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" Dear Yoel Dorkam,

Many thanks for the last issues of
CALL which you sent me, I was happy to
rediscover there old aquaintances... A long
time ago me and some friends planncd to
found an “intentional community” here in
Germany, when one of our people donated
his land for this purpose. A toy factory
(which I found later at the Bruderhofs) was
part of the project. The failure of this plan
can be explained as thé typical story of a
youngster’s dream passmg away.

I have always held an interest in

communitarian and “alternative” forms of
life, not least in my professional capacity
as social psychologist. I took active part n
the formation of the  “Netzwerks
Selbsthilfe” in Berlin, also participated in
the world-conference of the 1.C.D. in Israel
in October 1881. 1 remember so much of it,
but first and foremost my long talk with
Mordechai Bentov...

Dear Yoel, you see that I feel closely
connected with Kibbutz life and its
problems. I believe that communitarian and
economic forms .of- society are still.to
realize their important role in the world. As
one of the editors of “Die Neue
Gesellschaft”, I would like to take part in a
discussion with you and your friends on the
future chances of the Kibbutz, in the spirit
of Amos Oz’s saying: “I see in the Kibbutz
idea one of the jewels of Israel, and maybe
one of the most exciting social creations of

the 20th century. It must be healed, not
destroyed!”.

Be well! Regards and best wishes, vours
Horst Von Gizycki, Birkenkopfstr. 4a,
34132 Kassel , Germany

Dear Yoel Darom,

Thank you so much for sending me
CALL - a little reminder, if I ever need
one, of a very precious time of my life, the
time I spent in Israel, but foremost on your
Kibbutz. I am reading a book called “The
Kibbutz, a Different Society” (by H.
Darin-Drabkin), and I enjoy it very much.
The history of the communes movement is
fascinating! Don’t you miss what was at
the origin of the movement or are you in

favor of a re-definition of the communal
life?

Society here is changing rapidly.
Worst part is, it is tending toward
individualism losing all its values. People
do not have time to get to know each
other, to share, to understand and
appreciate the differences between them.
And we are so fast at judging!

So I ﬁnd it important to sit bac_.k
once in a while, take a deep breath, look at
the sun and the trees and experience a
moment of pure connection with nature.
And sometimes [ am transported to the
Kibbutz, to a place I went there often to
renew with Shalom - the outside theater
close to the dining hall, Right in the
center, looking at the endless horizon, the
wind playing with the two tall palm trees,

‘the fields growing slowly - always brought

me a feeling of bliss and filled me with
energy.

Thanks for the good you do to the
“Communal Way of Living”! Give my best
wishes to all Kibbutz members!

~Your friend Silvie Roy,
10727 Boul. Ste. Gertrude, Montreal
Nord, Quebec, Canada, HIG 5N7
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Paradise Not Quite Lost

Like other 60’s-era communes, Twin Oaks has survived, and nearly
prospered, by making lots of rules and lots of hammocks. But every year
the average age gets a little older. By Daniel Pinchbeck

NE WALL OF THE DINING HALL AT THE TWIN OAKS
commune functions as the bulletin board and local
news service, with budget nodces, letters from for-
mer members and handwrirten, often fervid opin-
ions posted on clipboards. At the moment, the hot
topic on the wall involves 2 couple who have bean
) &7 seen pushing and hitting each other several times,
Repew®™  violaung Twin Ozks’s serict nonviolent ethos.
Members have posted lengthy comments, calling for the community to
intervene or to impose sanctions against the couple. The woman involved
has put up a typed note saying thar she feels the violence remains within
her “personal comfort level”” Most of the other members angrily dis-
-agree. I warch this woman one night before dinner as she studies the re-
- sponses to her note. Tall and lanky, in a cutoff T-shirr, she gasps as she
reads, twisting her body into a defansive posture.

This year, Twin Oaks celebrates its 30ch birthday, which in commune
years is 2lmost ancient, and it has not survived for so long by encouraging
members to do their own thing. The roster of forbidden activities ranges
from drug taking to owning a car to keeping wages for 2 job outside the
comraune. For transgressors, the intimate scale of lif= on the commune
mesns that no broken rule goes unnoticed or withour comment.

Kzt Kinkade, the only founding member living on the farm, says that she
is weary of the constant struggles over issues of personal autonomy versus
the colleciive will and admits, “T'm sick of being told what I may and may
oot do.” But regulating its membezs® behavior has been one of the keys to
Twin Oaks’s endurzance. The stringent directives carefully preserved in the
community’s rules and bylaws keep it a self-enclosed world, a laboratory
where questions raised in the 1960’s — about the individual’s place within
sociery, about the meaning of communiry — continue to be asked.

On the whole, mémbers no longer believe that they can spark a total
ransformation of society. They strive instead to take control of their own
lives, of the food they eat and of the environment, inspired by a larger
movament roward “voluntary simpliciry” — an attempt to minimize wasta
and escape the alienation of today’s supermarket culture. As one member
says, to lve at Twin Oaks you ultimately have to “accept and surrender.”

SITUATED ON A 500-ACRE FORMER TOBACCO PLANTATION NEAR CHAR-

lotzesville, Va., Tivin Oaks began during the “back to the land” era with

eight young, idealistic members living in one rickery farmhouse. It has

slowly expanded over the decades to reach its present level of modest pros-

perity, supporting some 100 members and running several successful indus-

ties, a dairy and a vegerable farm. At the start, most people were in their
early 20°s, and turnover was as high 2s 70 percent annually. Now the average

age is just over 40, while the average length of 2 member’s stay has grown
from seven months to more than seven years. “We're not getting many
young people anymore,” says Keenan Dakota, who is 37 and has lived on
the commune since 1983. “Eventually, we could be an old-age home.”

Some raembers appear distinctly hippie-ish, wearing thick beards, tie-
dyzd clothing and Birkenstocks. Others are even more laid-back; mem-
bers can take whazever they want from Twin Oaks’s free clothing store, an
attic filled with castoffs rescued from thrift shops and Dumpsters.

Every day for meals, the residents gather in the dining hall, a high-
ceilinged, skylighted building decorated with Native American wall hang-
ings above mismatched tables and chairs. Windows look out ento the
woads, where picnic tables arc set up and hammocks sway berween trees.

“Some people come here because of their political beliefs, some for
touchy-feely New Age reasons and some because they have nowhere else to
go,” says Tom Freeman, who is sitting at my mble. Tom counts himself
among the first category, as does Ed Gorrlieb, a brown-bearded eaviron-
mental engineer in hus late 30s. “ think living at Twin Oaks is a political
statement,” Ed says. "™

The dining hall is named Zhankoye, after a pre-Zionist Jewish settle-
ment in Russia. Most of the buildings at Twin Oaks bear the names of real
or imagined communities and utopian sertlements of the past. (A com-
plex of wood shops and warehouses at one end of the property is called
Emerald Ciry.) In many ways similar to 2n Israeli kibburz, Twin Oaks be-
gan with ideals of income sharing and toral egalitarianism taken from the
oddly depersonalized, hivelike model for a better sociery described in the
psychologist B.E. Skinner’s book “Walden Two.”

While Twin Oaks has always been a leaderless sociery, many of the ori-
ginal group-living experiments of the 60's were formed by “magic men”
— charismatic figures ranging from the psychoparhic Charles Manson to
Stephen Gaskin, the mystical Christian who led 2 caravan of buses to the
Farm in Tennessee. Various sertlements focused on psychedelics, free
love, Eastern philosophy or organic gardening. The media gave intense
scrutiny to these efforts in magazine articles, sociological studies, person-
al memoirs and the like, and the movement peaked in 1969, which News-
week dubbed “the year of the commune.” Mainstream inzerest in utepian
solutions steadily decreased after that.

Yer today, Twin Oaks is far from 2 lone anachronism in the wilderness.
“In the late 1970’, the communities movement was declining,” says Kee-
nan, who is on the commune’s planning board. “Tiwin Oaks actad zs the
lifeboa of the movement back then, taking in members from places that
folded. Recently, a new wave of communities has started up, and we have
become the movement’s flagship.” The Communrities Directory lists
more than 500 so~called intentional communities across North America,
ranging from a small farming cooperative in Oregon to a middle-class

land trust in Florida to new attempts to create large-scale “ecovillages” —
like Earthhaven in North Carolina, which is meant to become an ecologi-
cally self-sustainable village. There are intentional communities formed
specifically for organic farming, political activism, holistic health, “eco-
spiritualicy,” mulupartner relationships and a variety of esoreric religious
practices. Many commune members seek a refuge from middle-class anxi-
eties and from their own problems. Jeff Clearwater, an advocate for the
Global Ecovillage Network, says thar communes are the only way to ad-
dress “the two kinds of pain so many people feel now: that we are killing
the planet and that we are so alienated from each other.”

“T think I will stay in an income-sharing cornmunity like this one for
the rest of my life,” says Tom, who is in his early 30’s and has lived at Twin
Oaks for two years. Tom is tall and thin, with an ascetic, intelligent face,
short, uncombed hair and metal-rimmed round glasses. He goes barefoot
through his daily tasks, wearing a blue T-shirt and patchwork shorts.

I follow him during a typical workday, which begins ar 8 A M. in the
tofu factory, a small building filled with machinery and steam. The la-
borers wear aprons, rubber gloves and plastic haimnets (and in some cases
beard nets) as they process vats of soybeans into tofu, then seal, package
and refrigerate it. “We're not very cfficient here,” Tom says. “People ro-
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tate their jobs a lot, so they don’t become experts in any one field. We pre-
fer to be inefficient, really, to mainrain our laid-back life style. The great
thing about Twin Oaks is that you can do whatever you want. When I
work, I work for myself and I choose my own labor.”

Twin Oaks adopted its labor system from Skinner’s ideas: instead of a
single job that they perform every day, the members create weekly work
schedules, varying their activities every few hours. Nobody gets a salary,
but members receive a $60 monthly stipend to spend as they please. With-
in the boundaries of Twin Qaks, they don’t need money at all, and they
have no opportunity to build up equity or savings. As one member says,
“When you leave here, you leave with nothing.” o

Tom’s four-hour tofu-making shift ends at lunch, which is served cafe-
teria-style in the dining hall Today’s lunch features a thick carrot soup
and 2 “vegan” shepherd’s pie — no meat, no fish, no dairy — made from
potatoes, tofu .and cabbage.

) -

A typical communal manifesto of the 1960’s stated, “We want to abol-
ish the system (call it the Greed Machine, Capitalism, the Great Ham-
burger Grinder, Babylon, do-your-jobism).” Today’s commune dwellers
seem to have lost this revulsion to mainstream values, Instead, many of
them ascribe to the more modest goal of voluntary simplicity and dream
of being complerely self-sufficient — an ideal in which nothing would be
store bought or prepackaged, in which every grain of cereal or rce would
be grown and harvested by hand. “There are people here who want us to
have a lower standard of living, to be less middle-class,” Tom says.

