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Dear Everybody,

This is it - I’'m taking leave of you as secretary of the International
Communes Desk. Without undue pride I’m looking back with satisfaction
on five years of re-activited COMMUNES DESK, a sheaf of ten issues of
CALL, and a fat file of networking correspondence with communities all
over the world, Including assistance to many people who are looking for
UTOPIA.

Through our work | believe we have shown that UTOPIA is not only
possible and desirable, but well nigh inevitable in today’s troubled world!
| also hope that we’ve succeeded in spreading this message to alli and
sundry, last but not least to my crisis-ridden fellow Kibbutzniks. Let me
thank you then, for your co-operation and your faith in the 1.C.D.

Yours - Shlomo Shalmon, 1.C.D. ( Kibbutz Gesher )

e take leave of Shlomo with sadness, mingled with
understanding (doetor’s ovders !) and geatitude for his
very speeial, intense contribution over many years to
the cause of Communitarism and Zftopia. JW/e welcome
our newly elected ssevetary D a’akov  Seter and wish him
success in carrying on this important work?

All his J.C.D.-ond CALL collegues
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Editors of CALL (Communes at Large Letter , Bi-Annual
magazine of the |1.C.D. (International Communes Desk) :

Yoel Darom (Klbbutz Kfar Menachem) L e,
Yoel Dorkam (Kibbutz Tzuba) 5 SDBS ***H*
5
S8hlomo Shalmon - (Kibbutz Gesher) 5 5‘150 %’PIIO e
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Yes, even in this sophisticated
age, at the turn of the millenium,
letters are still an excellent way of
communication. of reaching out
for a meeting of minds.

With this issue of CALL No. 410
we mark five years of continuous

publication of our magazine, and -

we are particularly proud of the
multitude of letters from
communards all over the world.
This gives us the assurance that
we do touch many of you and
manage to deepen the overall
connection between our communi-
ties anywhere and everywhere.

Please keep writing, we
value every bit of personal
contact (to which Shlomo Shalmon
has contributied so much on our
side!).

Inthe name of the editors -

VOEL DAROM
(Kibbutz Kfar Menachem)

Stbatom Shlomo,] was wost pfleased
to lbean from gow... (ALL rnemaiue a
wodf neadable tie ¢s 2he Wenld of
Csmmanes, and 9 am happy to neceive (f
bere iw New Pealand, whene 7 m working
with aw Tonaeld cdeientict cn o (local
fonestny fproject. Tf there ¢ amy wews
from oun eco -operative lw WEPAL, T U
dend (¢ o gou Co pablich (we printed
Ginc & {inet nepont about hic Tepal
cammanity iw OALL W, 5).

Loce - Glet Baj Reateel , 72?

Dear S. Shalmosn,

Thaunk gou for seading me (ALL, it
bae beew of gneat help to ws. T must say
that 7 found (ALL 2o be oae of the weoct
stimalating and (aformatice joanaals 7 bace
nead. ¢ i¢ a neal pleaswre s nead do waeh
good, homest otaff {nowm people whs aze
actually living oa commaunitice, Do T bave
the penmitoion Lo neprinl awy of goun
waterlal? You may reprint anytbleg gou libe
from The Nataral Hamanist Beader whick T
will beet sending gou.

At the SHFH. we are otill ia the
plaaaing ¢tages and bace gel Co fiad easesé
people bere (u (lanada o wabe senréows
£rogredd Cowards establishing & eommanity.
Oar idea i¢ €o affract aé wmang ¢killed
trades -pesple and eraftoman as possible in
order o fromole éalitfying wonk. wmee? tome
of the waterial wmeeds anmd supfort? oz
‘willage " by trading eutslde. e ¢eck ¢o
mabe (8 highly eommanal and eceslogleally
swstainable. ¢

Agaln, 7 woald libe s thank goc for
goun bkelp amd affetisn €0 my regues?s.
Loobing forward ta (ALLs. gest lssue,
Besz Begande - Breaedy Feeboll,
Tbe Society of Hatwral Famanists
P.0.8ox 45135, Youge St.,Vonouts,Out

TGP ZH# O CANADA

%V% ) ,]:\:
:
Dearn Editon,

Pleace dead me dlocues of (ALL,
whick 7 bave nead about in "Ewnotopia " and
9 am overy lnfenested in. Wany bind regands
- Olicer Sesge , Poblentzetn 1€,

D -04279. Lettziz . Gormany



Dear Shlomo Shalmon,

9 am a Horwegian woman, living ia
“da Bonie Hoble °, & Freach communily of
the #Ark (founded ix 1950). aad thic s
where 7 found your GALL magagine which

inlenesled eze very maeh.

9 did waot buow that there wene do
many commanibics gnowing all ocer ghe
wonld. 9¢ feels as i a wew wonld kas opened
ap 2o wme, a world of good mews, 2hat celdom
neachee the nadio on the wewofatens.

Dicase sead wme a Lot of back espice of
CALL . and a sulbseniption fon The mext two
geane! Best gneetinge fo gou all, Peace.
Streagtb and Jogl/ Rasl §. Reag.

La Bonie Hoble, 34650
Boguenedonde, 7 2ANCE

<9

Dear Friends ou the Ribbuty /[

ke Bradenhof gave s gyour address,
¢o et me gell you about ws:

ke ‘Feangisbuosgemelnsebaft it a
tecele (hnistian ((atholic) commanity: we
live in commanity of geeds, we wonk, liee
and pray togethen awd fhave wo frivale
snoperty. We have a small fare, but can ¢
wmabe o leing fnom 2. The Frnaugishas -
gemeluschalt was {ouaded in 1 9858, ander
the (ommunis? negime iu Eatt Germany.
aud for a loag time we wanted Zo bave
contact with gou. We think we could learw
frow  gou and would lihe ¢to exchauge
iafjonmation with gysa absat community life.

in camexaally. WHaay greetings,

Beagbes Tobias (ln the wame of oun

qameiauéa{ﬂ Zouse Wo. 1 ., 02635
Leatwity -Sacksen . Deatsebland

Deae Sblese,

Dhank gou for gowr letter/ We are
bappy to bave gou olell wd werl ¢ear. .. Oualy
wow did we veecive OALL Ho. §, the nepont

on gowun meeling with the Tategsiente
Gemeinde (u Urjeld gouchked e decply.
Dmmediately 7 called our membere agethen
and gold thewm ghat thie co an imporfant
#rocess n whick we owght o take actice
pant., Some of oar ceatnal peofle acecpied
vhis and weleome the dinection ‘towand the
noote . What do you think, eould we joln (w
somebow in a meaningful way?

How good to lears that gou beop
contact with Louge Mai. That io abene my
commanity life started, ahes 9 stayed there,
ceacutecn gears old. for &ix weeks., Since
then awny bind of “boangeois = life ¢o
cepossible for me. But 9 am glad to bave
fjound the Chnistian (Jommunitice. whase
lifectyle Co comenbat “softer .

Shatser ! Yours - Stthe |

Bestsgemelnde Watfehagenbaettea

22214 Gettor] . GERMATY

Dear Stlama,

Dhank you wveny wuck for OGALL., &2
Cuopining. Simen (osgh.
Débarmonanda, The Channon 2450,
Aeastralic



Dear Sktoazs,
Thanks for gour letter (whick gor

a ligtle wet: wmomdécsn deadon hene wmow).
Of eounce 7 bnow about Ribbutpim, and
yes, theg are a fyfe of alfenmatice life -
ca  Australia,

congolafion of

etyle, Foweuer, lhere
bae Che
srgante, watural, (ree namge awmimals
efe.,
farming fracticed bere of momoerotting.
éz.‘.’tﬁfdedd fentiligens, chemical pestieidee
and mone - all of ewhick 9 ve oloerved
being wsed on Ribbatyin'*. (7 came to
Donael after the ¢ix-day war, a¢ a

wolunteer, and otayed 20 wmouthe. T2

‘alterwatice

C.e. an alteraafive Ps the comean

centalaly alfened wmy ferspective on (ife,
though 9 appreciated ¢ mone later.)

Fene i Australla 9 bave a share
ow (ate York Peaincala, a wild aad
nemole eoanfrgéide in the ueny 2 of
Aastralia. Fere T lived in a tent fon
ceven yeans and brought ap wmy twoe loys
- withoat refrigenaton,
wasking mackine ete. T¢ was a bard
life, bu? T loued it: the fune water,
andpoiled land, ¢the Cinde anmd ofhen

eleetnielty,

animals. .. Hest gear T dneam of
bullding a wataral cotfage for mgsclf.
weing local matenials of timber, otome.

Lermeite weel fon floone aund cement, wipa Giw,

leases fon noof Chateh, with a wild nicer
a¢ a Cboundary (with fplewty of

enaeadiles).

Thene are come othen Jamilies ofill
living bene, Cuat it (¢ fan from Ribbuts
lifeatyle. s2U sbareboldens maiatain separate
bouscbolds, but the land (¢ held in comman
(bibe o Mosbae in Tonael). We da {isbing,
deed colleeting, eco ~Louniem fon a living. PWe
allow we cattle (they destnog the ¢oil and
aegetation). wo cats (cery destnuctive on the
witd le). and ‘w0 chemicale (or obetows
neasons). Ferne iu Australia there (o great
awaneness of the ccological destruction 2hat
¢e happening...but a (o of Cbusinessmen
dow ¢ waw? awy (ulerfercmec with hein
#nofite, and lote of people are foo lagy 2o
make au effornt fo precence the ecnvinounment.

Shalon! Youre - Sacveb FHescak,
& Hebam St., Ravensboe 24D

AUSTRALIA 4872

~
i

LY

*) For the last 30

AUERNHAUS IN NORDDEUTSCHLAND
WESERMARSCH

years there has been
a growing awareness
of ecology in the
Kibbutz - and much
less use of chemical
fertilizers and pesti-

Dear friends,

. Krumbach (Burotopia)
Friedrich-Hindel-Str. 1
D-91315 Hochstadt/Germany

thank you very much for issue No. 4|
of C.A.L.L. which arrived here on

=

cides (see p. 10-12)
The editors

Ist of September. We very much
appreciate your paper which provide:
so mich valuable information.

Please keep us on your mailing list
Thank you very much.

D./-\Q*_Qf KYU, WLLU.L)“!

International Communes ﬁesk
Mr Shlomo Shalmon
Yad Tabenkin

© EILAND-VERLAG KEITUM AUF SY
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[ have a lot to criticize In connection
with kibbutz society and ideology. But I also
have a lot to forgive and t0 admire. It must
be said in defense of the founders: life was
very hard, even when compared to those now
considered below the poverty line. They
were impoverished, they ate half-eggs, used
one knife attached to each table. There was a
feeling of insecurity, who knows what will
happen, it could all collapse.

When the kibbutz was the flagship of the
State of Israel, there was a feeling of pride of
being the aristocracy.

The kibbutz movement chose to fulfill
the role of "wherever we are sent, there we
shall go" and then it was suddenly told
"you're not to be sent anywhere, don't do us
any favors. Don't ask anything of Israeli
society and it won't ask anything of you
either." The kibbutzim suddenly felt like the
liberated slaves after the revolt of Spartacus.
Where are they to go? What are they to do?
Maybe they have become superfluous? The
kibbutzniks' awareness of the value of the
kibbutz, its value to humanity, died out long
ago.

The possibility that the kibbutz may
disappear seems t0 cause greater pain to
people outside the kibbutz than to the
kibbutzniks.

I've noticed in recent years, since [ left
the kibbutz, that the kibbutzniks are
paralyzed by a depressive syndrome. They
have inhibitions about becoming "beggars."
And such a term is totally unwarranted. In
spite of their debts, they are still lords of the
manor, far more than any stock exchange
millionaires. But the mere fact that anyone
could call a kibbutznik "beggar” hurt terribly.

It is the syndrome of a humiliated
aristocracy, so it's easier for others to fight its
battles. A humiliated aristocracy is
paralyzed. With eyes lowered it meets the
mocking finger - "look at them, coming on
all fours.” A kibbutznik would rather die
than face such a situation.

Jt might be better, if instead of one
kibbutz movement, there would now be two.
Not the United Kibbutz Movement and the
Kibbutz HaArtzi, but according to the type of
kibbutz way of life, chosen freely.
Partnership and equality between people who
want it; no one should feel forced into it.
One kibbutz movement for people who want
kibbutz and another for those who may prefer
a community village.

