located near Rehovot, still receives an
average of two to three calls a week, even though there hasn’t
been a place available in years, says Nurit Sichuk, head nurse
of the 36-bed facility known as Beit Almog.

Like Givat Brenner, most kibbutzim don't even advertise

“their nursing homes; word-of-mouth is enough to attract

clientele.

The kibbutzim do not offer luxurious accommodations,
like some of the five-star private nursing homes in the cities.
They are often housed in the oldest (albeit renovated) build-
ings on the kibbutz.

But the kibbutzim offer something else: a reputation —
apparently, still well-deserved — for being one of the best
places to grow old.

It’s not just the green, pastoral surroundings that draw
people, although this is certainly a factor. It’s the sense that
these nursing homes are still more like famlly enterprises
than pure businesses — that if they’re caring for their own
members, they're likely to be more devoted care-givers.

Bilha Shporer of Rehovot says she scoured the country
looking for a nursing home, first for her mother and later for
her mother-in-law, before choosing Beit Almog at Kibbutz
Givat Brenner.

““You can’t tell who is a kibbutz member and who is not by
the way a person is treated,” adds Shporer. “I don’t know if
this personal touch is found on every kibbutz nursing home.
But I assume that when you're caring for people whom
you’ve known all your life, then you don’t relate to them as
though they are just one more client. And that attitude -



respect for the elderly — seems to be extended to everyone
here.”

At Kibbutz Na'an, also near Rehovot, Rachel Belsman
works as the housemother in a 12-bed nursing home which
has only a few non-members. Belsman points to one of the
more recent arrivals, a woman from Tel Aviv who has
Alzheimer's disease. “She never stops pacing back and
forth,” says Belsman. “When she’s around, we can’t clean
the floor in the main area because of her pacing. So I take
her for a ride around the kibbutz on one of the club cars; she
loves that.”” '

ne of the great advantages of nursing homes on the kib-

butz is that they are located in a real community which
is, by definition, made up of people of all ages. At Kibbutz
Na’an, for instance, kindergarten children come to the home
every Friday for a Shabbat welcoming ceremony with the
elderly. ~

- . st
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Belsman adds that she thinks these encounters are benefi-
cial for the children as well. She recalls one boy, without
grandparents, who became very attached to one of the resi-
dents of the nursing home. “You could say he adopted this
man as his grandfather. Every Friday, he would tell his
mother that he was going to visit Grandpa, and she had no
idea what he was talkmU about.” :

The members of K1bbutz Sde Nahum include the resi-
dents of the nursing home in all their Shabbat and hohday
celebrations, says Fuchs. “We plan events with the’ nursing-
home residents in mind; we even bring them on our travel
excursions — wheelchairs and all.”

Then there is the larger question of what it means for the
kibbutz to enter its “golden age.” Thirty percent of the
members of Kibbutz Sde Nahum are over 80; 17% of all
kibbutz members are over 60; and nearly two-thirds of
kibbutzim have nursing homes. Are we witnessing the
final years of the kibbutz? Or is the move from children’s
home to nursing home “a demonstration of the kibbutz
spirit of innovation, initiative and resilience,” as Fuchs
expresses it?

“It’s really a bit of both,” says Daniel Gavron, author of
The Kibbutz: Awakening from Utopia. “The kibbutz as a
dynami¢, vital society has had its day,” says Gavron, a for-
mer kibbutznik himself.

“There is something symbolic about the kibbutz growing
old, because the lubbutz was the eternally young society.
They never really believed they'd become old. This was not
just a psychology, but even an ideology.”

Gavron quotes the words of a founder of a 1920s com-
mune that was a precursor of the kibbutzim: “He said, “This

is the first generatior that will never grow old’ And that,

surprising as it may sound now, was a widely held view.

. “The irony,” says Gavron, “is-that for all its pretensions of
remaining eternally young, the klbbutz has become an ideal
society for the elderly — almost in splte of itself.” )

THE JERUSALEM POST MAGAZINE

Century

Each edition includes Crossroads which examines the central theme of the edition (soon to
appear, Kibbuiz Trends on Creativity and Kibbutz Trends on Courage), Opinion which covers
current issues in Israeli society, an Arts and Literature section, a Kibbutz Studies section, The

Green Page and Book Reviews.