We walk to the hammock shop. which produces most of the commune’s
income, supplying abour 35,000 hammocks a year to Pier One Imports.
Towin Oaks farms out much of that order to other communes. When the
commune breaks down its collective revenue for the LR.S., the members
make zbout $5,500 2 person. “People are artracted to the communal aspect
of living together, but they don’t realize that the life style rests on the sta-
ble base of our economic system,” Keenan says. “We claim a great deal of
control over the individual’s time and resources. Even after fulfilling the la-

bor quora, you can’t have a career or income outside of here.”

Weaving the hammocks is repentive, pre-Industrial-style labor, but the
tedium makes the shop a social center. As Dianne Grandstrom, 2 big-
boned, middle-aged woman in a cutoff maroon sweatshire, weaves, she
says: “Everyone at Twin Oaks gets their own room. A couple may choose
1o live together here, but they still have two rooms. That way; if they ever
want to experiment with nonmonogamy, they don’t have the bed.” Some
of the dormlike rooms are decorated with folk art, hanging mobiles and
batik wall hangings. Others are completely unadorned, like one that con-
tained just 2 bed, 2 closer and a guitar resting plaintively against a wall.

“Associalscience editorof Com-

MANY MEMBERS SAY THAT ONE PROBLEM WITH TWIN OAKS IS THAT IT
often attracts misfits — people who arrive mentally imbalanced, too alien-
ated or desperate to connect. Over its 30 years, there ]nv_c been three sui-
cides. “T've been on a suicide watch here,” says Ed Gorr.lzieb, the environ-
mental engineer. “It’s very difficult — should we allow in members who
have made suicide attempts in the
past? On the other hand, where else
can they go?”

% Bur as Kar Kinkade says, “We are
{ not 2 therapeutic commumity.” A
d small woman in 2 purplish pants suir,
§ she isin her late 60's and is the author
of two books on life at Twin Oaks. She
§ was a half-generation older than most
of the original Twin Ozkers when the
commune began in 1967. She became
2 dissatisfied im the 1970°s and left,
¥ working at one point as a computer
programmer in Boston before rerurn-
ing, somewhat reluctantly. “Egalitari-
anism itself engenders and legitimizes
envy,” she says. “People’s arnrude is, T
? want to have whatever he has””

A weekly meeting of the residents
of Morningstar, the house I am stay-
ing in, begins with a “check-in” —a
chance for the residents to tell one an-
. . other how they are doing. ~

When I ask Kar about this argument; she says: “We started Twin Qaks
with a naive belief that we could form a new culrure unique from the mass
culture. We thought we could fight TV. It is one thing to say I will go
without TV for three years. It is another thing to say I'll go without TV
for the rest of my life.” Even Kar, the Twin Qaks founder who

. started our believing that she and her comrades could fighr global inequi-
© mes, says, “I no longer think we have the power to do the things we once
thought we had the power to do.”

Today the members of Twin Oaks and other communes have scaléed

- down their goals. They take sadsfaction in culdvating their own gardens.
. They try to escape alienation and connect with one another. They keep
. alive a small, flickering flame of idealisn:. Yet they resemble the ragged
* communal pioneers of 2 generation ago as they seek to create something
. approximatng home. B

THE NEW YORK TIMES MACAZINE /] AUGUST 3, 1897 °

munities magazine,asaplannerand asa
member, [ was learning an incredible
amount about myself — my failings and
my strengths —and I was learning lessons
that still shape much of my thinking
about management, leadership, and the
middle ground between pure capitalism
and communism.

The most important aspect of
my Twin Oaks experience, however, was
that I made and had so many good
friends, many of whom still remain an
important part of my life.”

Who We Are:

Twin Oaks is an income-sharing
community of about 70 adults and 15
children located on 465 acres of land in
central Virginia. We are a non-sectarian
community which espouses the values of
cooperationand egalitarianism while striv-
ing to eliminate racism, sexism, violence,
consumerism, ageism, and competition
from our everyday lives. We believe in
living lightly on the land, and conserving
and reusing as much of our natural re-
sources as possible.

For information about our regular
Saturday tours, or to inquire about our 3-
week visitor program, please call during
regular business hours or write to us at:

Twin Oaks
138 Twin Oaks Rd
Louisa, VA 23093-6337
540-894-5126
e-mail: stevik@twinoaks.org



The “Urfeld Circle” was formed 3 years ago, at a week-long stay of about 20
Isracli Kibbutzniks at the Integrierte Gemeinde in Urfeld (South Germany). :

After several mutual visits it was decided
that the next step to deepen and, strengthen
the ties between the two communities shall
be an exchange of young people (18-28),
and the first stage in realizing this plan will
take :place this summer, with a number of
youngsters from the German community

. coming to Israel to live on a Kibbutz and
get to know it “from the inside”. The return
visit of their (young) Israeli hosts will
probably materislize at the end of 1998.

At the moment this is only a pilot

program, which should include - except
getting acquainted with the Kibbutz - tours
of Israel, and visits to some of her
important centers. If it succeeds, it will be
extended and include, during the coming
years, a larger number of young people.

This project could well be extended
and include many different communities.

Two plans are bein roposed omn these
pages : who takes up the challenge?

_ Calling for a positive response,
on behalf ofthe I.CD - Yoel Darom

’g‘k_—_—
We wish to inform all members
of intentional communities of a new

extension to our activities: we would
like to see one or two of you as our

Dear Call Reader,

guests, in order to learn “from the

horse's mouth" about your achieve-
ments and problems, while giving you
the opportunity to see and
experience life on a Kibbuiz.

Here is .our proposal: you
pay your plane ticket as well as
the (cheap) bus fare for any
sightseeing you may want to do
in Israel on your own. All other
expenses will be taken care of,
as our guesfs in one of our
Kibbutzim for up to four days.
During your stay here we want
to show you “Yad Tabenkin"
and invite you to participate in
a meeting with the activists of
the International Communes
Desk there.

For further details please get in
touch with Shlomo Shalmon,

I.C.D. Ramat Efal. 52940, Israel
for  E-mail: yaftab@actom.co.il)

The Kibbutz movement began with twelve
young people setting up a cooperative
farm in a neglected corner of the ailing
Ottoman empire. Today, over 80 years
later, we have 270 villages all over
Israel, we are 125,000 people, and are
recognized internationally as one of the
largest and oldest intentional community

movements. Today the Kibbutz
movement is undergoing immense
change, both structurally and

ideologically. To some people, we are
losing our identity and “selling out™ to
others we are realigning ourselves with
new social realities and responding to

~ the modern world.

Why not come and form your own
opinion?

We are putting together a small
group to tour and study the contemporary
Kibbutz. For two (or three) weeks we will
visit many different kinds of Kibbutz,
meeting with members who are involved
in the ongoing debate about which
direction Kibbutz shouid take. We shall
also spend time at the Kibbutz
Documentation and Study Center at Yad

l——ab



Tabenkin and talk with people doing
professional research into  Kibbutz
conditions today.

This is a unique oppo6itunity for
researchers, activists, journalists and
students of the Intentional community
scene to take an in-depth look at one of
the most extensive social experiments of
this century. This study tour was
conceived by the International
Communes Desk and is organized by one
~of its members. As you may know, the
1.C.D. is a group of Kibbutz members
who maintain contact and carry on a
dialog with other intentional communities
and see Kibbutz in an international
communal context.

Dear Shlomo,

Greatly pleased getting last issue of
CALL, please keep sending it! It is very
interesting to read about other commu-
nities. mainly the Integrierte Gemeinde,
where 1 spent some time in the year 1965.
At that time ] wanted to stay and live
there, but the Lord led me a similar but
special way: in the more than 30 years of
communel living I changed from realizing
my ideas to now let me be led by the Holy
Spirit and Mary Virgin.

Thank you for your great work for Com-
munal Living in CALL. Best wishes from

Mag. Friedrich, Koestlinger,
Frauendorf 76, A-3710 Ziersdorf, Austria

iy
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The study tour will take place in
June 1999 and last for 2-3 weeks. We
need a group of about 15 participants to
make it socially dynamic and
economically feasible. The cost will be
around $1000 per person, which would
include all accommodation and transport
in Israel, food and guides. We are now
interested in hearing from interested
potential parties - and sponsors who
might help bring the price down or
support scholarships.

Please contact Jan Martin Bang,
I.C.D., Yad Tabenkin, Ramat Efal,
52960, Israel

.

Permaculiure

\ Design Course
Aug 30-Sep.11 1998 , ISRAE_L

You are invited to come and learn
Permacvulture principles on a "Green Kibbutz",

.in an Internationai atmosphere on Kibbutz

GEZER, one of the founding communifites of
the “Creen Kibbutz Group” and the Israeli
representative of the “Global Ecovillage
Network". Gezer Is a think-tank and off-
campus center for social and applied
sociology. The course Includes:

o A thorough grounding in Permaculiture ;

©

Hands-on practical experience In Perma-
culture aspects of gardening and building ;

o

See Permacuvuliure in c:c'ricm,_in a variety of
different ecological projects ;

o Networking - with Permaculturists from
around the world ;
o The experience of living on a "“Green

Kibbutz" and taking part in cut way of life ;

Seventy hours of instruction ;

A course certificate enabling you to use
Permaculiure in your profession.

For details and registration please contact:
Jan Bang, Kibbutz Gezer, 99786 ISRAEL
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The Communitarian Scene from all Over and Under

Compiled (and partly translated) by feetl Dorbase

Dear Kaleidoscope freaks,

| must admit some weird ‘things are occuring inside the
communitarian scene. But before diving deep Into those fascinating
undercurrents, let me offer a few tidbits as appetizers: “When
somebody -dreams for himself, it’s only a dream. When people start
dreaming together, it’s the beginning of a new reality”, says Helder
Camera, the Brazillan Ancestors'’ Bishop.

And another one: “.. the fate of American civilization hangs on
whether we can recover from our addiction to the private car...”,

remarks Ernest Callebach in “Sustainable Cities”. How about that in
your community?

Well, what shall we enjoy first? Let’s take an “oldie™from TWIN DAKS
LEAVES about changing the clock, which first appeared in 1968 and
was reprinted Iin No.84 of last summer. (By the way: TWIN OAKS ARE

CELEBRATING THEIR 30TH ANNIVERSARY - MANY HAPPY RETURNS!!):

Days of Past Leaves -
by Stevek

- Issue number 4 of The Leaves,
published in January, 1968, contains an
article that I found quite fascinating.
Written by Kat Kinkade, the piece re-

minds us of the viorist roots of
Twin Qaks . ..