[ have the feeling that this experience is
not a waste. In Darwinist western society,
people will turn every stone in their search
for a different way of life and will rediscover
the kibbutz. The efforts invested will not be
wasted, not only because of what the
kibbutzim have created in Israel, but also
from the universal point of view.

jewels of Israel, and maybe one of the most
exciting social creations of the 20th century.
It must be healed - not destroyed.

Amos Oz, Arad

****‘kﬁ***********************

A.A.C.I. SENIORS SPECTATOR




Communes Netwaork has
always represented a loose
collection of people who are
involved or interested in
living collectively. This
magazine is our open channel
for communicating with each
other: to exchange inform-
ation, news, opinions and our
experience of collective
living. There is a regular
People needing Places
needing People section which
contains letters both from
individuals seeking a comm-
unity and communities look-
ing for new members.

Communes
Network members and read-
ers are part of a movement
for a better society for all
and are opposed to discrim-
ination on grounds of sex,
race, sexual orientation, age
or physical ar mental
ability.

Many thanks to everyone
who has subscribed to CN.
Your commitment, belief and
support is just about keeping
pace with printing and
postage costs

You are free to reproduce
. material from CN, but please
acknowledge the source.

John Clark,
Communes Network,
Lifespan Community,

Townhead,

Dunford Bridge,
Sheffield,
S30 6TG.
Tel: 01226 762359.

WHY DO PEOPLE LEAVE COMMUNITY?

People join community for
a wealth of reasons. Essen-
tially though, they join
because they are not finding
what they seek in traditional
lifestyle choices. There is an
intensity and dynamism
about community that is
difficult to find elsewhere
and this can lead to surpris-
es. It is common for people
in community to have their
own lives take unexpected
turns. Sometimes this means
leaving the community.

There are two places | want
to go with this observation.
First, people may stay in
community for reasons other
than why they joined. In fact,
| believe that serendipitous
benefits are usually a factor
when people examine why
they've stayed.

| joined community seeking
a nutrient-rich environment
for personal growth, and I've
stayed because | found it (and
| cannot imagine where I'd
find a better combination of
stimulation and support).
However, {'ve also stayed
because I love raising beets
and living with chickens, and
| neversuspected that when |
moved to a rural community.
I came to the country because
that’s where my group
wanted to be, and I've fallen
in love with the deliberate
pace and natural rhythms of
country living....

Second, people may leave
community as a direct
(though perhaps unforeseen)
consequence of having found
what they were seeking. That
is, there are various inter-

pretations of what's going on
when people leave
community.

community is about
following one’s
heart-path, even
when it goes
against the flow of
the main stream

On one hand, it is true

that people sometimes leave
because they don't find what
they are seeking. Or, because
they did not find the value
they expected in what they
sought, even though they got
it. It is important though, to
not stop here and make the
mistake of assuming that
turnover rates are an
accurate reflection of a
community'’s ability to meet
its members’ needs.

It is also true that a good
many people leave
community happy and
enriched. They got what they
sought (and maybe some
valuable things they didn’t
expect) and have been well
rewarded for their invest-
ment. That is, they came for
good reasons, got what they

people may not
have found the
value they expected
in what they
sought, even though
they got it

were after, and have moved
on to life's next adventure...

In choosing community in
the first place, a person
needs to be open to a certain
amount of change, to be
willing to have commonly
held cultural norms
challenged. The trouble is,
change isn't always predic-
table or subject to control,
and the growth that comm-
unities engender can lead the
individual away from the
community - and all without
anyone misrepresenting his
or her intentions or acting in
other than good faith!

turnover rates may
not be an accurate
reflection of a
community’s

ability to meet its
members needs

It can be temptmg to see
departures as failures and
the conseguence of miscom-
munications and limitations
revealed. | suggest, though,
that we try to look more
kindly on leavings - as well
as non-joinings, which have
the same issues, seen from
the other end of membership.

At its best, community
is about following one’s
heart path, even when it goes
against the flow of the main
stream. It's about personal
empowerment and life
enrichment. The benefits of
these extend well beyond the
boundaries of membership
and cannot be measured in
member-years.

Laird Schaub (ICD)

Communes Network




Communes Network

The main part of the locals realise that cutting We also have an organic
Atlantis Community has now  down trees to grow drugsis  garden, we run a Youth
moved away to Colombia, only destroying their own Hostel, and we host WWOOF
South America, where we land and making Europe and (Working Weekends on
have two beautiful farms - America richer. Profits . Organic Farms) activities.
one in the province of never stay in these third ' -

Tolima, mid Colombia, and world countries.

the other in Caqueta, in the

south of the country. Contact addresses are:
We are running a very Rebecca Garcia,
successful Rainforest We're putting on a Atlantis House,
Campaign from these two Rainforest Festival this Burtonport,
locations by helping locals summer from August 10th - Co. Donegal, Eire.
get back to basics through 17th. There'll be bands and
planting their own food, musicians, together with Jenny James,
rather than making hardly ~ talks on topics such as AA 895,
enough money to feed hL{man nghts, rainforest, Neiva, Hyula,
themselves by cutting down  tribal Indians, and organic Colombia,
trees. We're also helping gardening. South America.

experience a rich, fulfilling
and rewarding life.

With Laurieston’s
stability in mind (they have
recently been granted ---
permission to build their
own graveyard!), it is now
my feeling that in order for
Lifespan to become more

Lifespan's evolution has
to unfurl further before one
could feel confident in
gauging significant develop-
ments here. Trebling our
membership over three
years, although an achieve-
ment in so many respects,
has not produced a group than a halfway house or
capable of recognising how : sanctuary (though that has
the cultivation of positive ‘ Good working relation- | recently asked a its virtues), irrespective of

thought increases the energy  ships have not been develop- member of Laurieston Hall, — our membership situation
of actualisation. ed within the group, defin- “How long have you lived we have to re-evaluate our
Circumstances have itions of the group’s goals here?” His reply, “I've only joining process by adopting
conspired to postpone the are vague, and it is imposs-  been here for six years.” Laurieston Hall's insistence
experience of true, unan- ible to implement the means absolutely encapsulated to upon a lengthy provisional
imous community spirit, a used to reach goals while me the whole gulf between membership period.
situation towards which 1 poor communication is our respective communities’ Excluding provisional
still feel dedicated, indeed misplacing intention and philosophies and perspec- members from long-term
compelled to realising, while attention. This unfocused tives regarding community decision-making processes
idea sharing has tended latt-  position frustrates me to as a stable place in which to  defeats certain democratic
erly toward cliquism. Until  distraction, and | amjaded  people have lacked confid- principles, but my three
every last member plays an by our rapid turnover. ence, some have lacked years have convinced me of
active part in achieving Numerous systems have commitment, others have the farther reaching value of
mutually beneficial been halfheartedly attempted sought recognition through being comfortable with, and
collaboration we will never  in the interest of sustained  collecting titles, while the  ‘sure of' all other members.
discover how best to elicit,  and purposeful action by way to get things done is - '
encourage and use people’s  defining and delegating surely not to mind who gets John Clark

skills and interests. responsibilities. Some the credit for doing them. Communes Network




he community was started 25 years ago by a priest

called Pere Leon who felt that he had to do some-
thing about homelessness in a very poor part of
Brussels. He did this by taking in homeless people to
share his small basement room where they slept on
the floor. It soon became obvious that there was a
great need to be met, and helping more people meant
More space.

This was the seed. The community today consists of
five centres and over two hundred people. Homeless
people who come to the door are accepted into the
community with no prerequisite other than that they are
homeless. They spend three months living, working and
leaning about the community, then without exception
they are sent away, yet invited to return when they feel
that they can'make a commitment for one year. The
world of work is four fold.

1) Recycling absolutely anything. Items sold fetch 10%
of the value compared to buying new. This is also
seen as “touching peoples’ lives” in that they will
take these items from one home and create the
opportunity for it to be used again in another.
Therefore each item means two people contacts.

2) Growing their own food means not only self-suffi-
ciency and some surplus to sell, but also to work on
the land in harmony with the rhythms of nature is
very therapeutic and healing.

3) Furniture removals generate a substantial income
and once again it is seen as “touching peoples’
lives” at a time of upheaval, distress or uncertainty.

4) Working within the community for the community,
practically, socially and spiritually.

Communauté de la Poudriere
Tony Laycock - Middlesbrough, England

LRSS TRV
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On a practical level everyone takes a share of doing
everything. Socially, every Saturday morning a meeling
is held. This is to discuss any ideas or ventures and
each one’s thoughts views and opinions are of equal
value to anyone clse’s, because it is not until everyone
agrees that a decision can be made. Spiritually they
read and worship together and this is shown in a very

-graphic way. In the small domed chapel there is an

open, welcoming Christ figure backed by a flourishing

_tree, painted on the wall. There are figures painted as

moving from either side to the central Christ figure. The
specialness is that the faces on these figures are those of
the people in that community.

So what does it all mean to me?

I saw a group of people who care for themselves
and one another; who take this caring into the wider
community. | saw a group who care about
world resources and the environment. | saw a group
who work with the rhythms of life and nature. | saw a
group who are spiritual without segregation or dogma.
saw humanity! ©

Communication

From 16th to 18th August Vidarasen hosted
a seminar on modarn communication techno-
logy, held by Professor Heinz Buddemeir
from Bremen. What happens to us humans
and our development when we make more
and more use of television, computers,
internet, cyberspace, virtual reality, etc?
Communication is continually going on:
between each one of us, the environment
and people around us, in which a rich_ scale
of different sense-qualities gives us inform-
ation and stimulation. This interaction
between the world and human being is a
result of evolution, a living communication

in steady development through hundreds of
thousands of years. Through electromag-
netic communication we get an illusionary
reflaction which makes us passive, it
hypnotises. Our eyes and ears work in a
restricted and more mechanical way which
blots out living. direct perception. Not only
does much of what is wanted to be com-
municated disappear, but we also lose much
of ourselves when we devote hours of the
day to this rigid staring. We should observe
ourselves and what happens for example
by doing observation exercises before and
after we have used such devices.

For many people the outer reality has
become complicated and painful, a chaos

which one does not master, is not able to put
in order. It is easier to press buttons and
escape into another reality where ones own
responsibility and morality can be set aside.
More and more the question for each

one of us becomes: can | endure being
human, do | have the will to participate in
evolution, can | transform my own soul and
use modern technology consciously and
critically—or do | say: | am who | am now
and connect myself to the outer technolog-
ical developments? Professor Buddemeir
wants to inspire recognition of these
questions which we all face whether we
like it or not.

Lars-Henrik Nesheim. Vidarasen, Norway.



Green Kibbutz Group National Movement,
Israel

DNShimshon, Israel
Number of persons: 1600 approx
Project started: 1996

The Green Kibbutz Group is composed of kibbutz communities that have expressed a
desire to change their planning in order to become environmentally sustainable. The
Group works closely with the three Kibbutz movements, with the Ministry for the
Environment, and with environmental organisations in Israel and internationally.

By the beginning of 1996 seven communities had made the decision to join the group
after debating the issue in their general assemblies. A number of others are in the
process of debating the issue. It is expected that the group will consist of about twenty
communities by the end of the year.

The Green Kibbutz Group would like to see an active environmental committee on
every kibbutz, dealing with internal issues. In addition it is important that kibbutz
communities reach out to their surroundings, acting as guardians of their immediate
environment and putting environmental issues on the agendas of their local councils.
These issues are of paramount importance in a region experiencing rapid change. A
strong central body which can coordinate activities and give help where necessary is
required, and it is the aim of the Green Kibbutz Group to be such a body. The vision
is one of a strong and vital network of sustainable communities throughout Israel.
The first major project of the group took place in April 1996, in the form of a
Permaculture Design Foundation Course giving a framework for environmental
education and change.

For further information contact: Kibbutz Gezer, DNShimshon 99786 Israel Y

Scott Hertzberg

3915 Windom Road N.W.
Washington DC 20016
Tel. 202-686 5494
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The experimental station of purposes.