At particularly competitive rates, Kibbutz Trerds offers a dynamic opportunity to feel a part

of the Kibbutz and Cooperative world today.

Subscription Rates:

For subscribers outside Israel (including sea mail postage):

One year - $27, Two years - $45, add $10 for airmail

Subscription requests should be sent to:

Kibbutz Trends, Yad Tabenkin, Ramat Efal, 52960, Israel

Telephone: #972-3-5301227, Fax: #972-3-5346376
e-mail: yadtab@inter.net.il
Please make checks payable to Yad Tabenkin.




Twin Oaks currently has ic widest age range ever:
15 years to 78 years. For firsttime ever oldest Twin
oaks kid {Chris Higgins) is older than youngest

member.

Nashoba antmal problems: a bat trapped inside the

[
N oer
building caused much shrieking in the halls. Finally j— }le Ne WS Of

Antonina caught the beast with a towel. Another Th
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time, a miniature pig mommaand fourlicle piglets
from who knows where wandered by Nashoba. b_y Gordon

Zhankaye dining room seating rerains rearranged
since Fall Equinox. Most of the rectangulartables
form a large U, gussied up with rableclochs,
candleholders, decorative gourds, etc. The regular
FunTableisno more (for now) but the “no ralking
business” tradition continues at the most popular
:able onthe ourside deck. TheZK dining room has
been graced by anexhibirof Cleo's quiles forsome
nonchs now. Fromqueensizeto single square size,
cach has a writcen commentary from the arcist.

Thes

['am Promethea, and the lictle guy in my belly is Jonah. I'm 30 years old and
have been a member for one and a halfyears. 1 originally hail from southern
California but have lived in many places since growing up chere. My incerest in
communal living was sparked acan FIC gathering at the Evergreen State College
when [ was a scudenc chere 10 years ago. Upon graduaring, I travelled to Israel
to explore Kibbuez life and stayed for 4 years, feeling chac I'd found the most
satisfying and fullfilling liveseyle for me. I've lived ac Ganas community in NYC

and participated in forming a co-op house in Montreal.

Here at Twin Oaks [do a vatiety of work and am learning new skills all che
ume. I'm trying my hand ar serving atermas a community planner, [ milk cows,
and will soon become a mom for the first cime. I feel very excited and confident
about raising my son here. [ have more support than I could ever have dreamed

of and a wonderful tribe thac I feel a close bond wich.

Hildeggred

I moved to Twin Oaks about fifteen years ago from an idyllic lictle homestead
called Luckystrike Farm in Passapatnzy, Virginia. There my daughcer and [ lived very
simply. We drew our water from the well and heated and cocked wich wood. We
raised goats for milk and cheese, sheep for wool, chickens, ducks and geese for eggs,
peacocks for fun and a host of other animals, vegerables and herbs all of which
contribured to the economy of the farm. I sold or traded the sgrpl'us of our produc-
tion, painted pictures, pOrtraits, signs and other various craftwork. We had many
adventures. My daughter grew up and it was time to disband.

Twin Oaks was a providencial opporeunity to continue farm life while living wich a
group of exciting new people. Though the years I have experimented with many types
of work from dairy to pre-school. Now, I find great satisfaction in caring for the yard
areas and developing pleasing ourdoor spaces for folks to work and play in. The herb

garden has been an ongoing project since I first came and is a never ending source of
learning and challenge. I am trying hard to grow as many of our own herbs for food and
medicine as is possible and to also make it a place of beauty and pleasure. We have
herbal workshops in the Spring and always have plants for sale or barter.




Just a conference
by Kim and Paxus

Workshops, communards, food, dance,nature, tal-
ent shows....where could one gerall of this and meet
inceresting people? Answer: the annual Communi-
ties Conferenceat Twin Qaks. Thislong standing
cradicion took place last September. 200 people
actended from more than 40 communities, mostly
in North America, including abour a dozen folks
from exotic addresses like che Ukraine, Scotland,
Belarus and che Netherlands.

Words fail to describe the magic of chis event. [t
started withaslide show of communities firse nighc.
Presenters from different communicies had the
opportunity to entertain all of the Conference
atcendees with stories of their homes and show how
their communities were shaped, formed, and con-

tinue to grow with cime.