- We Change the Clock -

Almost everybody hates to get up
in the moming, including utopians. In
fact, the absence of bosses and classes
andschedules and time clocks may make
utopians a bit worse than other people in
this matter. We had breakfast scheduled
for 8:00, but it was rarely ready before
9:00, because the breakfast cook couldn’t
get out of bed, either. Work on the
building was supposed to start at 9:00,
but didn't get started until 10:00. The
building manager grumbled. We all knew
the situation was getting out of hand.
Cne member kept saying weought to get
up earlier. We all knew we couldn't do

that. Then someone suggested we set
the clock back, just like Daylight Savings
Time, and for the same purpose. Most of
us thought it wouldn't work-after all, if
we couldn't make ourselves get out of
bed at 8:00, having the clock tell us it
was 9:00 wasn't going to make any
difference, was it? But we tried it. The
0dd thing is that it worked. We are still
a little late getting up, but we are iate an
hour earlier than we used to be, and
therefore use an extra hour of scarce and
valuable sunlight for the outdoor work.

The skeptics among us are amazed to

find that it is the clock we go by, and not
the feeling of sleepiness.

That puts the Community on Day-
light Savings Time, while the surround-
ing areais on Standard Time. We haveto
remember that when we have appoint-
ments in town.

At the time this article was written,
there were about ten members at Twin
Oaks. Kat tells me that what became
known as “Utopian Time”, or “Twin
Qaks Time” lasted about ten years. In

addition to the practical use of being one
hourahead, communards prided them-
selves in being different from the “out-
side world,” with this scheme. Today
the practical need for a time difference
no longer exists. With an adult popula-
tion of around 90, there’s a larger pool of
workers to get the work done. The
number of night owls is roughly equal to
the number of early birds, with most
communards falling somewhere in-be-
tween. However, we do still pride
ourselves in being different: our work
week begins on Friday!




“DIGGERS AND DREAMERS® (part of a press release 98/99) . '
Introduces us to a cholce of new biological species, including “serial
communards® and also “Commune Hoppers®. Let’s take a look:

Diggers & Dreamers 98/99
published by
Diggers & Dreamers Publications
BCM Edge, London WC1N 3XX
(£9.50; ISBN 0 9514945 4 6; 224 page paperback)

MORE THAN A CENTURY OF COMMUNAL LIVING

In 1898 a bunch of Tolstoyans from Croydon (yes, éroydOnl} moved to a hamlet
in Gloucestershire called Whiteway. There they scandalised the natives by
burning the title deeds to their property and wearing shorts! A hundred years
later, their descendents are still there. The. Whiteway Colony isn’t perhaps as
Tolstoyan as it once was but it‘s still a pretty unusual place.

This is just one of the'subjects covered in Diggers & Dreamers 98/99, the
brand new edition of the biennial guide to communal 11v1ng - the “communard’s
bible~. Other highlights ‘include: ‘

= @ look at the hopes and dreams behind the Pure Genius site v

- an article about the commune that has really planned for the future ... by
constructing a burial ground for its members!

There seem to have been a lot of cycling tours taking place. One circuit of
Israeli kibbutzim is described in depth while another brave soul has apparent-
ly pedalleq around Britain with a laptop on her bike, doing her best to prove
to intentional communities.that the Internet would be good for them. You can
read the fascinating results of her survey in D&D.

Diggers & Dreamers introduces two new biological species: The first is the
"serial communard” which moves from commune to commune, spending several years
in each. One of these creatures has written a light-hearted article in which
he endlessly compares and contrasts. Then there's ‘the "Commune hopper” - also
a nomadic animal, but one which moves rather more rapidly (ie a weekend in
each place!). Frank and Emily are two such commune hoppers and their hilarious
postcards home are reproduced in D&D. Humour like this is a welcome sign that
the communal living movement can laugh at itself.

Diggers & Dreamers 98/99 continues to prove that communes weren’'t particular-
.ly a phenomenon of the 1960s. They were there in the 1890s and they’re still
here in the 1990s. In fact they just won‘t go away!




photo ®1997 by Albert Bates

N esundheit! Institute is located on
=33 310 acres of rolling countryside
%’ in Pocahontas County, West
Virginia. If you get out your atlas, you
find it by looking for the green areas
that comprise the Jefferson, Washing-
ton and Monongahela National Forests.
If you imagine those green areas being
shaped like a squirrel on a surfboard,
with the Allegheny Mountains as the
board, then Gesundheit! is positioned
like a nut in the cheek of the squirrel.
From the town of Droop, there is a thin
white strip of private land that extends up
into~. the
center of
that gigan-

lantic for-
est. Ges-
undheit!'s
road takes
off from
Droop
State Park
and de-
posits you
at a large
cleared
field bor-
Patch Adams gzrr?g-byai
the top of the pond is a 15 meter waterfall,
and it was from a stone under the cliff be-
hind this waterfall that Patch Adams sat, in
1980, looking out through the wall of wa-
ter at the field and saw a hospital, rising
through the mist.

Borrowing money from friends and neigh-
bors, Patch bought the property from a lum-
ber company. With mostly volunteer labor,
early seftlers erected a three-story workshop,
a seasonal work camp, solar showers, sau-
na, volleyball and extensive vegetable gar-
dens. The schedule for volunteers is posted
in the community kitchen:

tic mid-At- .

special morsel about “Gesundheit!”
not exactly a community, but too
for some kind of health commune?

l
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7:00A  Mova your booty (the cook blows
a conch)

7:30  Breakfast {the cook blows the
conch again and then sings
“Home on the Range”)

8:30  work work work work

12:30P stop (conch again)

1:00  Eat veggies or no play

2:30  chugga chugga chugga chugga

6:00  Don't work no more (last conch)

6:30  Sustenance, yum!

Remember, Have a Marvelous Time!

Food is simple, mostly vegetarian, and is
cooked by shifts of volunteers. A sign by the
garden gate reads: “Consult with 2 garden
team member before you pick anything ex-

cept your butt.” Before the meal there is
a circle to hear announcements, greet new-
comers, and thank the cooks.

The week'’s chores are on another sign in
the kitchen. When DX visited, the chore list

°  Dig poop pit

¢ (Clean woodstove
®  Clean Fire Pit
e Make Mud Pit
e Mow

e  Firewood
° Dock

As usual, “DOWN TO EARTH”
favorites) of April-May 97 provides

From “DESIGN EXCHANGE” No.2-3 of Summer-Fall 97, we pick a
» one of those Health Ecovillages -
good to skip over - maybe a prototype

Composting toilets are inside the main
house and by the work camp. Water from
the mountain is piped downhill, gathering
72 pounds of pressure before it hits the so-
lar water heaters and garden hoses. If Ge-
sundheit! had the needed equipment, they
could run a Pelton wheel off the stream and
generate all their power on His mind ablaze
with revolutionary possibilities, Patch The
Medical Student first conceived of what 10
years later became Gesundheit!: a healing
community set in nature, with gardens, pri-
mary school, library, housing for patients,
and facilities for artists and craftspeople to
live together and develop a positive outlook,
“where joy is a way of life.”

After a pilot project—a free clinic in West
Virginia—a stint at goat farming, and hos-
pital-touring with a clown troupe through
North America, Europe and Russia, Patch
settled in earnest into pursuing his great vi-
sion: building a free hospital in that field
beside the waterfall.

Gesundheit!, HC 64 Box 167 Hillsboro, WV
- 24946,

(one of my
an unusually

enlightening insight Into that extremely vital fixture -
the Communitarian Crapsite. Here comes an excerpt

from “Confest Story”:

BLISSED OUT!

1 had been a hippy 22 years ago. 1 feel
comifortable with the people in Brunswick St. Fitzroy, but
this was a challenge and surprise that dislodged some of
my last remaining deep judgmental conservatism, which
Yose up with sceplical observation making judgments on
what was not there rather than looking at what was there,

People giving of themselves in music, song,
enlcrtainment, people caring for each other, the largest
@xample of the outpouring of the human spirit, the greatest
flood of unconditional love I had ever seen, -

e

by Andrew ‘E lksin

All sub culture and tribal groups except Neo Nazis
were represented - Gypsies, Bikies, Punks, Hari Krishnas,
Ananda Marga, Pagans, Old Hippies, New hippies,
Squatters, Homeless, Rovers, Neo Hippies Nomads, New
Agers, Magicians, Witches, Shamans, Polynesians,
Lesbians and Gays, Indians, Asians, Buddhists, Disabled,
Ferals, Nudists, Aborigines, Reggaes, Environmental
Activists, Anarchopunks, Crusties. What new agers and
other religious groups only talk about of only live in their
minds, many of these people actually live out in reality.

——
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The bﬁghlmd Energy awakens latent individual powers, The duw mystery in nrgmhin; even in dmjr duties, I wl!ﬂ seats, m gn:a_l unifier, Cﬁ?pl.ﬂg. reminds us of our basic
chants drumming and harmonics are tools for calling in the new | | went to the toilet and found the last of the paper gone, then| |UMD- People can reject many things about each other, but are
e, and this work is being performed by people who| |proceeded to the information tent to get more paper. They united by the need (o crap like the next person. Un.lcssweshcd
mainstream socicty and some new agers lookdown on. The first| | handed me the dunny kit and assumed I would clean the toilet| |°U!ef Barments and assume an embarrassing position, bringing
will be last into the new dimension and the last will be first. | {block as well as restock the paper. Everywhere people were| |OUF iead closer to the rest of the body, like 8 foctus shape we
Like the Indian or Aboriginal Shamans and Mystics of old, | | doing Stull for each other under the intaxication of higher love, | |S2nnot partake in crapping. The turd going through the round
these people are consciously speaking and Chanting and| Cleaning these toilets was not 2 burden but a privilege. A| (231 bole, the symbolic reminder that our soul grows when we
inviling new Cosmic energies to earth, and everyone there could | | mystical insight blissed me out as I was disinfecting the round| [B9 through l.h_c cye of the needle. We, the emall circle, are
feelit . n:‘:::[ad 1o and interact with the larger circle, the toilet seat, thc]
. whole,

Eorcvoce B BB P “”..,%

Rachel Summerton of PADANARAM provides some useful advice

to all communitarian guests - In MILLENIAL CHRONICLES’ issue 9,
1997. Hear hear'!

In my thirty years of living in community. A too-quick assessment of a A

community, I have seen many visitors community is not in the best interests of

come and go. Some vieit and want to anyone.

come back. oOthers will make a one time . 10. send a parsonal letter of

trip and never return. We have always thanks to the community or contact person.

been open to visitores asince our Was the clase treated well? sShould some-

beginning and lock forward to sharing thing be changed in the future? Was it

our lifestyle with others. worth the time? Feedback to the community
is important (pro or con).