Erez R & D is well equipped » Fish ponds - intervention to
for executing controlled prevent or (o encourage algae
agricultural experiments. miplicaltsg in water,
The station’s team specializes
in follow-up. guidance and
systematic summarization of’
the subjects researched. improve the rate §f weight
The subjects being studied for gain in chickens.
institutions and factories inciide: 3. Performance analy\is of
1. Technological intervention

The Sunergy Project -
Kibbutz Samar

L]

Facts on the Ground -
Update December 1996

Poultry - intervetion to

The Green Kibbutz Group is involved in the

Sunergy Project at Kibbutz Samar. The
ambitious project calls for the building and
operation of a 200 KW photovoltaic power
station by members of Samar. It was
designed by member Bryan Medwed and
Prof. David Faiman, the director of the
National Solar Energy Center. By far the
most significant demonstration of
photovoltaics in Israel, the Sunergy Project
sets world records for economical building
costs. The system will provide all the
electricity for the kibbutz from sunlight by
day, and even export electric power to the
grid during peak hours. Kibbutz Samar is
located at Israel’s sunniest point, 20
minutes north of Eilat.

A prototype of the system is now being built
and will begin to operate in January 1997.
Supporters of the project say this will
enable them to prove the impressive cost
and performance estimates in the plan. By
establishing facts on the ground, they hope
to use the kibbutz to speed the
implementation of a key environmental
technology. Israeli government support of
the project was withdrawn following the
elections and budget cuts this year. The
kibbutz hopes that successful
demonstration of the prototype will help to
calm skeptics and generate interest as well
as electricity.

“Without government support it is very
difficult to raise the needed funds to get
Israel seriously involved with this leading
form of solar power”, says Medwed. "We‘
are a small country with a fragile
ecosystem and nearly no other energy \@
sources. We need this like manna.”
Support for the prototype comes from the
National Solar Energy Center, Kibbutz
Samar, the Green Kibbutz Group and
private donors. :

KIBBUTZ EREZ M.P ASHKELON COAST 79150 TELFAX 07-801275

EREZ RESEARCH & DEVELOPMENT

in energy balances in

areenhouses (nets and other

cooling systems).
. Optical photoselective

I3

intervention in sheet covers

for agriculture:
= Greenhouses - intervention

in the UV area and the PAR

irradiance. for varied

Climate controlled,
inflatable chickenhouse,
Erez, 1995 - 1996

Erez R & D develops and adapts
knowledge-intensive technology
for modern agriculture.

Erez R & D works with various
research bodies and is a necessary
link between scientific research
and the farmer or the entrepreneur
“in the field".

Erez R & D carries out surveys
and calculations by which needs
relative advantages and operating
possibilities can be described.

AtErez R & D, we are aware of
the environment and act in order
to protect it, as part of a world-
wide trend, that sees the

k

solaric desalination s¥sterns.
4. Intervention in tempeXature
and CO, levels and thijr
etfects on the quality ai
the yields of greenhopge

nalysis of the
inflatable chickenhouse with
the controlled micro-climate.

protection of the environment,
both as a good investment and as
a value in itself.

For this reason, we recycle the
natural resources: irradiation,
energy, water, vegetation, animals
and bacteria - for the benefit of
the producer and the environment.
Erez R & D maintains close
contact with the producer in order
to enable improvement and
updating of factors that influence
his work. We are aware of, and
react to, changes in consumers’
habits, prices of crops and raw
materials and of course, the
growing demands of saving the
environment.



Ecovillage
Training Course
on Green Kibbutz

The Kibbutz Movement has over eighty
years of experience in collective living while
the Global Ecovillage Network is
developing new environmentally friendly
lifestyles and technologies. This program
will create a dialogue between the two.

We invite up to thirty participants from
around the world, both current and potential
ecovillage members, to spend two weeks,
from Sunday 7th September until Sunday
21st September, 1997, learning about the
kibbutz social system and visiting
environmental projects in the region.

The program will be led by Jan Martin
Bang, Permaculture Instructor, founder of
the Green Kibbutz Group, and Middle
Eastern member of the Global Ecovillage
Network. In addition to meeting kibbutz
ecological groups, participants will meet
activists from a wide variety of projects,
including Israeli and Palestinian Arabs

Program highlights include:

Tour of Kibbutz Communities: Gezer
(head office of the Green Kibbutz Group)

Whole day visit to Jerusalem
Swim in the Dead Sea

Marda PC Centre,
Palestine Autcnomous Area .

Hararit,
Transcendental Meditation Village

The Farm, Tennessee, USA

Summertown, Tennessee USA
Number of persons: 280 to 300
Project starred: 1971

The Farm began as a communal group of 320 people led by Stephen Gaskin from San
Francisco who after a year of travel in converted school buses purchased land and
sectled on 717 hectares (1750 acres) in Tennessee. They lived in the buses and
improvised until they were able to build up several business ventures.

The number of residents increased during the first decade, reaching 1400 in 1980,
then beginning a steady decline over several years to the present size of less than 300.
After 13 years “growing-pains” the group reorganised to permit individual ownership
of property, although some continue to live communally.

The Farm now operates some 30 to 40 businesses, has become an influential force in
state politics, and continues to be a source of innovation in solar housing, midwifery,
soy technology, Third World relief, and cooperative living. Among The Farm's
invenrions are the soyburger, soy ice cream, the Doppler fetal pulse monitor,
numerous ionising radiation detectors, long-distance electric vehicles, and passive solar
space-heating technology. The Farm has had about 5000 people on training
programmes in the last 3 years and receives some 10,000-15,000 visitors each year.
An Eco-Village training centre was established at The Farm in 1994.

For further information contact: The Farm, 556 Farm Road Summertown,
TN 38483-0090 USA

'Constant change is here to stay...."

Devotees of Celebration will be
glad to hear that the old commu-
nity saying is still as applicable as it
ever was. Shortly after returning from
the USA, we had a general household
move.

Several of our Companions and
friends came to help, and it was all
achieved in the space of a day despite
the last couple of hours taking place
in teeming rain.

Kiriat Tivon, first LETS System
in Israel :

Cost: US$ 900 per participant if booked
with a deposit of $100 before 31st May

1997. Late registrations (after 1st June),

$280. This includes all accomodation,
meals, and trave! expenses from the time
participants land at Ben Gurion Airport, .
including transport to and from the airport.
Those wishing to stay longer in Israel can
be helped to find suitable tours or

One of the features of our lifeand
calling is the willingness to.undertake
whatever is necessary in order to fa-
cilitate the growth and development
of the Community's life in an organic
way.

In addition to the primary reason
for moves, we hope that the changes
will also enable us to develop the use
of Berry House in particular as the
Community centre.

accomodation by Kibbutz Gezer Visitor
Centre Staff. The group will be limited to
thirty participants.

Kairos is published by the Communily of Celebration, Berry House, 58, High Street,
Bletchingley, Redhill, Surrey RH1 4PA. The Community of Celebration is an Anglican
communily in the diocese of Southwark. Itis also a member Communily of the Soci-
ely of the Community of Celebration, which has communily houses at Bletchingley
and al Aliquippa, Pennsylvania.
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ECONOMICALLY SUSTAINABLE

One could spend a lot of time trying to explain
why socialism has failed to supplant capitalism, but
perhaps it is sufficient to observe that under
capitalism people tend to be motivated most
decisively by the darker forces of fear, greed, envy
and ambition. The ideal of socialism requires that
these forces be transcended to a great extent by the
rarer qualities associated with a maturing of the
human personality. While these qualities have been
born in most people to some degree, the ideology
and the structures of our society tend to repress
them. The magnitude of the environmental crisis,
and the possibilities for responding to it effectively,
bring this contrast in motivations into sharp focus.

As we open our eyes to the true state of our
natural world, increasingly one of decay and
disfunction, we can ask whether the will to survive
will be strong enough in society at large that people
will be moved to seriously embrace what is
generally termed "ecologically sustainable” patterns
of living. (Although the will to survive ought not to
be the prime motivation, it is likely to be the
dominant one nevertheless.)

One of the stated aims of the Global Eco-Village
Nerwork (GEN) is to pioneer such patterns
successfully enough that they can be replicated in
society at large. However, it is crucial to note that
GEN seeks to begin this work through the structure
of the relatively small scale eco-village - a
community which by definition, one would assume,
must be highly cooperative if not downright
communal. It 1s unclear at this point if
"communality" will be a prerequisite in future GEN
communities. Regardless of this, the degree of
cooperation necessary to make such a community
work raises the question of just how cooperative the
communities of the mainstream will need to become
in order to replicate the same patterns of eco-
sustainability. Can a competitive market economy
on a, global scale be sustainable? It would be
pointless, of course, to abandon the work simply
because the answer to this question would seem to
be negative. Instead, we must continue and
speculate upon the possibilities which come into
view. It may be remotely possible that if the new

patterns of cooperatuon adopted by society in
response to the natural crisis are deeply rooted
enough, there will evolve the basis for a more just
society. If people can learn the habit of self-restraint
in order, for example, to preserve the water supply
or minimise pollution from automobiles, is there not
the possibility this attitude might spread to other
aspects of social life? Of course this cooperative
option may very well be overtaken by more brutal
and direct methods of controlling human activity
and allotting resources should a worsening crisis
force the hand of government.

Some may argue that we must save the
environment now despite our snails progress towards
social justice. This is a mistake. Human beings are
born from living creation and the wanton abuse of
our natural home arises from essentially the same
root as our reckless exploitation of each other.
There 1s little evidence to suggest that once we turn
away from strictly human justice we will throw
ourselves into pursuing "justice” for the larger
community of life. From what source could such a
disconnected concern come? It is very difficult to
conceive of a rejuevenated natural environment
surrounding a totally decayed sociefy - and it
appears that many who work for the environment
recognise this problem.

Social justice for all of humanity compels us
because it transcends the divisions of self, family,
clan, nation and race. A sincere, even disinterested,
concern for non-human life transcends, in a sense,
the humanity/nature split. But clearly it is not that
easy, we cannot negate human reality in a blind
devotion to the future of living creation without also
negating the potential of life itself. Whatever we
might think about the place of humanity in the
natural scheme, especially given our penchant for
destruction, it is important to recognise that human
beings are nature conscious of itself. And it is
through human consciousness that the sacred can
become an active principle in the world. The quests
for social justice and the healing of nature are both
manifestations of the sacred principle. We would do
well to consider how they can be pursued under the
same banner.

_ THE NATURAL HUMANIST READER
P.0O. Box 45135, 2482 Yonge St., Toronto, Ontario, Canada, M4P 2HO. Tel: 416-487-0893.



14 Mills Lane

Albany
Auckland 1331
New Zealand

Over the last few years a rift has developed in the community and two main factions have emerged. One wants to

make major changes to the community and the Trust Deed whilst the other basically believes the status quo should
remein.

This magazine is not trying to make a judgment on who is right or wrong and articles from all sides were accepted.

It tries however to show how unresolved differences amongst a group of people have a great effect on the individuals.
They get stressed, withdraw, explode about minor issues or even leave the community. Some even call for outside help
( police, courts ), in the hope of resolving the-situationi."Some people do their own thing by

keeping or partly keeping their income. Some do not talk to some of the others and a lot of
blaming each other is going on. '

Interestingly enough though only the adults are playing these games in trying to control
each other. The children go about their daily business and relate to whoever they want to. A lot
of the parents are not very available to them due to the above mentioned stress elc. which does
result in increased misbehaviour, particualarly by some teenagers.

1 think it is time to bury the tomahawk and the arrows, sit together ( we can hold hands instead of smoking the peace
pipe ), let the past be past and start anew with all the ones who want to climb the same mountain.

The ones who want to climb another mountain, would like to farewell with love and gratitude for their contribu-
tion on my mountain and give them whatsoever they need on their journey.

PRI CONCIE LS

Ueli Schmid. Ed

The Division

. I believe that
changes have been made, for no en-
tity can stay sustainable entrenched
in dogma that may be out of date. And
that for me is the biggest issue: What
changes are to be made and why. I
gave up the world of materialism for
its own sake, so that I could live with
many others on a more complete ba-
sis. Money appears to be the motiva-
tor of all the dissension here at
present. yet I believe this to be a false
assumption, for I believe that power
anlall that signifies, is the basis of the
anarchy. I do not believe that individu-
als wanting power can find a complete
life within the community.

In some ways the “division” in
Centrepoint has always been there, for
there can never be a perfect way to
live by. I believe there are only ways

and better ways. For some the imper-
fection of our lifestyle has become
marked, that they have decided to
embark on a course of behaviour that
has created an environment of anar-
chy.