The days of the weekend were filled
with many workshops and opportu-
nities to formally learn from indi-
viduals who wanted to share the
working mechanisms, ideals, and in-
teractions taking place in their com-
> munities. Sarurday morning began
with members from each communicy
giving short introductions about their
comumunity. A more intensive and
informative “meet the comnmunities” workshop
followed: rables with literature & pictures were set
up, and representarives were‘available to answer
questions and give in-depth information.

The workshops encompassed a large range of
topics: Conflict and consensus workshops were
lead by Laird Schaub of Sandhill Community in
Missourt. Participants learned how conflictcarrbe
a sign of a healthy community and several useful
ways to resolve conflict in order to build scronger
communities. Pacricia from Earthaven Ecovillage
inNorthCarolina, led ewo workshops, “Ecovillages”
and “Introduction ro Permaculture” which focused
on how communities can build structures, grow
food, and live in harmony with the earth. The well-
atrended and controversial polyamory workshop
was facilicated by Pat Therrien from Kinhearth.
There was a roleplay, which went a bit out of
control, along with sorne serious and vocal critics of
this relationship model — but overall participants

enjoyed and appreciated the lively conversation and
radical ideas presented. As one might have pre-
dicted, the workshop on anarchism was very dy-
narnic, with participants challenging the definitions
and authority of the presencers. Paxus from Twin
Oaks gave a workshop on the Cross Community
Computing Coop,a projece whichwill include FEC
communities working together on developing a
software business —a small but enthusiastic group
atrended.

Of course no conference withall of these dynamic
peaple would be complere without social compo-
nents. Communards danced Saturday nighcaway
into the carly hours of Sunday in the Twin Oaks
dining hall, complere with excellent Djing from jAz
and Sky. Meal rimes throughout the weekend were
chock-full-of conversarion, interchanges of stories,
people meeting each otherand che sharing of home-
cooked food. More thana couple of romances were
sparked. People enjoyed the narural beaury of
TwinOaks and had time to appreciate the woods,
cover thernselves in the mudpit, and swim in the
Sourh Anna River flowing through the property.

Whar did all of these facrors create? A successful
gathering and meeting of the minds and souls of the
communities movernent during this years Cornrmu-

nities Conference.

Eurotopia - Directory of Intentional Communes and Ecovillages
in Europe

The German language edition of "eurotopia-Directory of Intentional
Communities and Ecovillages in Burope” was published in May 2000 and
an English language edition is now in preparation. We hope to be able to
publish it in November/December 2000.

EUROTOPIA is the European directory for living in community. It contains
addresses and information of communities all over Europe. Despite a great
variety in social, polital, economic, spiritual and ecological values they share
the commitment of living cooperatively and self-organized. By realizing
their own vision these people try to answer the need for social, ecological,
economic and political change in this world. Eurotopia gives answers to
many of your questions about communal and cooperative living such as:
Where am | welcome as a working guest? What are the national, European
and international community-related networks? How do I visit (and not
visit!) a community? Where can I find a vegan permaculture project cen'trf.:d
on spirituality in Finland? What about L"Arche in France? How can I join
a community? Where can [ find more information on cooperative and
communal living?...

Julia Kommerell,
Eurotopia, Oekodorf Sieben Linden, 38486 Poppau, Germ.any
tel/fax: (0) 39000-51233, e-mail: eurotopia@gmx.de, www.eurotopia.de
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Writing from Beech Grove Bruderhof in southeastern England, three 13-year-olds report on

the Peace Garden, a school project that's attracting attention from around the world.

j N EAR THE SLEEPY RURAL VILLAGE of Nonington, Kent, lies a tiny haven
of peace ~a quict refuge far from the bustle, noise, and violence of the world be-

vond. Lo s the Peace Garden.

[f you visit our garden, you’ll enter on a winding path that leads
to a lamp symbolizing the light of peace. We lit this lamp at the
stroke of midnight on December 31, 1999 to welcome in the new
millennium, and we plan to keep it burning until peace comes to the

whole world.

This is because we believe that friendship, love, peace, and reconcili-
atton are possible not only in the future, but now.

In another corner you may see our large outdoor menorah, a
grape arbor, and two fig trees symbolizing the conflict in Israel/Pal-
estine. Standing nearby 1s a triangular monument with the words,
“Pray tor the peace of Jerusalem” in Arabic, Hebrew, and English,
surrounded by a garden of lilies, ornamental grass, fuchsias, and
anemones.