As one of the key people who work with

guests, I would like to offer a faw GUIDE TO STUDENTS

suggestions to those interested in 1. You are a guest. This is

vieiting community. Since we have many someone's home. Be friendly, sincere, and

high school and university students, courteous.

plus other clubs and groups, I have 2., Don't be nosy. There is a

cffered guidelines in this difference in asking questions and

context. However, they have application being nosy. i

as wall for the individual visitor. 3. Try to lay aside any

preconceived notions you have about the

GUIDE TO EDUCATORS community. Form your own opinion.

1. By letter or telephone call, 4. wWhen speaking to someone, ask
make a request to visit. There is how long he/she has been in the community.
usually a contact person. Be explicit Two weeks or 30 ysars makes quite a
about number of students, class (focus), difference.
age group, etc. 5. 1If you plan to stay more than a

2. Fit your schedule into that of few hours, help with the work be it
the community. Pick several dates that garden, kitchen, yard work etc. This can
would work for you. actually be planned ahead of time with the

3. Provide a syllabus. Wwhat is community. This is a good way to meet
the class? what does the student hope people and also get to ask questions.
to accomplish by this visit? 6. Don't be overfriendly to the

4. Provide printed materials to children. « Don't take them on walks or
the students before they arrive. B&Ask isolate them from the community.
the community for available 7. Take the role of the communard.
publications. Be more than a visitor. what kinds of

5. hsk ahead as to taking ’ guestions are ethical?
photographs or videos. 8. Don't randomly video or take

6. Ask about meals or snacks. pictures. Some people do not wish to be
Providing food for 10, 20 or 30 people photographed. This is not a zoo nor yét a
requires extra work and purchases by the museum.
community. Consider a bag lunch. 9. Don't expect to be entertained

7. Arrive at the stated time. If the entire time. Spend some time within
you are running late, call as you would the class making plans together—perhaps a
with any other appointment. Leave at trip to town, a museum, or a place of
the stated time. interest in the area. Plan something

B. Don't bias the students ahead within your group and invite the
of time. Let them form their own community (musical entertainment, etc.)
opinions. Present materials of more 10. send a copy of your class papers
than one style of community. or projects to the community. Send a copy

9. Remind the students that in of your photographs or video.

two hours, two days, or two months, they
cannot make a judgment about the Copyright Padanaram Press, 1997




As It turns
out, not all
Communities
are subslisting
happily
everafter.
Consider
COMMUNITY

OF
CELEBRATION’S

report of
November 97,
for instance.
And here we
thought, only

Dear Friends, - 12 -

Those of you who receive the Community's magazine Kairos will be aware from

the last issue that for most of this year we have been dealing with difficult internal
issues.

We have received much help in this, from a professionally qualified outside
facilitator, from our sister Community in the USA, and also from many friends who
have supported us with their advice and prayers.

~ By the beginning of August we had reached a stage in the process where it was
appropriate to stop and take a break. There were decisions still to be taken, but, as
our Kairos report mentioned, we were now in a position to make them together.

Holidays gave time for reflection. On our return, it became evident that there was
little or no energy to carry on as before. We therefore came to the unanimous
conclusion that the most creative option was to dissolve the Comm unity.

We have reached this decision with sadness and regret, yet we believe it is one
which will release us into life. Some members already have plans in mind; for others
the way forward is less clear. Those who have recently taken life vows are in
conversation with Abbot Basil Matthews and others about their position.

What of the future? The affairs of the Community will take some time to unravel.
Assets of the Community are held by a charitable trust, and it will be for the trustees
to consider how these should be administered in the light of its aims and objects.

Meanwhile, we are seeking the support of our regular donors to enable us to meet
existing commitments. .

There is also a strong reluctance to let go of [riendships built up over many years.

the Kibbutz is
We wiil certainiy be taiking, both with our Companions and with our sister

ﬁln trouble...
Y Community in the USA, about possibilities for remaining in touch.
(o

7 % Q Finally, we would like to thank all those of you who have encouraged us with
. your support and prayers over the years. That has been a great strength to us, and
we hope you will continue to pray for us as we seek God's will for the next steps.
N With love from us al], \ 7 q Community of Celsbratian
| T / | 2] \ Berry Houee, 58 High S1.
!

The Community Bletchingley, REDHILL, Surrey
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Ever imagined building your home out of straw bales -

transportable, easy to obtain (2 bit flammable, though)
our dear ex-secre

of Ashland, Orego

cheap, readily

. In a letter to
tary Shiomo Shalmon, architect Laurence Schechter

n, gives us a first-hand account of his speciality:

Dear Shiomo,

When I took my first workshop on the subject several
years ago, I began to see many new possibilities for its implementation. Now, my

proft_essional life is seriously and joyfully oriented toward implementing straw-bale in my

architectural practice. In fact, most of my clients are attracted to me because offer a @
comprehensive architectural background which includes a wide array of ecological

breakthroughs in design and construction, including straw-bale construction. This K

alternative tec}.m.ology has been very well covered in the media, and considered one of
the most promising new innovations in the housing industry.

In Israel, especially in a Kibbutz, this would be very effective, as the members of the
building team can be taught in a few days how to use this approach in a hands-on
workshop. There are a lot of details to master in order to do the job properly, but this
method does not require expensive equipment and materials, nor sophisticated builders.
i



Straw-bale insulation set within_;:oof framing

I have taught many workshops in straw-bale censtruction and have a strong desire
to help introduce this wonderful Earth friendly technology in Israel.

What comes to mind, is to look into the possibility of coordinating several straw bale
construction and design workshops for next year, primarily in the Kibbutz setting where
representatives of many different communities could attend and bring back their new
skills. A consolidated effort would spread more thinly the costs involved, including my
travel costs and nominal fee. " Your networking
might prove the most effective means of reaching the key people who would be able to
make a success of this endeavor. It would be a great blessing for everyone, opening
many opportunities for inexpensive, healthful, energy efficient housing in Israel.

Lawr: i
ence Schechter , Architect : POB 656: Ashland. Oregon 97520 = USA
Phone: (541) 482-6332 + Fox: (541) 488-8299 « E-mall: susarch@jeffnel.org

And now for the “Plece de resistance”’ out of “INTERSPECIES
COMMUNICATION” (whatever that means) of Jan. 98 - got seasick just
from reading! We already have had rural and urban Communities, so
what comes next - a marine one? And why not, if you please?

A New Sea Community “FRIEND-SHIP”

During the past six years, Walter sailed some 25.000 miles across oceans in a 45 feet catamaran. He loved this lifc so
much - and life was so inexpensive - that he decided that he could afford a bigger boat that would suit his requircments

better walter got the vision that he wanted to live on a catamaran with a community of a dozen or so people. not just with
his lover. We asked Walter some questions about his vision:
—trs
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Gigi: What is the source of your vision to want to start a community at sca?

Walter: | ;ving on the sea with intense interaction between people - to
live intimately with a group of friends - should be the best, most
exciting life imaginable. I know that life on a sailboat is great fun. So,
the combination of living on a boat with close friends combines fun,
adventure and the best opportunity for personal growth, both
emotionally and spiritually.

Gigi: What is your vision for a community at sea?
Walter: The top priority would be to form a family of intimate fricnds. Share your feelings daily by whatever means that
is appropriate - such as by way of Council. To live with awareness, joy, friendship. freedom. adventure. without a
hierarchy. To live a simple healthy life, farm the sca. not only catch fish. but experiment with seawecd and growing

vegetables - e.g. experiment with hydroponics. Visit remote areas in the world. but travel also inland. All other objectives
are sccondary to this one.

Gigi: A lot of people are afraid of intimacy. How would you deal with such an issuc?
Walter: I have heard that before. People have the feeling that when they are intimate they arc getting hurt. They arc afraid
of showing their true self, afraid of leaving or of being lefl, afraid for hair in the bathtub or of scx. afraid for disagreement
or of saying "no". These kind of fears are unhealthy. and can be overcome in a loving and caring cnvironment where
emotional growth can take place. Instead of thinking how afraid they are of something it makes a big difference to think
how exciting that same thing really is. It makes a big difference. Fear is also caused by lack of expericnce. During my first
storm, I was afraid, now I know what to do, and I like storms. 1 would be afraid to climb the Mount Evcrest, but people
who are doing it do not talk about fear.
. Con:Lxc’l'. : Walter van Varik, c/o KPMG Accountants, PO Box 504
2130 AM Hoofddorp, Netherlands, or:

QO ' Gigi Coyle, PO Box 513, Big Pine CA, 93513, USA
A
—_— e
pear Dik,
To top it all Well, you arskt for 'em, so here are my two:
and round it "Procrastinati N h i
out, here Is C ion: Now ther='s a big word. I'll put it
aside d : n
some more ) and look it up one day
from “DOWN DYSLEXICS RULE, K.0.?2" P.S. I love DTENEA News!!
TO EARTH?”: Regards,
All you ever
wanted to

know about Procastination, Dyslexics and
- Circumcision... Bye now, Shalom!

What about all those pieces you
planned to send me? Still expecting!

Yours - Yoel Dorkam, Kibbutz Tzuba, Israel




Part 2. The first part of this essay, which was published in our last
issue (CALL NO.11), reviewed the fundamental principles of
Communal Education, as laid down and practiced on the
Kibbutzim during their first decades. The second (and last) part &—
deals with the changes that the Kibbutz movement went through—"

BBUTZ EDUCATION

=“A SOCIOLOGICAL ACCOUNT AND ANALYSIS
by Yechezkel Dar
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- and their effects on the field of education.

The economic crisis which began in the

mid- 1980s merely served as a catalyst for
the gradual social transformation of the
Kibbutz which had begun about 20 years
before. The economy, mostly agricultural
until then, was diversified and industrial
produc-tion rose rapidly, bringing a
marked rise in the standard of living.
Hierarchial modes of management were
introduced along with industry, and these
influenced the entire organizational
structure. The role of the Members’
Assembly diminished, and the focus of
decision making shifted to expert
committees and to functionaries specia-
lizing in management. At the same time,
there was an increase in members working
outside the Kibbutz, largely in
professional and managerial j obs.

As a result, trends of social
differentiation appeared with regard to the
allocation of power, prestige, small

materiel benefits and opportunities for

self-actualization. Another result was the
increasing demand for higher education.

Concomitantly, the roles and status
of the family within the community have
been enhanced. The family household and
residence have grown, helping the family
to become a fairly independent unit within
the communal coansumption system. This
has promoted the consolidation of the
family as the most viable center for both
adults and children, and facilitated the
parents’ (mostly mothers’) demand to
have children sleep at home. This demand
has reflected women’s willingness to
increase investment in mother-hood. Once
this change was instituted, the children’s
house lost its significance as a real home
and turned more into a “day-care center”.

Structural changes have been
accompanied by changes .in values and
sentiments. The utopian emphasis of the
Kibbutz has waned, as has its self-image
as a nation-serving elite. Equality and
communalism are no longer central in
motivating the Kibbutz membet and giving
meaning to his/her life. Consequently, the
sense of togetherness and commitment to
the collective have lessened, and
legitimation has grown for fulfilment of
individual needs, even when they stand
apart from the needs of the collective.