It could also be said that it em-
braces peoples inability to deal with
those around them in a way that cel-
ebrates the community spirit, in the
true sense of the word community. I
have heard for many years that true
community is consensus, and as
someone many years ago said to me
“communism in its purest form.” I
believe that this is probably correct,
however I am also enough of a realist
to acknowledge the imperfectness of
my world, and therefore I have opted
to support consensus minus three as
the decision making process for our
meetings.

Another vision of community I
have is one where we all sit down at
our Wednesday business meeting, and
contribute to the running of the com-
munity. There is now only a small core
of committed people who actually
take part in the day to day running of
the place. It is at this meeting where I
have had to swallow my frustration
over a particular issue, and accept that
as a whole the community may be-
Jieve in another point of view. At the
point I have to trust that others living
with me will watch over me and my
concerns as I will watch over them.
When I can allow that trust to happen
I believe I am working towards true
unity with my fellow man.

Richard Parker



The Communitarian Scene from all Over and Under
Complled and (partly translated) by =toel Dorkam

Hello Friends, where have YOU been all these months? ['ve
been around quite a lot, which seems to have caused a bad case
of brainstorm. So, here we go.

Ever since the appearance of Intentional Communities, the
question of Individual vs. Society has given rise to fierce debates
and controversies. Which of this pair should gain predominance -
or could some kind of balance be established? Where are the
reasonable limits to “doing your own thing”, frequently at the
expense of the other fellow's liberty and wellbeing?

The rise and fall of Soviet Communism, which - at least
philosophically - has certainly affected most of us, was closely
linked to the concept of putting society above the individual. On
the other hand, many communes disbanded when, as they used to
say, "the sink filled up with unwashed dishes...". Even the
Kibbutz, this most socialist-orientated form of voluntary
communarism, is straining at the leash of privatization and
differentiation. Two recent conventions of the main movements,
the Artzi and the Takam, have tried (without much success,
apparently) to confront these issues and impose some “"red
borderlines”, defining when a Kibbutz ceases to be one. °

| guess I'm kind of putting my (balding) head into the lion's
snout when | venture upon this ideological minefield. But, what
the hell! That's what | like to do anyway. So let's start off with a
few extracts from a piece translated from the recent issue of the

German "ZEGG", entitled: "The troublesome

passage through

Individuation™, written by Dieter Duhm:

"Individuation means to become
yourself. You won't take upon yourself
anymore - the verdict of others, but check it
out by yourself. You won't leave the
responsibility to the authorities or officials,
neither to society or tradition, you'd rather
take yourself into your own hands and begin
thinking. You won't assume anymore that
‘those up there will handle it right", but

rather take action to make sure it will be
done.

Individuation is a revolutionary
event,feared by the old institutions, and
therefore theyll try to suppress it by all
means. The logic of all religious,
governmental or ideological powersystems so
far always was, either to incorporate the
human being into the system or to eliminate
him.

In the Middle Ages people were bumnt -
at the stake if their thinking was incompatible
with the Catholic church. Nowadays this

—
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does not happen quite as dramatically, but
even now, whoever formulates a personal
opinion and follows it through steadily,
without letting himself be incorporated by the
‘'system - will be defamed or dismissed from
his professional position. This is real progress
in history which means, i other words:
Individuation has become a real possibility
today !

Sounds a bit heavy? Well, so
“Human Mature”, whatever that means
glimpse at some peculiar notices on the board

D5CoEES

Let us cite a few captions from this
rather lengthy treatise: "Individuation has to
do with your personal, self-responsible
enlightenment - in the face of your own urges
and desires". "In the sexual as well as the
spiritual domain, there exists the concept of
subjection, and there hardly 1s anything
sweeter than to be able to satify this
subjection". And also: "The time of
community-of-confession is past"”.

On the other hand the author admits
the need for some kind of authority, as

"Individuation needs to be protected
(particularly during childhood)". '

is the strange thing we like to call

to you. To relax a bit, let us take a
of Kommune MNieder-

kaufungen near Kassel [Germany). borowed from the 10th anniversary

edition of "RBundbrief” (Nov. 36):

"Whoever took my laundry off and
away? T-shirts, sweatshirts, multicolored!
To-morrow I can't leave my bed, because I've
nothing left to wear! Peter". An  istant
resp onse: "If that's the reason you can't get to
work, I'm ready to exceptionally lend you
some of my shirts. in black for example -
Gottfried . The final touch: "T'm off for a
few days to Berlin, have reclothed myself
from the store. Peter.

Nora, one o Kaufungen's girls,
registers a protest: "I don't want anyone 10
eat my Nutella sausage from the fridge, in
spite of having my name on it! I need it for
my school sandwich!". ‘?b .

/"%:-_—

On the prdfessional side, Jan B.

wonders: "whoever had the cheek to simply
take some screws from the building site,
which we'd ordered specially for the new
house? I'm really fed up!". And then another,
rather laconic complaint: "I've run out of

adequate curses - where are the two water-

levels and the syringe? Jan B."

A 'you have been warned" notice:
"Anybody who mentions my school report

today, is risking a fit of rage from me!
Moritz". And finally something positive: "l
have decided not to have a therapy. But don't

despair, I still keep changing a bit from day

to day. T.".

8

From "KAIROS" No.7 we take parts of am article significantly
entitled "Who Says I Have te?", by Susan Abbott:

—P



Let's see:
Are you
getting
ready for
the
Millenium?
Jim Ritter
is - through
the
intermedia
of an
artistic
soul,
suggestively
named
Adrienne
Sioux
Kooper-
smith - in
(you
guessed it)
DOWN TO
EARTH :

On July 11, 1994, when the
year 2000 was 2,000 days off,
Adrienne Sioux Koopersmith be-
gan preparing for the millenni-

um.
She resclved to date one new
man every day until Dec. 31,
1998, pick the best one and get
married by Dick Clark in Times
uare as the millennium began,
hat whimsical idea fell
through when the North Side
artist found herself a steady boy-
friend.” But she's still keeping a
millennium resolution to keep a
diary for 2,000 days. Every day,
ghe gets up at 4 am. to record
the previous day's events on her
computer.
She has 1,321 days to go.
Still 3% years off, the millen-
nium is evoking an edd mix of
whimsy, commercialism, reli-
sious fervor, optimism and
read.

“The 2000 is rati
like a mﬁul mgne?pgn h?:g-
manity, reaching down into the
19505 and intensifving the de-
cade,” forecaster John Naisbitt
writes in his book Megatrends
2000. “It is amplifying emotions,
accelerating change, heightening
awareness and compelling us to
re-examine ourselves, our values
and our institutions.™

Nitpickers point out that the
21st century—and the third mil-
lennium—technically won't be-
gin until Jan. 1, 2001. We have a
sixth century monk to blame for
this seeming absurdity. His
name wes Dionysius Exiguus, or
Dennis the Short.

It wes Dionysius' idea to di-

_, vide time between B.C. (Before

tooking at tie coming
mmmmﬂeﬁum_

Christ) and A.D. (Anno Domini
or “year of the Lord"). )

His first mistake was getting
the year of Jesus’ birth wrong.
According to the Gospels, Christ
was born during the reign of
King Herod. Because historians
believe Herod died in 4 B.C., or
1 B.C. at the latest, Jesus must
have been born before 1 B.C.

Dionysius’ second mistake was
leavi
day of the first millennium be-
gan 1 AD. Ten years later, it
was 11 A.D.; 100 years later, 101
AD., and so on. Thus, the sec-
ond millennium won’t dawn un-
til Jan. 1, 2001.

But it appears most folks will
celebrate when the clock strikes
2000

“With all those zeros, 2000 is
like a cosmic odometer,” said
Jay Gary, who operates the Talk
2000 Forum on the Internet.
“Why poop a parly}usl because
it's one year early?

The rush i3 on to cash in.
Millennium T-shirts, coffee
mugs and the like are going on

sale, along with millennium
books, movies and TV shows.

The recent science fiction
movie “S Days"” is set in
the last two days of 1999, Next
fall, Fox will premiere its TV
series “Millennium,” about a re-
tired FBI agent who teams up
with psychos and criminals to

revent the world from ending.
ust out from the University of
California Press is Poems for the
Millennium, billed as the “first
global anthology of 20th century
poe ”

New York hotels already are
booked for big ies on Dec.
31, 1999. In Chicago, a local
businessman has reserved the

out year zero. The first

Drake’s Gold Coast Room for a
$75,000 party for 400.

Britain will host a $1 billion
millennium exhibition in Green-
wich, where the world's time
zones begin. And Pacific island
nations pear the international
date line are vying to be the first
to usher in the new year. Tonga
is trying to jump ahead of New
Zealand by introducing daylight-
saving time, while the archipela-
go of Kiribati has moved a sec-
tior of the date line to leapfrog
f‘}'le&nd of Tonga, and New Zea-

nd.

Locally, two promoters are
trying to position themselves as
official sponsors of the millenni-
um. The Mitten Group in Chi-
cago has trademarked “The Bil-
lennium, the official celebration
of the year 2000."

““We're looking to be the focal
point for celebrating the turn of
the millennium,” said the Mittan
Group's Mark Mitten. He ex-

E_lains that the year 2000 is the
Juncture of two 1,000-year peri-

5, or a bi-millennium."

. In Oakbrook Terrace, market-
Ing consyltant Skip Kitchen has
trademarked “Millennium Cele-
brations.”

Like Mitten, Kitchen hopes to
organize a global celebration,
with concerts and other events
in each time zone. But neither
promoter is ready to announce
anything specific.

The word millennium general-
ly means a span of 1,000 years.
Millennium also has a roeaning
drawn from the Bible. After the
second coming, the Bible 8ays,
Christ will vanquish Satan and
reign on Earth in peace and
Justice for 1,000 years.

The Bible doesn't say exactly
when this will happen. %ul New
Age prophets are certain some-
thing big is brewing, predicting
an assortment of catastrophes
ﬁpﬁmd 2(1;0{}1.) smnil) Ted fli)zmie:ls of

illennial Prophec eport in
Philadelphia. pheey Hepo

Koopersmith's plans are not so
apocalyptic. She said she'll
spend Millennium Eve with her
mother, her boyfriend, some
wine and vodka, caviar, straw-
berries, M&M's, “a few stream-
ers and thousands of fireworks
erupting in midair.”



the U.S.A.:

Through reading the Bible and other
books, I knew thart the Scriptures were
supposed to be the Word of God. I
thus reasoned that among the Jews,
whose faith is rooted in the Old Testa-
ment, | would find this Word in a
purer form. One day I went to seek it.

In North Philly’s bustling black and
Puerto  Rican neighborhoods, Jews
were a distinct and rare minority — old
men, and a few women, who sold
chickens, clothing, or peanuts. Their
house of prayer, however, was hardly
distinct: a small synagogue, it stood re-
cessed, tucked in berween the store-
fronts that margined it like the edges of
a book cover.

Inside the vestibule, six or seven old
men stood, chanting in an unknown
tongue. They wore yarmulkes on their
heads, and prayers shawls fastened
across their chests covered their
stooped shoulders. The room was dark,
and ‘what litde sun seeped in hardly
penetrated the dimness. Dust motes
swam like goldfish in thin ribbons of
filtered light. To this day, I remember
the dust; the dust of old stones, of old
men. And the smell of old men.

The rabbi, his eyes enlarged by bifo-
cals, shuffled over to me, his shoulders

2 The Bruderhof's PLOUGH of spring 97 car
Mumia Abu-Jamal, the Death Row inmate whom they
been unjustly condemned of murder
save, meanwhile waging a nationwide campaign

stooped, his eyes sharp. “Can 1 help
you, young man?" His speech was gut-
tural, thick; colored with Yiddishisms.
There seemed to be—or was | only
imagining it —an aura of fear around
him stirred, perhaps, by my entrance.
Who was this big, beardless youch con-
fronting him?

As tall black men learn to do, I made
myself mentally smaller, and looked
askance as I explained my reason for
entering the synagogue.

“Yes, sir. I —umm —I'm - umm...]
wanna learn abourt Judaism.”

“Vy iz da?”

“Well, I'm interested in learning
abour the religion that really began
Christianity.”

“Vell - V2" _

“Umm...becuz I think I wanna be-
come 2 Jew.”

“Dyou var? Var you mean? Vy dyou
say dav?”