To remember the ongoing sanctions in Iraq, where starvation and
disease kill one child every five minutes, we planted a palm tree, the
national emblem. »

Orther points of interest include a rock garden planted with speci-
mens collected from all over the Britsh Isles; a teardrop-shaped gar-
den remembering the Dunblane massacre of 1996, when sixteen
Scottish kindergarten children were killed; a patch of columbines in
memory of the 1999 Columbine High School shootings in Littleton,
Colorado; and a corner dedicated to abolishing the death penalty in
the United States. We have also planted “theme” gardens for the
Balkans, Chiapas, and other places of unrest around the world. As

the flowers in them grow and bloom, we hope that peace will blos-
som too.

p=



Our most recent addition, the Kingdom Garden, includes a life-

size statue of a child, a wolf, and a lamb. It illustrates a prophecy of
Isatah:

The wolf shall dwell with the lamb;

The leopard shall lie down with the kid,

And the calt and the lion and the fatling together,
And a little child shall lead them.

We know this ancient vision can become a reality, as over one thou-
sand people have already visited our garden. Others, though unable
to come, have sent us their thoughts on peace, and we now have
three volumes filled with inspiring messages. Those who have writ-
ten include Elias Chacour, Pope John Paul I, Nelson Mandela, Pete

Seeger, and Queen Noor of Jordan.

Visit the Peace Garden the next time you're in England. Admission is free, though dona-
tions are welcome. For directions call: +44 (0) 1304 84 29 80.

q,-a%ua,.g "‘m\? % n Ouh‘za“’van Ay fu Wn) \;f:ﬂL
ORI — L0 4?5% T o S
Qa ? oy

s > ol 2 L D .
L@ﬂﬂp&lﬂﬂ@ﬂ&h]@ At the end of their visit to Niederkaufungen, a
of young communards wrote in the German commune's "guest book":

Dear Friends, we came here fto learn about ourselves by learning
about your commune. We leave with a feeling of great
companionship: that we are sharing the same dream. Qur visit was so
successful, due fo your openness, patience and sincerity. What we
have learned here, we shall try to transmit to our friends at home...

We thank everyone of you, especially Mo, Monica, Hartmut and
Jona. You are all invited to Israel to visit us and our communes!

The dele-
gation of
the Israeli
Youth
Move-
ment
"HaNoar
Ha'oved”
four
Nieder-
kau-
fungen
(Nov. 2000)




"LOVE" AS KIBBUTZ VALUE

The original values of the Kibbutz are outdated. As | understand history, ifs
main purpose was to serve as a means of achieving national aims: settling the
land, absorbing new immigrants , defence etc. There were attempts to make the
Kibbutz the end and not just the means, but the pressure to fulfill the immediate
tasks was too great. The overriding target was - a homeland for the scatftered

Jewish people.

Today Kibbutzim still participate in
these tasks, but they are not anymore the
only or even the leading factor. The time
has come to base Kibbutz ideology on
larger values: the three mirror copies of
those known from the French revolution
(egalite, liberte, fraternite):

Responsibility - the other side of liberty ;

Co-operation - which is for me more
important than equality ;

Love - a closer connection than only
fraternizing.

In my opinion, love is the most
important concept in social relations and |
wish to relate to it here.

All agreements - by laws or contracts,
that are drawn up to make order in a
society - will work if there is also caring,
consideration, trust and honor among the
participants. | would refer to the "great
generalization” of the Bible: "Thou shalt
love thy partner (usually translated
"neighbor”) as thyself". Love would include
a favorable attitude among the Kibbutz
members, in the family, the neighborhood,

the workplace and in general. It should
become the main value in our lives.

Of course, it would not be enough
to just recognize this importance. Much
thought and effort has to be invested in
translating this value into behavior, and
there are many ideas how to realize this.

In our era much is being done to
develop trust and sensitivity in human
relations. Constructive processes are
implemented for small units such as work
groups or committees. The Kibbutzim
should try to learn these processes and
implement them in additional areas
(neighborhoods, age groups, interest
circles, ect.) This would place the Kibbutz
again in the vanguard of society in the
areas that pertain to human progress and
interpersonal relations.

The first step would be
recognizing LOVE as a Kibbutz value.

Meir Hurwitz

Kibbutz Kfar HaMaccabi
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