During this period the demarcation
line between the Kibbutz and society
ouside it has become rather blurred.
Industry, unlike agriculture, has brought
about an increase in the involvement of
the Kibbutz in external economic markets;

—_—



the rise in the standard of living has a
similar effect. The rising demand for
higher education has brought many
Kibbutzniks into the universities. The
various newspapers and especially tele-
vision have exposed members to the
general media, while a considera-ble drop
in indigenous cultural activities has
trandform-ed the Kibbutznik into a fully-
fledged consumer of the national (and
international) entertainment market. All
these changes hve been accompa-nied by a
decline in the political power and social
prestige of the Kibbutz.

Fundamental Changes

Structural changes have occured in
each one of the (abovementioned) six
types of Kibbutz education:

e The educational role of the family has
been strengthened at the expense of the
commune |

© The school has assumed greater
autonomy and concentrates on
academic achievejaen:.; The
educational roles of institutions and
caregivers were further undermined
when the child reaches elementary
school, especially the new regional

schools, where they are cut off from
“their” Kibbutz during the day.

e The role of the age-group in the
individual’s life has been restricted;

e Children and adolescent “societies”
have lost ground as socializing
agencies; and the once short transition
to adulthood has been extended into
the early thirties.

None the less, earlier patterns still
exist, but changing concepts and meanings
neutralize their former socializing power.
In particular, the system’s ability to
socialize via structural messages, the most
profound socializing power of this
education, is impaired. At the same time,
ideological anomie precludes substitution
of eroded structural messages by
articulated content messages.
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Several developments in the last
decade “help” to decrease the present
ability of the Kibbutz to ensure its
continuity through its offspring. First,
youth today is a third (sociological, not
necessarily biclogical) generation in the
Kibbutz. Less than 50% favor the Kibbutz
over other ways of life, and many more
are uncertain whether they would opt
personally for Kibbutz as their permanent
home. College education, which is now

afforded to all youth, increases
differentiation of personal pathways,
decreases dependence on collective

decisions and furnishes young people with
new resources for successful adapta-tion
to life outside the Kibbutz.

A profound social change is
eroding the distinctive characteristics of
Kibbutz education which in the past
made it a highly effective system of
socialization for communal life. The
change is clearly incompatible with the
educational aims of the traditional
Kibbutz. It is, however, compatible with
the personal needs of most of the
youngsters who leave the Kibbutz. If
present trends towards “privatization”
on Kibbutz continue, these changes will
also fit the needs of those who opt for
Kibbutz life, now a much less communal
place than in the past.

SssssssacsEsssRsssssssssscass BesNONSORESERENSREREEND

a member of
is Professor of
the

Yechezkel Dar,
Kibbutz Degania A,
Sociology of Education at
Hebrew Univ. in Jerusalem
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About 85 abstracts have been received by the middle of February and a further
25 people are expected to send one. The abstracts have been submitted from
15 countries: United States, Israel, United Kingdom, Austria, italy, Brazil,
France, Holland, Belgium, Yugoslavia, Hungary, Japan, Ghana, Nigeria and
India.

The abstracts have been divided into eight sub-themes:
1. Theoretical reflections

2. Historical Projects / Case Studies

3. Present Communes

4. Gender and Interethnical Iniegration

5. Sustainability / Survival of Communities

6. Ecological Living

7. Architecture, Cohousing and Sustainable Designs
8. Future Possibilities / Postmodern Values / Virtual Communities

&
'

Conference ICSA-6, Saskia Poldervaart, Univ. of Amsterdam,
O.Z. Achterburgwal 237, 1012 DL Arsterdam, The Netherlands

The Society for Utopian Studies ®®®

The 23rd annual meeting
of the Society for Utopian Studies, y
will be heldin \
Montreal, Quebec, Canada,
October 15 - 18, 19¢8.

Founded in 1975, the Society is an
international, interdisciplinary
association devoted to the study of
utopianism in all its'forms, with a
particular emphasis on literary and
experimental utopias.

€ontact: Prof. Beatriz de Alba-Koch
Dept. of-Hispanic Studies, McGill

University,1001 Sherbrooke St. West
Montreal, Quebec, Canada H3A 1G5

- 17 -

A Day without MUSIC
is a lost Day

In order to find meaning in life, one
has to believe in something meaningful.
With Kibbutz ideology playing a less
central part in my life, when Life seems
to crumble all around me, there is one
subject uniting me with many others,
enriching my inner world - MUSIC. She
is the common language, with no need
to be translated. With music - even
secular people like me - pray and
communicate with their “God”.

~ When [ was younger | tried to find out
where | belong, looking for answers,
deciding who is right or wrong in the
eternal argument about man being
basically good or bad. Getting older, 1
am less sure. Interpersonal communi-
cation, sharing, taking responsibility -
all became less frequent.

Yet in music | find solutions, a uniting
bridge. Even listening only to (often
divine) music turns us into bétter human
beings. “Bad people do not have songs”,
says a Chinese proverb. Listening to
music, | arrange my thoughts,
experience feelings and emotions.
Music, being the root of all other forms
of art, is for me one of the greatest
means to move my heart and soul.

In making music we create together
instead of fighting each other. They are
dedicated to a common task, become a
group, reaching higher levels of mutual
understanding. Music knows no frontiers
- and she lends me new sources of
strength. For me too - a day without
music is a wasted day!

Naomi Shalmon, Kibbutz Gesher
Jordan Valley, Israel
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What is the Commune for ?
(Six years in Finkenburg)

What happened to me in Finkenburg? Why am I still here? What was especially
" important? What contains the particular value of commnal life, in view of the

fact that conflicts within the group play a key-role? For me, Finkenburg is, first of
all, an experiment, enormously thrilling, posing challenges every day. It is often
beautiful, sometimes absorbing all my strength and above all - with the end-result

unknown.

The things most impertant to me
in the Commune are :

@ To live with children as equal partners;

@ To éope with and overcome jealousy
and not run away;

@ To take responsibility for the whole
group and each single person here (and
above all: for myself!), independent of my
personal, sometimes problematic, relation-
ships with some people;

@ To develop a closeness to many;
@ To unfold myself into being-a-man;

@ To regain a decent
between Take and Give;

equilibrium

@ To learn to discuss (and not evade)
issues;

@ To choose, shape and foster working
spheres by means of preference and not
according to imposed sexist models of
obsolete habits;

@ To gather financial strength by our
common economy, to mutually secure our
life here and most of all - to re-arrange
our queer attitude to money,

@ Everything is permitted and everything
is possible.

all

For the

this,
represents a suitable instrument for me on
this path, and I am sure that my life here
has a meaning: enabling me to unfold my
personality to the full. I am convinced that
I can serve the Commune to my best
ability if I develop myself constantly.

Commune

~ olte F:A/Z/&_JA{? —

The Commune as one Big Mirror

One of the most important features
of the Commune is living in close and
binding proximity with quite a lot of
people. So why do I do this to myself,
when it would be so much simpler with
wife, children and a middle-class car?
Because I don’t want it that simple.

In Finkenburg I live vis-a-vis 11
adults and four children. All of them -
including myself - change their behavior
and preferences as time passes. The
common daily life confronts me again and
again, quite severely, with myself.

—
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My impressions tell me that all
those people offer me perpetual feedback
by their very behavior and reactions. They
operate, in fact, as a multi-faced mirror, in
which I recognize myself ever clearly.
This is often unpleasant and strenuous,
sometimes very painful, but it issues the
real meaning and reason for my wanting to
share my life with many...

This can be quite chaotic, especi-
ally in our first stages, as we have no
hierarchy, no fixed distribution of tasks
and duties, no definite roles of men and
women, no clothing arrangements etc.

Conflicts as Key Features

Conflicts are the big common
challenge in the Commune. We are all
aware that whenever a conflict is solved,

we at once feel much better. Conflicts are
unavoidable where people live together
under mutual obligations. Conflicts could
be very fruitful for us but we tend to
avoid them most of the time. The reason
is that we are too inexperienced to utilize
the conflicts as they appear.

In conclusion let me say this:
COMMUNE IS GOOD FOR ME! It is a
form of life we create for ourselves, so
that we and our dear ones can develop
most effectively and comprehensively. In
this process we can act as a social model
for wider circles, which means: being a
society-changing factor!

Christef , Finkenburg Commune
27321 Thedinghausen-Eissel:, Germany

( translated from Kommunja Nr. 21)

THIS DELIGHTFUL LITTLE BOOK
doesn’t pretend to be a complete history
of the kibbutz movement in Israel. Nor
does it set out o explain each intricacy of
Kibbuwz Kfar Blum, the home of its au-
thor for nearly 50 years.

Instead, by offering tidbits and anec-
dotes and the occasional spicy statistic,
Saadia Gelb (who describes himselfas pos-
sibly “the only octogenarian barman this
side of the Mississippi”) offers an insight-
ful sampling of kibburz life past and

present.

In the early days, pioneers drained the

swamps, slept with rifles, and cleared
rocks and thistles from fields by hand.
Within a few decades, people were eat-
ing salads every day, though everyone still
rose at 5 a.m. and a visiting volunteer
noted that his fingernails were perma-
nently dirty. After many long years of
“draining, clearing, planting, building,
pushing, [and] pulling,” communities
had been established thar included fac-
tories, hotels, resraurants and tourists.
Quite a few of the experiences Gelb
relates will ring true for some North
American communitarians as well. For
instance, the cultural clashes berween
those from different backgrounds.

Almost One Hundred Years of
Togetherness

By Saadia Gelb

Shmuel Press, 1996

Pb., 160 pgs., $15
Available for $17.50 postpaid:
illana Goldstein
11908 Bargate Court
Rockville, MI) 20852

~ 301-984-1470

Thankless administrative jobs and dis-
trust of outside “experts.” The prefer-
ence for being gullible and accepting
human frailty. The occasional member
. ¥,

who gripes endlessly, doesn’t like to
work, or just plain doesn’t fit. Ongoing
controversies on communalism v. indi-
vidual ownership, idealism v. pragma-
tism, and how besr to raise children. A
community that is basically optimistic
in spite of constant grumbling.

Other experiences are more parricular
to living in a country continually at war.
Losing a young member to sniper shots.
Cocking a rifle ar a figure during nighr
guard patrol only to realize it's a cacrus.
Sneaking in arms past the British. Yearn-
ing for peace with their Arab neighbors.

As Kfar Blum ages, new questions arise.
Is it acceprable to hire outside labor?
Should the kibburz buy television sets for
families who have none? T

Originally printed for
distribution at Kfar Blum’s guest house
and including charming illustrarions on
every page, lucky readers can now ob-
tain copies withour traveling all the way
to Israel. If you don’t have the good for-
tune to visit Gelb’s beautiful homeland,
this small volume of reflections may be
the next best thing.