“Well — I'm interested in a pure reli-
gion. I've read thar the Bible has been
rampered with; there are different
translations and stuff. 1 wanna study
what God really said, you know...”

The rabbi stared at me. He was trying
to formulate an answer, but the words

ries this little story by

believe to have

of a policeman and are trying to
against death penalty im

stuck to his tongue. I looked into his
eves and saw incredulity dueling with
quiet surprise. Is he serious? silly? he
seemed to be asking. Then he turned
and looked around, as if searching for.
something.

“Vait uh minute.”

“Zis vill help you, young man,” he
said, handing me an envelope, and
walking me to the door.

“Ven you are finished, come back,
ya?”

“Thank you, sir!”

“By ze vay, dyou know, zair ah black
Chews. Haf you efer heard von Sammy
Davis chunior?”

I nodded assent.

“Vell, he is a black Chew, you know?”

He bade me farewell. T left the Mar-
ket Streer Synagogue high with expec-
tation, racing home.

Once in my room, I tore apart the
thick brown envelope and found a
slim, rust-colored volume bound in
leather. I opened it, bur stopped short
in dismay. What was this> There
was not one English word within its
covers! It was entirely in Hebrew. Tears
leapt to my eyes. The search was sure to
continue.

mia Abu-JamI
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Once | tried to run my life
from my mind.
It led to things like this:

| catch myself wondering
why am | lying here
wondering about things?

% v:-‘:jf"_cz“j HM-;_,_““M? ‘:s‘_l.ﬁ.___.@-l_z__--- --;?}‘
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Next, a few of

Jonathon's - Lying awake late one night How very futile it seems
.. wondering about things, lying awake late at night
ruminations, why am | here? wondering why | wonder.

from the same who am | anyway?

DOWN TO EARTH
Mewsletter:

| wonder why | do it?
I'd rather be asleep
but my mind won't stop

and let me rest. - Jonathon -



F uthority figures evoke differing
MOST O attitudes and responses. These

US HAVE A may range from fear, hatred or

defiance to acquiescence or ‘proper regard’.
NATU RAL - And, as usual, it isn’t the fact of ambivalence
RESIST- that is the problem, but rather how or whether

it is processed. Not all authority is exercised
badly. The questioning of authority can express
insecurity and distrust, but it also can express

ANCE TO
AUTHORITY

f hat about the church
and authority? As an

maturity of relationship between the
authority and those conferring it.

In any case, most of us could
probably identify within ourselves a
natural resistance to authority. So, it
is appropriate to ask, why do we have
difficulty with authority? Among the
host of reasons, two or three crop up
in my conversations quite regularly
and seem to be common to the major-
ity of people I see.

One is that our own experience
of authority is not without distrust.
Our parents discipline us for a few
short years in accordance with their
own perceptions and according to
what suits them at the moment. Some-
times they get it right, sometimes not.
When they don't, the child may expe-
rience betrayal or rejection or shame
at being made to feel somehow

There are of course varying de-
grees in the amount and intensity of
such inconsistencies, but the child
who never knows what to expect at
any given point in time develops a
wariness which constantly guards
against the worst. In time, these early
childhood experiences get suppressed
and reappear as a sceptical, distrust-
ful view of authority.

nother reason we don‘t
trust authority is that
often those exercising it

seem to be flawed. It may be a matter
of perception and projection from
childhood as above, or it may be true.
Even so, that is not the problem one
might think. Who isn’t flawed? Being
flawed is not the issue, but rather
whether the person in authority
refuses to acknowledge which flaws
adversely affect others or their own

vV institution it fosters a
hierarchical leadership structure and
appears preoccupied with preserving
a form of religion that denies the
power of it within its own life and
structures. This structure for the most
part keeps its members spiritual chil-
dren, who lack confidence in them-
selves and always look to the paren-
tal figure.

The average lay person will not
take up their authority in Christ un-
der these conditions of control. The
vicar preserves the status quo and the

- negative cycle of authority continues.

. However, the church has the pos-
sibility of showing the ‘more excellent
way’: the power of love v. the love of
power. Not just to teach about love,
but to live it. The positive side of au-
thority is enabling. It allows us to
come into our own,

wrong. * capacity to serve. Susan Abbott

Well, as you know by now, I just cannot do without "DOWN TO
EARTH" of Australia. First a "Message from the Crew " {Oct. 96]:

And you learn o ) _
to build all your roads on today
because tomorrow's ground is too
uncertain for plans

After a while

you learn that even sunshine burns
if you get too much,

So plant your own garden

and decorate your own soul,
instead of waiting for someone

to bring you flowers.

And you learn

that you really can endure...
that you really are strong
and you really do have worth.

ey

After a while

you learn the subtle difference
between holding a hand

and chaining a soul,

And you learn

that love doesn't mean leaning and
company doesn't mean security,
And you begin

to learn that kisses aren't contracts
and presents aren't promises,

And you begin .

to accept your defeats with your
head up and your eyes open,

with the grace of an adult,

not the grief of a child,

Peace and Best Wishes from the Crew




~"ve heard some people dismiss as “wacky” the idea,
put forth in the politics of meaning platform, that

Il_schools should teach empathy. Yet I'm 2 principal
of a private Jewish day school for grades K-5 that has
been implementing this allegedly wacky idea—and it
works. Let me tell vou about it.

_ 1 have discovered that when
children feel safe, accepted. and appreciated, they learn
more. Thus, the choice is pretty clear: Would vou rather
have self-confident, imtellectually lively, empathetic
children, or competitive, conformist, uptight children?
What good does it do to give children the intellectual
skills they need to excel in the world, if they don't learn
the importance of caring about those around them? By
asking children to focus on how they treat athers, we
are giving them the 1o0ls to build a successful ‘and
happy life, filled with meaningful connections.

{ ’

GRASS GRIPES

‘When you cut the grass
Can you hear it groaning?
Do you listen to its moaning?

Its tall blades wave majestically in the wind

Yet you decide to give it a trim.

You need it to be short and ordered

Neat with manicured borders.

Do you ask its permission

To cut back its growth?

Would. you take an oath

To involve it in your decision?

Explain to it you want to walk on its softness,

o e‘?» Can you teach EMPATHY?, wonders Ruth Schlossman in Aquarian
<% Alternative of March 97 [copied from «Tikkun”) - and tells us {at length)
about a school that tries to. A few exerpts: |

sathy?

Parents
sometimes worry that they aren’t fulfilling their roles
properly unless they focus all their attention on
ensuring that their children get the academic skills that
will gain them admirtance 1o the best schools, so that
they can get into the best professional schools. so they
can land the highest-paying jobs. They've been intimi-
dated by the larger culture into feeling that they really
aren’t being good parents unless they have given their
kids a headstart on this materialistic competitive track.

All the more so for parents who send their children
to private schools. They come to our school, for
example, because of our outstanding academic reputa-
tion. When they begin to notice a positive difference in
the way their children start treating other people,
they're delighted. But it isn't something they necessarily
consider to be important until they see the results of an
empathy-driven school manifest in their kids.

Don't imagine that having a school oriented toward

" empathy means that conflicts disappear. But we've

trained the teachers to focus lots of attention on trying
to resolve conflict among students. The most important
rule of conflict resolution is to make sure that each stu-
dent feels that her or his point has really been heard and
understood. It often matters far more that they experi-
ence this sense of respect than that they win the “whe
was right?” contest.

o Ruth Shlossman

Roll in its luxuriousness,

Lie on it without being tickled,
Dreamily watching the sky

With its puffy clouds drifting by.
If you treat it as a friend

Taking the trouble to explain why:
Then, maybe, just maybe

It'11 be OK to mow it.

Fenny

Just to provide you
with a little food for thought,

I'll end this little
digest with the following:




-part, think
of this

too :

T ThiNK A FEW
PRINKS AND A
FULL STOMAGH
WouLD PACIFY

By the way, if you happen to stumble upon something cute, which
you would like to share with our CALL readers, please cut it out and
send it to us, mentioning the source - and we'll be happy to publish it.
TODA (meaning thanks) in advance and SHALOM, yours -

=Foel Doeckam, Kibbutz Tsuba,
D.N.Harei Yehuda, 90870 ISRAEL Fax 2-5347955§

7 ) . .
[International Cultural Centre

~ Built in the early twenties, the
UFA Universal Film Studios created
silent movies, such as the expressionist
Caligari by F.W. Mumau and
Metropolis by Fritz Lang.

{ In the summer of 1979, more than
‘100 people peacefully took over the
desolate  grounds and created a
comprehensive work and living proj-
Nect, where daily life, profession,
culture and ecology were united in a
new lifestyle.
The dream factory of the German
_ﬁlm changed into a green cultural oa-
sis in the middle of Berlin—a space for
sreation and  culture, for innovative
deas with future, a productive syr-

qounding for artists fromall over the ,

_vorld

Today the resident community
consists of 50 members from age one
month to 92 years. The urban village
of 16,000 sq. m. (approx. 4 acres) is
divided into various areas. All in all
UFA -Fabric employs more than 130
people and with its' worldwide reputa-
tion as a multi-cultural site, attracts
over 400,000 visitors per year.

From its beginning the members
of UFAfabrik were concerned with
ecological issues. In spite of the large
number of visitors, the area remains a
reviving oasis in a major city thanks to
its gardens, green roofs, an independ-
ent energy source and a rain-water
collecting system. The recently in-
stalled solar pancl system produces
enough electricity to supply the whole
Ufafabrik! An exhibition explains
these and other projects to the inter-
ested visitor,

The Harvest Done

The stubbled fields of dried gold
Pallid weeds

The harvest done v

And crowded sunflowers.

Not one of them refused to face the sun.

Paying homage because there was no choice.

The baler threw bundles in its wake

And they assumed the freeze of earthquake aftermath
Les Beaux in the fields

As if the harvest itself had suddenly caught them
Then an instant of throwing them aside

Damaged palisades

Pushing their civilization into a havoc of shapes
Arcadia ruined; the folly of Rome-in-the-Fields.

I saw young camels straining forwards in their tethers
Tri-colored flocks the color of finished fields

Pale kids cavorting

Dusty sheep

Goats whose basalt.black was only tamarisk shade.
How the Negev was alive at dawn

And all the sunflowers still facing the flourishing sun.

Lami
Kibbutz Urim



Private cars, credit cards

in the central dining hall, %
individual electricity bills and
sakm@;scakﬁy-—theldbbutﬁn15
are dragging themselves
toward the millennium

JANINE ZACHARIA

AUL KOSLOG AND THE
crew at work got a bonus
from the boss for their good
performance last year — 2
weekend trip. all expenses
paid. to Turkey. That's not
unusual, except for the fact that Koslog is
a member of Kabri, a kibbutz not far from
the Lebanese border. where he works on
the banana plantation. Until quite re-
cently. hard work was its own reward on
kibbutzim. and socialist equality was the
ideal.

The incentives at Kabri are just one ex-
ample of the revolutionary shifts over the
last decade at some kibbutzim, as they
struggle to survive in a materialistic. capi-
talist society. The bonuses of up to 500
shekels ($150) a month for productivity
that Kfar Ruppin adds to the members’
basic 1.800-shekel monthly budget. the
pension funds established by Mefalsim In
the northern Negev, and the plastic credit
cards with which members at almost half

the 266 kibbutzim pay for their meals —
are all indications of how much things |

have changed since the founding of Dega-

niah. the first kibbutz. in 1809. Given up .~ fines of the kibbutz. for employers who

for dead by many people 10 years ago. the :

90-year-old movement is gradually rede-
fining its identity for the future.

A handful of purists, like the members
of Ramat Rahel on the edge of Jerusalem.
want to retain most of the communal
frameworks. "We're very conservative,”
says Sharon Polon. Ramat Rahel's secre-
tary. “We'd like to see our standard of liv-
ing improve, but we're not changing the
system.” But then, Ramat Rahel can af-
ford not to worry about providing econom-
ic incentives: Exploiting its proximity to
the land-staived capital. the kibbutz has
closed a vast real-estate deal. worth hun-
dreds of millions of dollars. selling off
much of its agricultural land.

Most kibbutzim, though, are throwing off
part or all of their roots. retaining only the
vestiges of the traditional system based on
communal ownership of property and egali-
tarian income-distribution. “They no longer
want to. or simply can't, sustain the collec-
tive system at the level they have up to now.”
explains Dubi Hellman. secretary of the
United Kibbutz Movement (Takam). the
largest of the three central kibbutz bodies.
with 164 member commumijes. “They are
looking for alternative operating methods,
which reduce the amount of shared respon-
sibility and shared ownership.”

"The individual has become more pOWer-
ful. at the expense of the collective.” adds
Shlomo Getz. of Haifa University's Kibbutz
Research Institute, co-author of "The Kib-
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butz in the Era of Changes.” and himself a

' member of Kibbutz Gadot in the Hulah

Valley. "A system of privatization has
emerged. Instead ol giving me glasses
when | need them, for example, the kib-

\ butz tells me to take the money and buy

whatever | want with it.”
The idea of the autonomous individual

| __ as well as the fact that many kibbutz-

niks are getting higher education —means

" that more members work outside the con-

may have nothing to do with the kibbutz
movement. Until recently. says Getz. the
idea of "working out” was frowned upon.
“because it conflicted with the basic princi-
ple, that members had to give their all to
developing the kibbutz itself.”

T KABRI. LOCATED ON A HILL-
top five kilometers (three miles)
from the northern coastal town of
A A Nahariyah. a “statement of pur-
pose” was drawn up. allowing any number
of members to work outside — as long as
their salaries go into the kibbutz coffers.
Additionally. the traditional Saturday-
night general meeting has been replaced
by a smaller, representative decision-
making forum. and a pay-per-meal sys-
tem instituted in the dining hall.

The changes may seund dramatic. but
many of them have rapidly become the
norm. More than half the kibbutzim give
members a food budget. to be spent either
in the dining hall or in the communal
store. Two-thirds charge members for
electricity. Half bring in outsiders to work
in the fields or factories. or in sanitation
service jobs kibbutz members don't want.
More than a third allow members to own
private vehicles. And while only 14 have
so far implemented some form of unequal
salaries — ranging from the relatively con-

. servative bonuses of Kfar Ruppin to the

more radical system employed by Ein
Zivan. in the Golan Heights. which pays
——



members according to what their jobs
would bring in on the outside — a fifth are
actively discussing the option.

Artist Sara Samson, 48. who has lived
on Kabri since she was 2. used to lend out
her paintings to be hung in members’
homes. Now they're primarily sold to out-
siders. And while the roughly 2.000 shekels
each one brings goes to the kibbutz treas-

ury, not Samson's private account. she still

says she’s "satisfied by the changes. Today
I feel like I'm my own master. More free."

That freedom. though, has its downside,
Samson acknowledgdes, pointing to the
changes that have taken place around the
dining hall and how they have affected old-
er members. "These people gave their whole
life to the kibbutz,” she’ says, “and now
suddenly the kibbutz has put up a gate be-
tween the food and the eating area, pre-
venting members from going back for sec-
onds. It’'s like tefling them, ‘That's it. pal.
You're not in vour own house anvmore.™

Many of Kabri's 800 residents now pre-
pare most of their meals at home. When at-
tendance at the evening meal dropped to
about 20 people. the kibbutz stopped serv-
ing it. For those who still want to "eat out”
at night, a snack-bar was set up.

Not every older Kabri member is upset.-

“As far back as [ can remember, there have
been changes on the kibbutzim." says
Michael HofM, a jovial 77-year-old who has
bought a Pentium computer with money he
saved from his food budget. "There are those
who are afraid that they'll take away break-
fast or the Shabbat meal next, and I under-
stand them. Sure It's hard for my wife to
cook, but we usually have a cold supper.
Anyway, how much do two old people eat?"
Jane Sable, 32, who was born in the U.S.
but moved to Kabri at age 6. left the kibbutz
to return to the U.S. eight years ago. Now
she's back. working in a position created
for her: leisure-time coordinator. "The kib-
butz changed a great deal in the years [ was
away.” she says. "Once it was limited.

career-wise and culturallv. Now you can
pretty much do anything you want.”

Though Sable weicomes the new open-
ness. she’s less than comfortable with
the disintegration of the socialist funda-
mentals. The kibbutzim. she {ears, "have
lost their direction.”

is precisely the problem facing the
three main kibbutz movements.

£. ‘Increasing differences between kib-
butzim have made it difficult for us to
maintain an umbrella organization,” ad-
mits Takam's Hellman. "We need to organ-
ize ourselves better, because otherwise it
will be like the Tower of Babel, with every-
one speaking a different language.”

In June, with that in mind, Takam is
holding a general meeting. It is expected
that there will be calls to redefine what
exactly constitutes a kibbutz. and even to
eliminate from the movement those that

= HE LACK OF A CENTRAL IDEOLOGY

millennium, not complicate it.

Though a member of Takam. Kibbutz
Hasolelim. just north of Nazareth. was
founded by a non-socialist youth move-
ment and today is one of the leaders in the
"privatization” process, with members’
budeets directly linked to the work they do.
Whatever resolutions emerge from the
Takam general meeting, savs Michael
Mensky. Hasolelim's secretary. "for us. the
word kibbutz is a secondary priority. We
are first and foremost a collective. A new
definition of the word kibbutz is not going
to keep us from doing what we want to do.”

Takam. though, is determined to maxi-
mize such unity and commonality of pur-
pose as can be found. Officials predict the
formation of two bodies: An overall organi-
zation for all kibbutzim. that will allow
them to work togethgr on common goals
and projects — like education and immi-
grant absorption — that transcend issues
of internal management; and a smaller. op-

'Suddenly the kibbutz has put up a
gate between the food and the eating
area, preventing members from going

back for seconds'

don't fit the model — though it is unlikely
that so radical a suggestion will be adopted.
Kibbutz Artzi, historically the most left wing
of the kibbutz movements. is also holding a
watershed meeting, in May. to celebrate its
70th anniversary and to reaffirm such
central principles as the rejection »f dif-
ferential salaries and the preservation of
shared property. An optional covenant will
then be drawn up. says Kibbutz Artzi sec-
retary Avshalom Vilan, which will hopefully
be "flexible enough” to win widespread
endorsement. Overall. says Vilan, the aim
is to formulate guidelines that will ease
the transition of kibbutzim toward the
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tional union that will be rooted in more
traditional kibbutz ideals.

Whether or not that solution will be
enough to maintain the link between the
kibbutzim of the vear 2000, and what ex-
actly those kibbutzim will look like. re-
mains to be seen.

Meanwhile. back at Ramat Rahel, it's
8 a.m. and trendy Range Rovers and
Toyota 4WDs drop kids off at the kibbutz
kindergarten. They don't belong to kibbutz
members flaunting their new wealth. but to
Jerusalemites paving high fees for their
children to attend Ramat Rahel's school.
Just another sign of the changing times. 8



1t wasn’t much morc, to begin with, than a
vague idea we had had after four years of
reflection following the cvents of 1968. We

Hicro - 2eououry

were clear. We were determined not to be
diverted into "violent" action like so many

We have set up our cooperatives impaticnt leftists scattered around Europe,

in mountain regions where 8
essential demands made by the "68 move-

didp’t have the slightest trust in what seemed
to be a totally dead-end future, but two things

but we also had no intention of giving up the

20

‘We were maybe being over-ambitious but it
was a good idea. So we searched for a place
where we could put it into practice. We had
become somewhat allergic to large cities, pos-
sibly because of the stench of tear gas which
tickled our noses when we demonstrated our
vague desires for a great upheaval. The estab-
lishment was frightcned out of its wits and
could not stand more than two or three young
people getting together - fearing that this
could be the nucleus of a plot against public
security or even terrorism!. It was at this

time that drugs first appeared on a large
scale among the disorientated youth. This

nobady in their right mind would
even contemplate claiming that
"maximum productivity” could
form the basis of local develop-
ment. We knew, however, that
these regions had been worked
and fashioned for centuries by
hardy mountain people and
could therefare provide a
livilihood for many. One only had
to develop a well-balanced
economy, adapted to the local
environment. Thanks to today's
modern techniques and means
of communication it is possible
to live In such regions without
being isolated from the rest of
the world.
An important priority for us is the
processing of our produce on
the spot - so as to ensure the to-
tal control over the production
chain from raw material to
finished article. The result is a
sort of "economic tripod” made
up of:
- agriculture - vegetable garden-
ing - forestry,
- livestock farming,
- crafts - procéssing - services.
We take advantage of the
diverse growing conditions in
the different cooperatives and
exchange produce.
For our personal needs there is
a collective kitty. This is adminis-
tered by a small group of
cooperators who have the un-
enviable task of reconciling per-
sonal and collective require-
ments. There are no wage-
earners at the cooperative, ex-
cept for two mason friends from

ment: the right to expression and the right to

also helped to convince us to try something

seek alternative ways of life. quite different.
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B.P. 42, 04300 Forcalquier, France (Tel. 92730598, Fax. 92731818)
Misslonstr. 35, 4055 Basle, Switzerland (Tel. 61.446619; Fax. 446620)
Lobnig 16, 9135 Eisenkappel, Austria (Tel.4238/558; Fax. 4238/8232)

the region.

in our opinion, the methods of
our cooperatives could be ex-
trapolated at the local level of a
valley or a small region.

Our proposals in the field of
micra-economic development
have been received with increas-
ing interest by "specialist” and

government circles. However,
when attempts are made to put
these proposals into practice
very serious problems arise:
total lack of practical and finan-
cial support from the relevant
authorities, bureaucratic red
tape and obstruction of all
kinds...

—



SPORTS. LOVE

hat do you get when you com-
bine two fiery Mediterranean
; peoples, a difficult sport, fading
socialist ideology, and a love triangle? If
you are director and screenwriter Eyal
Halfon, the resull is: The [ltalians Are
Coming — the colorful tale of an ltalian
water-polo team that goes to an Israeli kib-
butz for training.

The idea for the film came out of
Halfon's own experience playing on a kib-
butz water polo team, and his feeling
.about the direction in which the kibbutz
- spirit was heading. As he observed the
decline of the collectivist tradition, he
found water polo an apt metaphor for the
trend. “It is not so well-known, but water
polo became a sport of the kibbutzim
because they had swimming pools. And
water polo is a special game: it is a fight
for survival, it's not a solo effort, it's a
group effort —'just like a kibbutz, and to an
extent, just like the State of Israel.”

The fictional kibbutz portrayed in the film
is in a financial and spiritual crisis, and is
on the brink of getting rid of the water-polo
teamn of which it was once so proud, view-
ing it as an unnecessary expense in
today’s cost-conscious climate.

Amos Israeli (played by Asher Zarfati),
the team’s coach. once its star, is heading
into middle age with his glory days behind
him, and is losing his will to fight for the
team’s survival. In order to give himself
and the kibbutz's commitment to the water-
polo team a boost. he invites a champion
Italian team to train at the kibbutz, a team
coached by one of his old rivals.

“I decided to bring in ltalians for two rea-
sons: first because Italians have been
champions for years in water polo, and
because ltalians are the last Western

country with a strong Communist Party .

and communist ideas,” explains Halfon.
Thus, we see the absurdity of Luigi, the
elegantly dressed ltalian coach, in the bus
from the airport enthusiastically describing
to his team the kibbutz life he observed in

Israel 25 years ago — the spirit of equality,

the communal values, the shared life.

-by-Yoni Hamenachem -

THE JERUSALEM POST

But once they arrive, they find a kibbutz
which, like so many of its counterparts, is
shifing to a. ment/reward system and a .
growing commercialization, and social frag-
mentation. When the team shows up for din-
ner in the communal dining room, it is
empty. “All of the kibbutz members are
home eating in front of their television sats,”
Daria, the attractive factory manager played
by Yona Elian-Keshet, telis the visitors.

it is Daria who becomes the crux of a
love triangle between Amos, the Israeli
coach, and Luigi, the ltalian coach, who is
played by ltalian actor Franco Nero.

Halfon said he wrote the script out of a
strong sense that the story of the decline of
the kibbutz movement was one that needed
to be told. “The kibbutz idea is one of the
three real creations of this country: the
Hebrew language, the Israel Defense
Forces and the kibbutz,” he says. “The kib-
butz is unique, and has been a model for
many people around the world. Even
though I'm not from a kibbutz, | believe in
socialism and it is really a pity to see how
modem times and capitalist idéeas are mak-
ing the kibbutz values look really pathetic.”

Decision Making in

Communities and the Threefold Social Order |

Looking at the problems and questions of decision-
making, there lives the suggestion to also see this in a
threefold way - different decision making - models
suggest themselves for the different spheres of a
threefold society.