UR VERY DISTANCE FROM
daily life in community, as aca-
demics and outsiders who report
on responses to our 15-page Communi-
ties Questionnaire, may occasionally
give us insights not readily available to
insiders.

For example, several years ago, one of
us (Mike) was part of a
three-person research team
that visited a community in
the San Francisco Bay Area,
which we'll call “Sequoia.”
In previous contacts the
team had been impressed
by individual Sequoians
and with their community’s
accomplishments over the
last 20 years. During this
latest visit, which lasted sev-
eral days, we found most
Sequoians to be bright, tal-
ented, articulate, energeric,
and dedicated to their ex-
periment in polyfidelity (group marriages,
with multiple sex partners and fidelity
within the group). However, we were
troubled by several aspects of the commu-
nity—aspects its own members seemed
unaware of.

First, the founder and leader, “Daon,”
did virtually no work and was waited on
continually by the other members, espe-
cially the women. Second, Don sometimes
simply announced new policy, which, by
Sequoia’s official democratic srandards,

hat Can Qutsiders See
That Community
Members Can’te

should have been decided on by the whole
group. Indeed, power, influence, attrac-
tiveness, and popularity seemed concen-
trated in Don’s own multiple-partner
group within Sequoia.

Next, despite talk of holistic health and
ecology, the Sequoians consumed large
quantities of junk food. Moreover, though
a large portion of Sequoia’s
annual income was “dedi-
cated 1o philanthropy,” we
could never get-any sub-
stantial figures on actual
philanthropic donations.
Perhaps most peculiarly,
the radical, egalitarian
Sequoians, who had for
years expressly criticized
mainstream culture, had
recently become large-
scale computer entrepre-
neurs and great fans of
capitalism, while denying
any contradictions be-
tween their egalitarian communalism and

their new pro-capitalist stance.

On the second day of our visit the
Sequoians pressed us to find out whether
we had become enthusiastic supporters of
their system. When we replied that we
were just getring acquainted with their
system, Don and several followers became
first cool, then brusque, and finally our-
right hostile to us. Don was especially irked
by positive comments one of us made
about Emissary communities.

o
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T FIRST GLANCE, RAHAN
Meristem seems like some kind of
\ medical R&D center, with tech-
A niclans and workers in sterile
gowns and gloves scurrying belween petri
dishes and test tubes. In fact, they're
growing fruit.

The super-sterile plant propagation
lab at Rahan Meristem (Rahan is a
Hebrew acronym for Rosh Hanikrah, the
Lebanese-border kibbutz where it's lo-
cated; "meristem" {s embryonic plant tis-
sue) produces banana, strawberry, pine-
apple, artichoke, sugar cane and date

Within weeks, in order to give the
Sequoians an opportunity to correct any
factual errors, we sent a draft of the article
we were writing about them, in which we
expressed a combination of admiration
and misgiving. At the next Communal
Studies Association conference, a group of
leading Sequoians publically expressed
their extreme displeasure with our draft
article.

However, when Sequoia disbanded
abour two years later in a collective rejec-
tion of Don and his policies, some of its
most forceful former members described
their community, in retrospect, as having
been “moreor less your typical cult.” These
ex-Sequoians pled guilty to most of the
community shortcomings that we had first
brought to their attention.

In contrast with the Sequoian experi-
ence, most of the communities we have
studied in our research (including those
as diverse as The Farm in Tennessee, Sun-
rise Ranch in Colorado, Ananda Village
in California, and New Meadow Run
Bruderhof in Pennsylvania) have presented
us with the opportunity to notice positive
qualities thar go largely unnoticed by the
residents: ecological economics; innovative
architecture; lively and creative children;
conscientious attention to derail; high
standards of work; friendliness toward one
another and strangers alike; effective feed-
back mechanisms; and the virtual absence
of social pathologies such as unemploy-
ment, crime, addiction, domestic violence,
and suicide.

e

plants in tesl tubes. A tissue culture taken
from a living plant, in a process called
micropropagation, is nurtured until it's split
into mini-plants, The process, which can
produce up to 10 million plants from the
original tissue, continues until the plants
can be moved out of the protected environ-
ment and slowly acclimated to normal agri-
cultural conditions — regular soil and
waler.
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You may already have heard about our community and the traumatic times that SEEZL
our two remaining members have experienced since Lifespan inadvertently took on a :
number of ill-intentioned tenants two years ago. Our compassion and trust was.rewarded ‘\

with intimidation, violence, fraud, theft and criminal damage. Most people fled to leave two
community-spirited members crueily outnumbered by a group of people who were out to
strip Lifespan of all its assets and wind down our long-established moorland community.

Only when financial irregularities were reported to the police and whan we
took our plight to solicitors did our plummeting fortunes ease. We tcok refuge with another
community while the work of solicitors, accountants and the police whittled down our
antagonists, until just one of their number remained in residence, thereby placing majority
voting power in responsible hands. The final problematic tenant was eventually ousted after
a nine month spell of destruction during which time he stripped the place bare, disposing of
all Lifespan’s saleable assets to unscrupulous associates: copper pipes were ripped out,
paving slabs were lifted up, roofing slates were removed by the ton, fumniture, fireplaces
and fixtures were all sold on for drug money. ‘

In the meantime we've confirmed our legal entitlement to manage these
nineteen terraced houses that Lifespan owns outright, and we’ve almost finalised a new
constitution that will protect a new living group, with natural common sense, against a
repetition of this nightmare. We're very carefully recruiting prospective members: hard
working, ‘real’, responsible and sociable people of stable dispositions who will commit
themselves for a few years to (almost literally) rebuilding what will effectjvely be a brand
new community, with strong and attainable ideals: those of practical, ecological self-
sustainability. If you fit this category, if you like what you're reading and if you really do
want to work toward creating a viable alternative to our consumerist society, then please do
write to us with a detailed introduction about yourself (piease enclose an A5 sized SAE).

The fact that we own all our houses has been the driving force behind our
efforts to reestablish Lifespan: although our houses are now semi-derelict their value will
provide security against the loan which we’ll use to fund our renovation programme.

) .- We’re hoping to secure a sizable loan by May, but
in the meantime we’re having to fend off legal actions from the creditors which we inherited
from the criminal bunch. We salvaged Lifespan’s vehicle as we departed last March and sold
it to repay creditors in order to avert the court actions that would have meant the end for T 5
Lifespan. That rfioney’s dried up now, yet we're obliged to honour monthly outgoings of : : Qe} 2
£150. Apart from that financial worry, we can no longer cover the week-to-week expenses .-
needed to keep everything ticking over in preparation for Lifespan’s future: our dole cannot #*
possibly keep pace with essential travel costs, ‘phone bills and postage costs. It’s hard for us
to ask people for this kind of assistance, but the situation’s desperate. There's light at the
end of the tunnel, but we really do need any kind of loan or donation just to see out these few
months, to stop us going under after all this effort, before Lifespan really gets moving again.

If you'd like to be involved in setting up our ‘new’ community or if yeu're able
to send a loan or donation we'd love to hear from you. In peace, John Clark.

LIFESPAN COMMUNITY, Townhead, Dunford Bridge
Sheifield, S30 6TG ENGLAND
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A Kibbutz Wii'houi the cowshed

Beit Shemesh is home to the latest example of a new Israeli
phenomenon: the urban kibbutz. There, families unite for common
socializing and education, while retaining some of
the amenities afforded by city life. Orna Landau Teports

On a rainy winter day it looks like just another of
the innumerable construction sites dotting the city of
Beit Shemesh. Another hill overlooking a gorgeous
view, another skeleton rising up between older
buildings. In the unflattering setting of beams and
concrete, it is hard to distinguish a pioneering aspect
in the four two-story buildings. But when the site is

occupied this summer, it will be the first neighbor--

hood in the country designed around the idea of the
urban kibbutz.

‘There are three urban kibbutzim in this country —
Berashit in Jerusalem, Migvan in Sderot and Tamuz
in Beit Shemesh. All of them were founded in the
early 1980s as a late awakening to criticism in Israeli
society against the traditional kibbutz. Urban kib-
butzim strove to return to the heart of the Israeli en-
terprise — not as security and settlement frontiers,

but as social and educational ones. Kibbutz Tamuz

in Beit Shemesh was founded on this ideal.

Ten years later, there are 51 families liVing inone”

of the city’s oldest housing units, the kind of units
one finds in every development town. Tamuz mem-
bers raise their children in small, 70-square-meter

The new neighborhood was

apartments, lmng :mordmary urban family life. The
kibbutz does not include communal dining or sleep-
ing arrangements. What makes Tamuz a kibbutz are
the thrice-weekly meetings in the common bomb
shelter. Every Sunday, there is an assembly of mem-
bers, Friday mornings are devoted to group study
and Friday nights are marked by a communal meal
which small groups of members take turns prepar-
ing. Beyond these meetings, what unites Tamuz
members is the ideology of being a learning commu-
nity. Despite their declared secularism, members
study what is called the canon of Jewish texts.

The kibbutz has a common coffer, but does not
provxde its members with work. Many teach at local

“educational institutions while others are profession-

als based in Beit Shemesh and elsewhere. The kib- .
butz operates a nursery school as well as a number of
educational projects.

By giving Tamuz its own neighborhood, Israel
has made its first attempt to give planned architec-
tural expression to the unique way of life constituted
by the urban kibbutz — a way of life that is inwardly

"a kibbutz and outwardly a part of the urban fabric.

planned by Ram Carmi. “When
they told us to see Ram Carmi, we
though it was a joke. But as soon as

we approactied him he said, ‘T will

design the first urban kibbutz."”
Carmi had to deal with issues
similar to those encountered the
world over by architects designing
o mmunal living projects. Limited
ccnmunalism in an urban setting is
the trend of the 1990s. A communal
lifestyle called “co-housing” is
gaiing adherents particularly in
the United States and Scandinavia.
In co-housing communities, resi-
dens own their own units, but units
arearranged in a community-ori-
ented fashion. Most co-housing
communities contain areas and
buidings designated for all resi-
dents, and some eat meals and edu-
cate their children as a community.

“The experiment is to allow fam—
ilies who share our ideals regarding
communal life, a secular Jewish

lifestyle and education to come live-

here without taking on the econom-
ic cooperation,” explains Yair Al-
berton, a Tamuz member. “The idea
of urban neighborhoods next to kib-
butzim is beginning to gaining mo-
mentum in various places. For
some reason economic sharing
threatens people, and we believe

~ that without it there are many who -~
would identify with us. People who

would want to live with us, educate

their children as we do, and cele-.

brate the holidays with us. The new

- neighborhood would allow them to -

join us under different conditions.”
According to Adar and Alberton,

there is already substantial interest,

among Beit Shemesh residents and

_ others, in joining the new. neighbor-

hood. But kibbutz ‘members are not
afraid of losulg the. character of

_ thelrcommumty “Regular kibbutz-

im offer grass, single housgs and
cuuntry living,” Adar says, “All'we

offer is a regular apartment. We be-
- lieve that those who come fiere will

come because they believe in ‘the
idea and like the neighbors.” -

ost
3 erusﬁ“m ¥
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The Dancing Rabbit Project

The Dancing Rabbit Project is a group of individuals who desire true environ-
mental sustainability. Rather than the "quick fixes” or band-aid efforts of the main-
stream, we dre interested in long-term societal and technological changes that will
ensure the integrity of the ecosphere, and the well-being of humans (and all life
forms), far into the future. : :

We believe that it is impossible to live sustainably while enmeshed in the con-
sumer culhure and difficult to live independently in isclation. Therefore, we envision
2locally self-reliant town committed to radical environmental sustainability - a place -
where people can live a successful and happy life without causing environmental
degradation, L )

- Fully realized, Dancing Rabbit will be a small town with about 1000 residents, We
will be housed ina variety of living arrangements, eat a variety of foods, and work an
various projects. It will be a sodety flexible enough to include egalitarian communi-
ties, cohousing, individual househclds, and hermits.-But while we may have different
approaches to some issues, the common desire for environmental sustainability will
underlie all dedisions at Dancing Rabbit.

Although Dancing Rabbit will strive for self-sufficency and economic indeper-
dence, we will not be sequestered from mainstream America. Rather, outreach and
education are integral to our goals. We will vigorously promote ourselves as a viable
example of sustainable living and spread our ideas and discoveries through visitor
programs, academic and-other publications, speaking engagements, and the like.

Currently, Dancing Rabbit has some members living in northeastern Missouri. We
are currently in the process of meeting with landowners in the search for a suitable

location. ™

LIFE AT DANCING RABBIT

Dancing Rabbit intends to create a sodial structure which encourages _sustamabzl-

ity. One reason for the desire to have Dancing Rabbit reach a population of 1000
(much larger than many intentional communities) is to enable us to provide for most
of our own needs (sodal as well as economic). We can never be truly msta:u}able
unless our members are happy. We believe that a sense of community is essential to
human fulfillment, but that diversity is also'key. If people’s social networks, as well
as their livelihoods, are largely local, they save the huge energy costs of _mec}umzed
travel and gain the opportunity to be in touch with their homes anc! Txe;-ghbcr& The
“small town" size of 1000 is small enough to permit face-to-face familiarity but large
enough to provide a variety of personalities so that each member can create a network
of friends. ’

Composting Toilets
Die Kurzworkshops fiir praktische Umwelt-

fragen fanden bis November zweimal im
Monat am Samstag Nachmittag statt

und waren eine Gelegenheit fiir Menschen
aus der Region und aus Berlin, sich iiber
konkrete Umweltthemen zu informieren wie
Komposttoilette, Pflanzenklaranlagen,
Wirmedimmung, aber auch Sozialskolo-
gie. 1998 wird die Reihe fortgesetzt, dies-

mal in Kooperation mit der Volkshochschule
Belzig.

Selbstgebaute Komposttoilette im ZEGG

ST | Rosa-LuxemburgstraBe 89
& punpsmer § D-14806 Belzig

. o . . 4

In short, the Dancing Rabbit Project hopes to provide the land, knowledge and |
community so that people can come and live with the freedom to definé their lifestyle
within the new sustainable structure.. :

Dancing Rabbit will strive to be culturally diverse enough to provide a home for
people from many backgrounds and with many different desires. We encourage peo-
ple of varying education, ethnidity, ability, spirituality or socoeconomic status tojoin,
and welcome any lifestyle within the constraints of sustainability. Cooperation is
important and we also see ‘the need for individual responsxhhty and freed_cm.
Therefore, DR will allow for varying community structures within its greater sodety.
We call this the" Sodety of Communities™ model.

DANCING RABBIT
Route 1 Box 156 » Rutledge, MO 63563
(816) 883-5511 » (816) 883-5553
V. &AL

- @@@ GERM%NY

Findhorn Community
Conference
'Creating Sustainable Community -
Here, There and Everywhere'
October 17th - 24th 1998

For further information, please
contact: Roger Doudna,
Findhorn Community,

Mail: The Park, Forres 1V 36 OTZ, _
Moray, Scotland.
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The Eco-village Mb&emem

b Dr.J I'Rtm Jacksor ) And this is happening in many

- existing technology, but which countries. In different versions,

" Response to Global Crisis considers technology as a servant different cultures, different cli-
Human settlements are in crisis in and not a master. One that satisfi- martes. Bur in almost all cases

both the North and the South, es the human need for a society without any public support. In

but for different reasons. In a lar-
ger sense, the human settlements
crisis is part of the greater issue of
a planer experiencing the lirnits to

with a social, ecological, and spiri-
tual content that is often lacking

- - In contemporary mainstream soci-

ety.

almost all cases, by people who
have very few personal resources,

but a high degree of idealism and

growth. .
One response to this crisis
from a growing number of indivi-
dual citizens across the globe has
been to focus upon the issue of
how they want to live their own
lives in this future sustainable soci-

ety.

They are saying, let us try to build
a small community, an eco-village,
thar satisfies the requirements of
such a society. One thar provides a
- high quality of life without taking
more from the Earth than it gives
back. One that does not deny

Manitou

What has happened to GEN in Europe since the
Findhorn Conference

Declan Kennedy

Preamble

In 1594 at Fjordvang, Denmark, 20 invited people from 9 eco-
villages from all over the world struck a common note at two
consecutive meetings, deciding to network together for the common
gocd. In Spring 1995, in Lebensgarten Steyerberg, Germany, the
“seed group” met to consolidate.

All those years within these eco-villages of quiet personal
commitment, with constant celebrations of art, music, nature, people
and laughter - had an effect on the initiating meetings of GEN. So as
- well as the dancing and the tree-planting, the meetings and talk were a
celebration of commitment - and Iove. This has been the tenure since.

The Findhorn Conference

After 480 people from 40 countries gathered for a week to discuss
“Eco-villages and Sustainable Communities” at the Findhorn
Foundation, the Global Eco-village Network was founded. Three
additional nodes were added to the network: Asociacién Gaia,
Argentina; the Green Kibbuiz Group National Movement (Isracl); and
the International Institute of Sustainable Movement (India).

Asociacién Gaia

dedication to thg stated goal.

The Eco-village movement

Danish Association Gaia Villages (GEN) Secretariat

Lebensgarten Nevo Ecoville

Gyurafa

Kibbutz Gezer

Aurovyille

Crystal Waters :

International Institue
for Sustainable Future:

So what is happening in Europe?

The eco-villages movement is riew, but it is spreading very quickly in
Europe. When the GEN-Europe office was started, there were only
eco-village networks in Denmark - L@S, in Germany - IDOF and in
Israel - an organisation of Green Kibbutzim. That was Spring 1996.
Now in Spring 1998, we have new networks in 6 further countries:
Finland had the first meeting in June 1997, as part of the
Permaculture Association of that country; France in August; Ireland
just lately in October 97; Italy is already founded as a network at the
meeting in Allesano in Dec. 1996; whereas Russia had an information
office in St. Petersburg since 1995, but the network is still struggling
(aithough there seems to be 25 to 30 eco-villages on the ground and a
co-operation with the Sacred Earth Network in Moscow is nearly
completed); and the United Kingdom has really only one fully fledged
eco-village (namely Findhorn Foundation in Scotland), but has an
organisation EVNUK which has been meeting and networking since
mid-1996.

Where do we go from here?

This movement invites us all to say YES to a way of living which
addresses the critical issues and enables us to live together with
respect for nature. As the eco-village models become established, we
can expect to see not hundreds but tens of thousands of people

moving every year into rural or urban eco-villages or transforming
dead suburbias into living eco-villages.



In September 1997 four members of the Turkish Hocamkoy Ecovillage Organization
attended the First Ecovillage Training Course on Green Kibbutz in Israei. As a resuit of this |
was invited to Ankara to give a three day intensive seminar on Ecovillage Design for others

of the group unable to make the trip.

Jan Martin Bang, Kibbutz Gezer, May 1898

Turkey is a country straddling east and west. With the end of the First World War and the
establishment of the Republic under Ataturk, the central part of the old Ottoman Empire
tumed its direction deliberately towards the west, and is still in the process of aligning itself
with Europe and America. Despite this, there is still a strong groundswell of old traditions, and
a not insignificant Islamic Fundamentalist Movement.

Following immediately after the Course the Hocamkoy Movement had organized a two day
conference on Ecological and Alternative living. This was an opportunity for Turkish activists
to get together with one another and exchange information. | also managed to meet many of
them, and gave a short presentation of Kibbutz as an alternative saciety.

This short visit to Turkey can be seen as part of an'ongoing dialog between the Green _
Kibbutz Group and Hocamkoy. We both have a great deal to learn from each other, and we
ended the visit by drawing up a list of programs that we want to realize over the next two
years. This is an open dialog, and we invite others to join us, especially these from our own
region, from Greece, the Balkans and the Eastemn Mediterranean.
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MY EARLIEST experiences of a shared life-
style were after I graduated from universi-
ty in 1977. I wanted to try out and see if this
was my calling in Jesus and, although [ had
been a Christian for five years, I had no
idea what lessons community hvmg‘was
going to teach me!

The first large community house [ lived
in was a creamy stone farm house set in the
heart of rural Northamptonshire. There
were about twenty of us - marrieds, fami-

lies and singles together all under the same -

roof. It was a learning time, experimenting
with creativity in arf, music and sewing.
We grew close together as we picked fruit
on our farm and opened up our hearts and
lives to each other. We spoke about things
that we’d never spoken of before on long
country walks as well as enjoying light-
hearted times as a community family min-
gled together.

Worship took on a deeper significance as
an expression of our gratitude to God for
calling us together in this radical way of
living.

Mistakes were inevitable in the climate
of youthful zeal and enthusiasm, but many
of us found a deeper sense of purpose and
commitment as we worked out our chal-
lenging vision. As a literature student I

Over twenty years in
Christian community living
has brought many trials and
blessings for Sue Withers.
She tells her own story.

had many ideas and dreams and now Ihad
the opportunity to see them work in prac-
tice with all the chaos and mess!

Many spoke in those days of a ‘honey-
moon experience’ of early days of commu-
nity. For me, it was a rude awakening that
has led to a much richer Christian experi-
ence as | have faced my own weaknesses
and worked them through.

In 1991 I moved from the pleasantness of
rural Warwickshire (I had been there for
six years) to the harsh realities of London.