The first decision-making model here under consid-
eration is the hierarchy model, where for example a
king has absolute authority over his subjects - he
decides, those under him have to follow his orders. As
we know from history, that model has been used for
many centuries and epochs in many ways; and this
modlel is still in operation in many organizations taclay.
In its ideal, this model represents the spiritual
hierarchies passing down their wisdom to a highly
developed human being, who is able - so to say - to do
“God’s will”. The “double”, the negative side of this
model can be seen in a brutal, self serving dictatorship,
void of all morality.

The second decision-making model is the one that
has gained ever more popularity especially in the
Western world since the 18th century: democracy.
Here decisions are usually reached by majority vole,
leaders and governments are selected by the vote of the
people, usually for a certain period of time. Ideally this
form of decision making and rulership is peacefully
“accepted by all citizens, who feel themselves properly
represented by their leaders, and feel that their
participation in the decision-making process is real and
right. The dark side of democracy could probably be
seen in the lack of interest of the population in the

political process, the corruption of politicians and the
manipulation of people’s voting rights either via bribery
or “psychological warfare”, playing on the subcon-
scious fears and desires of the voters.

The third model is commonly known as consensus,
and usually believed to mean that all people involved
in a decision or in a leadership council must concur on
an issue. Ideally they “together see the light”; the worst
case scenario here is anarchy, or the dictatorship of the
‘no-sayer”, who by saying no, is able to block any
decision he does not agree with. It seems that this form
of decision making does not have its root in the past,
but rather in a future epoch when the human being will
be developed that-much further. Then, agreements on
issues will be reached in a manner that is similar o the
consensus that today is present, for instance in mathe-
matics. A real consensus, about, Say, an economic
issue, for example, the question of what to produce and
what quality the product will be - can only be reached
when the participants in the decision making process
are so far advanced in their cdevelopment that a will to
work towards the common good of all mankind is pre-
sent in all of them. A consensus will then be reached
among them that will come about as naturally as the
realization that 2 times 2 equals 4.

Conrad Rehbach - Camphill Village,
Minnesota, U.S.A.



In a German remake of the Israeli Icibbutz, 1,000 Catholics in Germany, Italy
and Tanzania live a communal life style

RUVIK ROSENTHAL

MAGINE AN OLD-TIME KIBBUTZ.
where the members met to decide
whether a couple could get
married. Now imagine it today.
made up of Catholics — German

as the decisive event of the century. And
think of them talking theology with secu-
Jar and Orthodox kibbutzniks from Israel
in a luxurious estate outside Rome.

This isn't a postmodernist novel by a
young German or Israeli writer: it's a real-
ity. There is a Catholic "kibbutz" move-
ment, known as the Integrated Commu-
nity —a total of 1.000 people in nine com-
munes: seven in Germany, the others in
Rome and Tanzania. And rarely has
something German seemed s0 defiantly
Jewish. The force behind its creation is
{he Holocaust; its model for sharing is
consciously taken from Israel’s roots.

And last Hanukkah, strengthening a
12-year tie with central figures in the
kibbutz movement, community members
met with kibbutzniks at Villa Cavaletty —
a sprawling Italian estate and former
Jesuit monastery surrounded by an olive
orchard and vineyard -~ (3 debate aspects
of communal life. In the evenings, after
the long conversations about education
and the potential for urban kibbutzim,

_ Catholics, who see the Holocaust

happily announced that he knew of such
a group. and Seeligman quickly made
contact.

What Seeligman found was an intensely
Catholic community. Within each of the
nine communes. members live in smaller

groups of five to 10, sharing an apartment |

or house. Most members are profes-
sionals — doctars, engineers. teachers —
with well-paid jobs. who give an agreed
chunk of their salaries to the Community
(sometimes commune leaders have to
convince members not to give too much of
their income). Some work in Integrated
Communily projects —a pump faclory in
Wangen, a bank in Munich, a small
hospital in Noibibek. a hotel in Hagen,
four schools run and staffed by commu-
nity members. Profits fund Community
activities.

All decisions of the Communily are con-
sensual, made in general meetings held in
the local communes.

The meetings often deal with personal
matters — a couple’s choice to get mar-
ried. for instance. is a communal deci-
sion. and the meeting can recominend
putting a marriage off or even calling it off
altogether. just as in the early days of Is-
rael's pioneering kibbulzim.

Amnon Shapira, an Orthodox kibbutz-
nik from Tirat Tzvi who's involved in con-
tacts with the Community. says he sees it

A couple's choice to get married is a

communal decision,

and the meeting

can recommend putting a marriage off
or even calling it off altogether

they enjoyed rich dinners, sometimes ac-
companied by music.

Though the Integrated Communily
(Integrierte Gemeinde. in German) was in-
spired by the kibbutz, the formal link
between the two movements began with a
chance meeting on a train through Eu-
rope. Haim Seeligman. a member of
Kibbutz Givat Brenner. told a fellow
passenger that he was touring the world
in search of communes. The stranger

as "much more communal than the kib-
butzim of today: they remind me of the
first kibbulzim of 80 years ago. whose
members were wholly and absolutely
commilled to their community” — living
for the commune, and giving it a deep role
in their lives and families.

When members tell their stories. il's
clear that many joined alter a personal

crisis of faith. Titus Lenherr, now a priest
in the Bad To6lz comnmune, was raised in a
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Swiss Catholic family: as a philosophy
student in Munich. reading Kirkegaard
and Nietzsche, "I lost my way." he says. "1
discovered I was no longer a believer."
Then. in 1967. he heard of the Commu-
nity, and found his home. Rudolf and
Hilde Tyrell, doctors in the Munich com-
mune. joined after years in which his
Catholicism and her Protestantism
strained their marriage. After they first
visiled one of the communes. recalls
Hilde. "We couldn' talk lo each other fora
long time. Each of us knew this was it, but
was sure the other one wouldn't go for it."

57 OLFESING. A NEIGHBORHOOD
east of Munich. Saturday
afternoon: A hundred people.

d ¥V dressed in their finest. walk
through snowy fields to a small housing
complex, at whose center. surrounded by
trees. slands a converied barn. now a
communal meeting hall and church. The
members of the local commune — one of
three in the Munich area — meet here to
debate. sing and pray on Saturdays: for
long Sunday services that include both
traditional prayers and modern ones writ-
{en by commune members: and during
{he week. The priests belong to the com-
mune: the atmosphere is of a large family,
not a chance gathering of parishioners.

The hall is their place of worship, though
it lacks steeple and bells. Inside are a cru-
cifix. chairs arranged in a square and a
large painting by a Community member.
The same style church can be found in
other communes of the movement — in
Bad Tolz. south of Munich, for instance.
and in Urfeld. a village on the shores of
Bavaria's beautiful Walchen Lake. where
{he Community originated. The design.
say members, is consciously based on that
of an ancienl synagogue, allowing each
worshiper Lo see every other one.

That's an example of how the Catholic
movement draws on Jewish experience,
but hardly the only one. The key impetus
behind the creation of the Integrated
Communily was the search for a Chris-
tian response lo the Holocaust. indicates
Traudl Wallbrecher, the decisive 73-year-
old who founded the movement with her
late husband Herbert.

—r———



Wallbrecher grew up in Bavaria. daugh-
ter of a metal salesman and a teacher, and
belonged to a Catholic youth movement.
Heliant. When Hitler went to war. she con-
fesses, "We had romantic dreams of a
medieval Reich. bringing Jesus back to
Germany. Many young Germans went to
Russia thinking they were fighting a
Christian war. Hitler deceived them. He
took them to a godless war."

- 27 =

by the decisive event of the 20th century,
the Holocaust. "If during the Nazi period
all priests had put a yellow star on statues
of Christ and Maria and St. Paul, every-
body would have understood that Juda-
ism is part of us and that nobody can take
it from us.” he says.

"Judaism gave us morality. the Ten
Commandments. the Sermon on the

which had steadily been losing its appeal
in Israel.

“There were many doubts and suspi-
cions.” says Yoel Dorkam of Kibbutz
Tzova. "For many Israelis, the combina-
tion of Germans with Christianity is still
hard to stomach. Last year, we visited the
Community and went with them to
Dachau. Amnon Shapira addressed their

ALV ROSENTHAL

Traudl spent the war as a
nurse and soclal worker. and
immediately afterwards tended
survivors of Dachau. "l saw
these people coming straight
out of the camp, barely alive. |
saw the horror, and I thought.
‘This was done by Christians,
there is something bad in
Christianity. the Church must
change radically!™

In the post-war years, Wall-
brecher was appointed head of
Hellant. When her proposal
for radical changes in re-
sponse to the Holocaust was
rejected, she left and formed
the Young Covenant, or Jun-
ger Bund, with about a hun-
dred followers, centered in
Urfeld. Its guiding principles:
Christianity must rediscover
its roots in the Old Testament,
and comprehend the unity of the Old and
New Testaments. "In Judaism and the Old
Testament, life is connected to faith,” says
Wallbrecher. "This means salvation is
here, in the real world, nol ip heaven.”

In 1965, Wallbrecher visited Israel —
and decided to adopt the kibbutz as a
rough model for the next stage in her
movement's evolution. "The kibbulz
showed me the way. but two things didn't
fit." she recalls. "We couldn’t establish
new agricultural settlements, and I was
against communal ownership, because it
imposes our ideology on our children.
What we did take from the kibbutz was
the idea of living together, working to-
gether, developing a shared economy.”
The Youth Covenant became the Inte-
grated Community: while other com-
munes briefly flowered and disappeared
in- Germany. Wallbrecher's movement
steadily grew. The Rome commune was
formed in 1985, after official Vatican
recognition of the movement: the Tan-
zania group in 1988, after years of con-
tacts with a bishop in that country.

Rudolf Pesch, 61. one of the unofficial
leaders of the Community, emphasizes
the Jewish link. Christianity, he says,
must find answers to the questions raised

Mount, the classless society of Karl Marx,"
says Pesch. "We drank from this fountain
and forgot it. Abraham gathered his peo-
ple. his family. his men and gave them
falth in one God frecing them from pagan-
ism. He was a universal leader. nol just
national.”

Pesch, wha has been in the Community
for necarly 30 years, says he and his
friends discovered Marlin Buber through
his German translation of the Bible and
his hasidic stories. From Buber and
Rosenzweig. he says. they gained a lan-
guage that distinguishes between faith
and religion. "In a way," says Pesch of
the Community, "ours is a faith rather
than a religion.”

TARTING WITH SEELIGMAN'S
discovery in 1985, the relation-
ship belween kibbutz members
= and the Integrated Community
gradually developed through mutual
visils. correspondence between members.
and exchange of literature.

The Integrated Community saw in the
kibbutz a realization of the ideals of early
Judaism and the communal idea. The
kibbutz members were happy to find peo-
ple who supported the idea of the kibbutz,
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guide, saying. ‘You are ‘THE URFELD
my brother.' The barriers CIRCLE": -
have fallen.” Amnon

In a meeting in October” Shapira (left)
1995, in the honse where  with Commu-
the Community was born nity members,
in Urfeld. Traudl Wall- formalizing
brecher surprised those  the link

present by dramatically

declaring that they now constituted "the
Urfeld Circle.” The idea of a more formal
link was enthusiastically accepted. A few
weeks later. after the assassination of
prime minister Yitzhak Rabin, a group of
Community members came to Israel to lay
a wreath on his grave. This summer the
Circle” — including members of the
Bruderhol, a group of American Protes-
{ant communes with German roots — will
meel at Tiral Tzvi.

Shapira says that by coming to know
the people of the Urfeld Circle he experi-
enced the depth and wonder of being part
of mankind. Here he is — he says with
some wonder — an Orthodox Jew, sitting
together with German Christians and
secular Jews, and finding how much they
share as human beings.

Not many people could have imagined
that. |



Jennifer Mathis

Community in Britain

H n an age where community has become more vital than ever, we are
| grateful for the opportunity to build up a place of brotherhood here in
1 England’s “green vale of Kent.” We are ideally located for visiting. Long
ago, weary pilgrims to Canterbury passed this way on foor; today it is 2
short half-hour’s drive from the Channel and the port of Dover, and only
fifteen minutes from Canterbury.

To date there are seventy of us living here — each Bruderhof conrribured
a few families rto make up a new community of cooks, teachers and nurses,
plumbers and carpenters, babies, parents, and grandparents. We anucipate
the arrival of three more families soon.

Since September, when the first families moved in, we have enjoyed a
warm relationship with the local villagers, and we look forward to getting
to know them berter as we put down roots. In December the children of
Nonington School came to see our school’s Christmas performance, and
there are plans for games with the village children on our all-weather soc-
cer field in the spring.

Once a residence of the nobility, and most recencly a sports college, St.
Alban’s Court (we've renamed it Beech Grove Bruderhof) now echoes with
the sound of laughing children playing hide-and-seek up and down the
labyrinthine halls. This is true advenrure!

History emanates from the ancient, ivy-covered buildings. Even the
gnarled beeches seem to recall the days of the Norman Conquest, when
this property appeared listed in the Domesday Book as Esswall Manor,
ceded in the late 11th century to the monks of St. Albans. St. Alban him-
self would hopefully feel at home here. Of course. in his lifetime he didn'
carry the “Saint” before his name. He was one ot Britain’s earliest Chris-
tians, and when pressed to betray his brother, he stubbornly refused and
was executed.

In building up our communal life today, it is the spirit of such primitive
Christianity thar we strive to follow. Sound idealistic? In pracrical terms,
its not: in the last weeks we've been scrubbing old dormitories to make
family apartments, turning science labs into brightly painted classrooms.
and clearing overgrown brush. We are also setting up an income-making
department: @ workshop where we will produce foam and fabric compo-
nents for our line of equipment for the disabled.

There’s no lack of work, so we're always ready, at the end of the day, to
gather around the grear stone fireplace in the manor house to relax or sing.
It is at cimes like these thar we can turn inward to find strength for meeting
the challenges that face us and to consider the purpose of our being to-

gether.
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THE WITNESS OF THE BROTHERS
A history ol the Bruderhof
342pp. New Brunswick, NJ: Transaction:
distributed in the UK by BRAD. $39.95.
; 1560002034

cov Oved, Professor of History at Tel Aviv

University and a member of Kibbutz Pal-
machim. describes the development of a Christ-
ian community, the Bruderhof, from its origins
in Weimar Germany through migrations to Eng-
land and Paraguay to its settlement, though still
with links to Europe. in the United States.

The Bruderhof was first established as a com-
munity of pacifist and socialist Christians in the
turbulent period after the First World War. It
owed a lot to the romantic idealism of the Ger-
man youth movement, and its members’ happi-
esl iimes were spent hiking through woods or
singing around camp fires. The spiritual roots of
their movement, however. lay in Anabaptism,
intermixed with the more recent critiques of cap-
italist society produced by anarchists and ethical
socialists.

! En this fascinating and disturbing book. Yaa-

What lessons can be learned from this story o{
moral courage and physical privation? Sadly
one seems to be that such communities do nct
function well on the basis of dernocracv. but
need unchallenged leadership, which existed in
the Bruderhof until the mid-1930s and was re~
established thirty years later. The other is that
fhiey work besi when mvtiveied by religious fuith
rather than by humanitarian or political princi-
ples. Nevertheless, in a world obsessed with
material gain. it is good to know that somewhere
there are people successfully dedicating them-
selves to brotherhood and virtue.
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»© The Second Meeting of the Unjeld (irele
Q &1 Te the Tntegrierte Gemeinde centerVitéa (Pavalettc wear Bome (Ttaly)

ﬁﬁ"g

Dear Friends from the Tutegrieste Gemeinde,

When we aiected gou in Unfeld lact gear, we sae the thinge
aad also beard the thoughts, but did aa? gye? gradt the anderlying
weaning., The all -embracing acsthetics made a deep impression,
Phoughts Gbrought ab wene exelting, the feople cwe wmet ewene
latercoting. Aud get (¢ was capenfictal, and the wany guestions
asked did wot glee as caffielent lunsigh?, V)

Mack bae changed woew with our sceond wmeeting iu Yilla
Croalette. 7 bellece we foand the wight wag of commuunieating:
eelling one amother alboat oun groblems and doubte - gart of the
valbe tabing place in the “Geaenal Assembly °. part in swall
eineles whene exone of as ¢pobe - aad in a less inbibited way.

Thae butls the mataal trast, whieh proced itect] dening the
tall about the Bruderbof. Fon this was a touchy lssue for wany
of we Ribbutzuibie, who for mang geane bace malataiued a elose
neladlonchip with the Cradenbofs and thein memfbens. 7 waut go
thawk gou fon goun bosgpitality and fon the oppontunity of aw ches
exebange of wlews. This (4 cery (mpontfante fon funthen eo -
aberatlew. awd {fer eur gelu? alfemb? fo coame 2o a decker
andenstending of the probleme of commanal e - and the
. nelatlondhip of thede o faith aud Celief. - PWell thew, T am

looking formard to ¢eelug goa soon lu Teracl!

Witk beot greetinge - Asge faffe .
Ribbuty Yaban, 1SREEL

A Portion of Shared #istony

We belicve that what is religious can be freed through the Judzo-Christian spirit, so that the
gods which we made fade and man becomes free from fears. And we call this freedom faith.
And there we are much closer to each other than was possible with past theological forms of

expression. I found, that everything, which you said, was said so as if it had grown out of the
freedom of the days here.

The mandate of the Urfeld Circle is not to persuade each other of how right one's own way is:
but that in re-adjusting ourselves and participating in lifc together something new can grow out
of this meeting: a portion of shared history.

Traudl Wallbrecher




Nomi Shalmon wrote on 20th December 1996

There are words, many words, as we experienced in the
past week. There are also marvellous words, like those
Jrom Ludwig, which sound like music, and are inherently
personal. Next to these I consider my awn words not 1o be
a language at all. '

But there are no words with which to express this week at
the Villa Cavalletti. In my brain the thoughts are running
haywire — just impossible to fix then. They are too mani-
fold and strong.

Therefore 1 just want to say one single small-grand word:
THANK YOU!

I returned enriched and feel that this enrichment is going
to last a long time — until our next coming together in
August. How beautiful it will be to walk the streets of
Jerusalem together with you.

I'm missing the talks at the table or with the coffee cup in
my hand ... here it is still springtime, with a beautiful air.

Angelika Matzka, guest in Cavalletti, writes on the 31st
December 1996 in a letter to Ludwig Weimer,

I can only describe with extremely inappropriate words,
which I hardly dare ‘to use, what made this meeting so
outstanding for me: I was prushed with a hint of an idea,
of how great God's longing rust be, to ‘have’ this one
people out of Jews and Christians. This experience fright-
ened me, while at the same time I am glad to be having a
share in this longing.

If 1 try to summarise particular Impressions, it was firstly
the great openness, joy and drive of the Israelis. The pres-
sing desire to keep the Kibbutz movement alive as a coun-
ter weight 1o society — which is becoming ever more indi-
vidualistic and consumerism-orientated on the part of the
non-religious, and which at the same time is showing a
strong tendency towards fundamentalism amongst the re-
ligious, this desire to keep the kibbutz movement alive
seems to me like a half-brother of the desire 1o live accor-
ding to God’s social order.’

What I saw in Cavalletti was to me the almost fncompre-
hensible beginning of a shared longing by Jews and
Christians - by secular and religious Jews and believing
Christians. The natural and assured talking about expe-
riences with God; the clear distinguishing of sociological
phenomena from that which is more than the effects of
successful group dynamic efforts; the many bridges thar
were spanned between experiences of the Kibbutzim and
the Community, which nevertheless always point towards
the different basis: the care 1aken over the otherness of the
Community being coonmunicated. while at the same time
the existence of a coommon calling for Jews and Christians
should come into sight. 1t would be very normal to say: we
can't manage this, it is too much. But no one said so.

Dawas very moved by what Yair Palgi said on Saturday:
that this assembly of Community members and Kibbutzim
should be located in the period of the seven good vears.
i.e. that one should prepare oneself for difficulties 1o
arise. as one can see from the difficulties with the Bruder-
hof: that one should accept that though, as natural.
“What we are trying together is a process — good and
bad will come from it, we will have to accept it like that.”
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Dear Sttlome, Yocl and Jaal

9 alwage nead (@ALL with grear
CuZerest " the Wo. 9 iscue bad come weny good
Phinge im (2.

e ook forwarnd 2o bow it will ga on
with the Unfeld (inele. We at the Bruderbof
bote wery wauck that owe day we caw come to
dose eontact with them neceatly? 9 buow
thew guite well basiung wlolted them a few
Pienes auen the geare in Germany, USH and
Tealy, and 7 think there s a great pofewtial
gor he nelationship of the Ribbuty -9.4. -
Eraderbof ‘triangle "if we U mamage to
eetablish a wew nelationsbip by leaving oun
baman plavaing aside and lears s littew o
owe ancthen.

We greet gou warnmlyl

Eebbaed aad Blegee,
Steiag Valley Bradestof.
Parmington, Psé 15437, USH

Dear Yoel Danae,

Fbauk gou ¢o wmueh for goun lefier.
Dhe wews rom 9onact make ws gnicze amd
fremble, Oun {(nieadebip seems ewven eone
fneelons and (lefpontaunt lu these trnoubled
Léazes

9 the ballway of our nedidenee Ydilla.
Cavalettc we kave fictanes of the emecoumter
of ehe Unfetd (inele (tast Decewber]. and
gour faces and opinit beam at we whenecsen

e gade dy :

Dear Frieads.

A peace ic again threatened, we firay
that hinge will be peacefally segtled.

UWe ane looling forward 2o lbasing oun
Urfeld (inele ~

meetlage tu Tonael thic summen. - Hene we

geople joiw geu iu Phe

continue fo build wf a otromger cemmunlly
life ¢hat -cam be aw example of what co
possible for all pesple. We are doing guite &
bit i ctpoding the death penalty...we do
wet waat to live for cunceloce alowe, but for
& befien doelely and wonld.

Woze: from woen ow, we will be buowsn
ae “The Bruderbof Commanitics "rAlmost
Chernel
parfed wage with eun communitics, and we
‘are neflecting that chamge in ean aew
wame. - Thawbs for seading as @ALL,
Youne sineenely, Shaloe:,

Puwe  geans age, Che FHatterian

Wanits cad Boegel fobesce,
Pleacant  Ydiew Beaderbe]
300 Rosenthal Lane , Ulster Park,
By 12487-5325 , %.S 4.

Ue bave been m!zéis:gl bard with
eonetruetion and tepaine af the YVilla, afés
ear grapes and olives beef wue Cbusy.But
above all we bope that cun bouse will ¢enve
otbens and be of good {fufune wse fon all
eceoariens.

Regands Co all wmg Rilblaty (rieade,

- bopefally we sball sce cack ather ¢son

Sthalow: aad the best wishes for gou
and those arownd gyou - '

Casmclita Block, Vitla Cacalertc
(Tutegriente Gemeinde),

- Yia 24 Maggie 75, TT4LIA
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Y23 Europiisches Frauentreffen 1997 2277
Auf der ehemaligen innerdeutschen Grengze zwischen Salzwede] (S:lchscn-Abnlmll) und Luchm\--D.‘enncnlwrg
(Miedersachsen) findeq vom 7.9. - 13.9_gin europdisches Frauentreffen slatt unter dem Motto: , Wir reden nicht I
 fwr Gber Ost und West - Wir reden dber Europa*
Neben den sechs

groben Workshops (Frauenbilder Ost-West; Friedenspolotik; Wirtschafis-und Arbeitspaliik:
Umwelt-Agenda

21; Bildungspolitik: Familienpolitik) soll Frauen aus Gemeinschafts- und Arbeitsprojekien die
Moglichkeit gegeben werden, sich einzubringen und ihre Projekte vorzustellen, Wir suchen Frauen, die ihre
Projekte vorstellen, sowie kompetente Referentinnen zu den verschiedenen Themen.
Hinweise und Anfragen bitte an Petra Strickstrock im Okodorf-Proj

jekizentrum oder an die Frauenbeaufiragie
Barbara Kirchner, Konigsberger Sir.10, 29439 Lt‘i:llow(chdIzl_l_1_d]. Fon: 05841-120388. Fay: -120278

calls on all of you :
Please keep sending us
your publications - or
your subscription :

$16 one year (two issues)
$25 two years !

Address: Int. Communes Desk

Yad Tabenkin, Ramat Efal
52960,
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