During the six years I have beenthere,
many people from different cultures and
races have come to us and now we have 27
nationalities in our congregation! In work-
ing to overcome our differences I feel 1
have discovered a richer example of a
shared lifestyle than 1 found back at the
beginning in 1977. The fire of God's love

~ has not died, but has spread out to embrace

more people than we onamally thought
possible.

But more than this we are a growing
family who accept and affirm those whom
our society so often rejects and marginalis- -
£es.

Twenty years on I'm glad that our com-
munity vision has matured and grown
through trials, tears, encouragements and
disappointments and I am looking forward
to entering the next millennium as part of
this colourful people movement that is
Christian community. _ .

Jesus Life No. 43 First Quarter 1998



Twenty Five Years of

JOURNAL OF RURAL COOPERATION
1973-1998

Call for Papers for a Special Issue on:

Rural Cooperatives Towards‘ the Next Century: From
Traditional Roles to New Local and Global Challenges

The Journal of Rural Cooperation was founded in 1973 to provide a forum
for the disscussion of topics relevant to cooperatives and related organizations,
and particularly the dynamics of cooperative-community relationships in rural
development. Towards the Journal’s 25th anniversary, we invite you to contribute to a
special issue to appear in 1998 and devoted to a theme which demands our particular
attention.

- A comparison of topics of major interest to contributors of articles in the first
years of the Joumnal and now, shows the change we have gone. through. Then,
typical recurrent motives were the need to maintain a fruitful dialogue between
cooperatives and the govemment; whether or not traditional forms of mutual aid
in developing countries can provide a basis for modern cooperatives; and assessing
the performance of agricultural cooperatives in Eastern Europe. Among the topics
in vogue today we note cooperatives facing growing market competition; women
cooperatives and agritourism, and such new forms as shareholding and multi-
stakeholder cooperatives. The impact of globaiization and the reaction to it become
matters of growings concern. _

Can cooperatives play a meaningful role along two such contrasting dimensions
as securing reciprocity and trust at the community level while at the same time
strengthening their position at the vertical level? The issue is compounded by
increasing downsizing and the ensuing unemployment in both the public and private
sector. Rural contexts are no exception, regardless of the scope of agriculture therein.
The traditional association of cooperatives with agricultural production and services
supply may need to be re-examined.

As a forum that has always endeavored to explore the potential of cooperatives
in a broader community context, we feel that these, and similar topics you may wish
to add, are well suited to mark the 25th anniversary of our Journal.

With many anticipated thanks for your collaboration, Yair Levi

- - Edit
Journal of Rural Coaperation, CIRCOM, ot

Yad Tabenkin, Ramat Efal 52960, ISRAEL. Fax: +972-3-5346376.
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Ramatis

“Ramatis” is the name of a group
based on the ideas as of Philo of
Alexandria, and Allan Kardec, the
XIXth century French creator of
spiritualism. Its main ideas, as stated
on their June 96 newsletter - NOPO-
LO - are “universal fraternity, com-
munitarian experience, cooperation,
respect to all forms of life, universal
love, search for simplicity in life,
honesty, and universalism. Their
main goal is to build a civilization,
through the exercise of unattachment
(to material life) and cooperation,
prepared for the 3rd Millenium.

The Ramatis Group is formed by forty
communities spread throughout Bra-
zl, concentrating mainly in the state of
Rio de Janeiro. These centers are the
.piaccs where people meet, and share
their ideas, in order to search for
solutions to problems around them.
They also try to find out ways in which
they can transform their lives into a
concrete collective frame, i.e. living,
working, partying, and dying together.
Many of these people are highly
qualified-physicians, biologists, so-
ciologists, engineers, etc., — and many
others are middle-level professionals.

It is their plan to invite people from
established communities in Brazil and
abroad to come and share their

. experiences of communitarian and
equalitarian living.

@
Polo Comunitario Ramatis \"\,ﬂ-
-~ T At ~
Caixa Postal 6214
Brasilia D.F. sl
CEP: 70.749-970 G‘T'J
Brasil E 5\

Oiwaftﬁ&ﬁry debates i whether weve
woved, into the education business or if we're still o,
:pfﬁrfiudcp ity at heart.

The truth is ~ we're both. _

We hard to strike o balance between waking
aurmwm FRMUIES ECOHDBLL viable, ye

coiorn VL5

partzadsu‘ a:aurmmnumngr' Howr stretches

' Yawbe;yaéaﬁé;kanﬁtﬁat&emu&waq‘ckuga
4oi ot fere at Hie moweent.

Well, it true.
Sometimes the e5 are guite pas.

wg’ma'taw out the place ~4-_mumy‘w-

at the same time not to lose owr spirit of comumutiuzy —

aid weve all
had our ﬁw share of discomfort. But there’s also a newr

inwrention and, purpose. Hmbuzﬁog’ iHas are 406l ~
a major extension to Hhe dini -mnoa)ugkﬂz‘zu“fat
The Park; axd, new houses at Bag-end.

It would, be easy to become increasingly institutionalied,
g‘fwuramfa ais, we didn't have to rtapmdla:k
amebﬂurgfm?&rw@doﬁgka&ammrw
bugz'wu&aurfa&i

Personally, I hope this process afcﬁw)g& and re-
LHueHELOR, Rever Stops.
__/_‘5’_ The Isakser,
Editor
Findhorn
Cluny Hill College, Forres IV36 ORD, Scotland
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THE GREAT CIRCUITS

Eiulte, the second born of Domanhur’s communilies, is located
on a beautiful hill completely covered with woods. In Efulie is
nested the Temple of Mankind, and the wood ilsslf is considered
a sacred place. There it is possible fo contad the powerful enarpies
of the sarth and, through the plants and the irees, 1o communicate
with Suparior Forces.The Sacred Wood grows on o maeting point

. of synchronic lines, |u:i like the Temple of Mankind. It is very easy
. to perceive that it rs

a living organism f : D
and fo gel in touch 7 @%‘2 —— ‘9 } ":’.;‘-:‘ 3
with its dwellers -
animals, plants Gnd i
nature’s energies. L
In the heart of the Sacred ;
Wood, since last June, we
started tracing thousands
of stone circuits, that we
then painted in bright

G

e —

'-I-..-.r-au!

L £
. .

colours. Tha circuits allow us a full immersion into Nalure and the
Forces of the Earth. They are spirals and mazes, salfic patierns
which represent the open air development of the Termple of
Mankind. Together-with thelraas of the wood, they are its antennas -
ond amplifiars.

Walking along the dircuits is an axtraordinary dynamic mad:fmaon
which helps us open inner and hidden doars o inspiration,
healing, intuition, the integration of our personohlms
communication with dha irees, the discavery of our tclsnis...

Lowe and Upht frows the Prople of Danarker:

I DAM& UR news

Esperide Ananas
telephone and fax
+39.124 512205

damanhur@rdamanhuzit
hﬂp:\\wwdmnhu;,lt

" |l - 10080 Baldissero C.se (To)

Chinese Herbs
on Israeli Kibbutz

e _Sé‘r\'??ce of Agncmz‘ure

=X, €2p in the south of the 3 u-?. 5 ‘m:
Nfgches:n,nmngmdlc gaz‘ __E.Sﬁelz)u:m aarkcavc: umdemm:anda’ecpmabasdanedwar e a:
b=/ flat bottom of the Arava ﬂ,’}'ﬂ’sﬂ or, leading a violent and bloody night-life.” But- -she 1 3’-}, Tisters
“ S
Vallcv along the border with Jor- Scrimtinal, 2 “Hithreat 15 innocent citizens — she is the owl, aad a recent @'rm
dan, Kibbutz Ketura has erected .,;.-.-::: caxde Eliyahu shgws that if given the she can become a u.mj?a?dﬂzez,
huge camouflage nets over-vast HEoniribitiag 10 society inating pests and plamations.

fields of greenery. The 100-meter
long “net houses™ are home to per-

£ has been studying owls for theq { years. He" da_:mbzﬂhe awI
-haps the largest farm of Tibetan ecHighETupior, whose menu includes 3000 kimi: ofmdem.s An aa&dr awI maxco_
herbs and plants in Israel. And that :, b 5ﬁaummmﬁpﬂyem - -]
is, indeed, saying something, since e

the Tibetan plants in question are a
unique and still very rare source of-
medical treatments. For the
last three years, this unit, the first
academic center in Israel to scien-

. tifically investigate natural thera-
pies, has initiated and run studies
on traditional Tibetan medicines

" produced by Padma. Production
of these ancient medicines is

experiment ca
increased use

chemical tvpe.

“ Yet in their calling as m:nmmam af pem' owls _
prob!em ﬁ‘on;‘ lack of housing and fromvulnerability to pm—c@tm! by chemicals
p‘::!ﬁbbutzNeor Mordecai, was cut %"byr}m i

owls through secondwy,g\auonmg With rega.rd to .;' =1
viable: bmfogiél

Sde Efwahg. ‘a W in the sphere of bwfog:m! agncu(na-e
of 2000 dunarm, W Rm' mdwbekfealﬁrarmewafoft}leaperimm

er from

out in the eighties.
chmu.-ais to exterminate mice, wh:ch killed

the e:;ammsnfif

pm-conm;{»ﬂl not works é

T
b

=l

based on knouradie that aic Since the awi Ges not ‘build a nest and is dependent or:-.cnb z

ed on knowledge originat- provided by the envi ment,t suffers from the expansion ofbmlt 4. QT
ed in Tibet, but which hundreds of decrease of open sBdces oﬁs&iﬂmﬁ a.clever. solution m}o&md, they built
years ago spread to Mongolia and “protected housing "Frthé oviis 5.2, Sm b ﬁm&fo ,{7‘ iwo"fldno: be
from there to the WCSL I disturbed nor forced ther s 1 s

The Tibetan medical tradition is These “housing -
approximately 1,500 years old ally for th g 3¢ z
and deeply connected with holis- e“hp""c' : "; € exr-: ik <5
i oty e e bty b e, e IR
as a source of cosmic energy. rens,” efecively hunsing doig the

The cultivation of Chinese and Thorough research fm carried PN AZ B 4 i
other East Asian herbs and plants under the guidence of researcher Gila Kahila, who is companng c.hangu in'the mda-.: :
has been a growing cmcrpns: population berween cgnculnm! areas where the owls are paj"ormmg Eofoglca! pest- -
among Israel’s kibbutzim, mirror- control; with other areiZwhere they ars fot dctive. The t.kas been plannec
ing the fascination with Asian cul- ﬁdy

ture, medicine, and spiritualism
held by the nation’s youth., But
Kibbutz Ketura is no small-time
operator in herbs, ’

to last three years, bt ¢

“interesting re.ndn' ‘w?

{x}xe end of the second season Ji‘@&n dble to repor

;-...
ﬁ én Halevi

Excerpted frois Hekibbut ¢ October 21, 1997. Translated by Hara Raz._
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